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IJSTTRODUCTION. 

GOD BE PRAISE 

Boundless thanks and dountless praises are due to Him, the 
Unique, the omniscient Creator ana allwis^ Ruler, whose eternal 
Being knows no change, whose grea^ glory no diminution, and 
whose most holy Person is the wellspring of truth and pardon, 
the fountain of guidance and mercy ! 

His endless gifts and benefits are ever shining forth; true know- 
ledge is hidden beneath the curtain of His glory ; and His universal 
favours are m evident as the sun, to the guests in the dwelling of 
knowledge, and the seekers of truth ! 

It is clear to those who are learned, and to those who are 
acquainted with the regions of deep thought ; that^an, bang a 
student in the school of existence, it is needful that he should 
acquire, before aU other things, the science of self-knowledge ; that 
is to say, that in the first place he should become learned in the 
tilings pertaining to himself. For this is the key to the gate of 
the knowledge of God; because, if one pays no heedr to the 
cravings of his own soul, and makes no effort to learn what they 
are, or examine his o\fn inclinations and desires ; being ignorant of 
his own inner condition, he c^ certainly know nothing of divine 
things. To such persons tlje gate of divine knowledge is shut, 
and they are thus cut off from approach to the throiife of God ; and 
so long as they pay no attention to the affairs of their hearty that 
gate cannot be opened to them. And self-ignorance has become 
the cause of ignorance of God to such a degree, that some persons, 
on that account, deny the existence of a divine revel^ion* and even 
revile it with unseemly words. But the thoughtful person who 
meditates upon his owii being, and carefully considers the desires 
of his heart, will perceive that it is but one desire wliicJi is the 
source of all those wishes* that constantly are urging him, and 
• which, day and night, with a thousand devices and plani^e strivi^ 
to Satisfy and dispel. And this desire has a place in the hearts of 
all desh ; yea, even in the hearts of sajf^g® ignorant nifens^ 

B ‘ 
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This foundation desire is that universal craving which leads 
mankind to seek after that true happiness > without which there can 
be no rest of hearty no peace. It is on this account that all, from 
the highest to the lowest, endure labour and trouble to find the 
desire of their hearts ; to arrive at this happiness. Thus some, 
knowing nothing of themselves, or of the real desiring of their 
souls, think that their inner cravings will be satisfied with in- r 
dulgence in gaiety and pleasure ; and so surrender themselves fo 
carnal lusts, and to traflac in the wares of sensual delights. 

In this way they nourish to the last dfegree their carnal cravings ; 
and to whatever extenjt they may acquire worldly gratifications, in 
the end, in the place of obtaining the fondly dreamed-of peace of 
heart and ease of conscience, they only increase vexation of spirit 
and trouble of heart; and so, finding only sorrow instead of blessed- 
ness and joy, they become still more despairing and unhappy. 
Others think that their happiness consists in abundance of wealth, 
and so, heap treasure upon treasure. But how grea# soever may 
he their acquisitions of this world’s carrion, with ardent thirst they 
seek yet more and more, and contentment can find no place in 
them. At l^gt^the waves of death approach ; and, leaving their 
profitless treasures behind, or ever the bark of their hopes had 
reached the wished-for shore, they sink in the ocean ; and all the 
riches, which they vainly thought would bring happiness to their 
souls, they leave to others, who, as they did, love this fleeting 
world, mnd pass away. Others again imagine that they wil}. fij^ 
this happiness in much learning ; but they consider not that the 
sciences of the world are hut human ; and tliat, their authors being 
untaught in the school of divine revelation, those sciences are but 
things discovered by the reason ; and being taken, like the plea- 
sures we have^spoken of, from the passing world, are placed on an 
unstable structure. And they ask notrthemselves Can this never- 
dying soul, which is ever seeking true knowledge and perpetual 
happiness, be satisfied with that knowledge which is only the fruit 
of a periling tree 

So a^iii, jSome seek the happiness of their souls in worldly 
pomp ^d show, and others again bv dijfferent paths ; but 
thSir own way, think they can seek for, and obtain peace and,*'^i^i 
But with all these, no one of them can find the sought-for happiiig^ 
from the fruits of the perishing world j for the everlasting soul of' 
man can never he satisfied with such material and withering focj^., 

Can it be^that the fleetjpg, failing world, with its grandeuj^,. 
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power, and wealth, should make the undying spirit of man truly 
happy ? It cannot ! Therefore man, knowing that the cravings of 
his soul after true and abiding happiness cannot be met by the 
pleasures of this lower world, must look up to the spiritual world 5 
and seek what he needs from the self-existing and unchangeable 
God ; for the fruition of these desires is bound up with Him and 
the knowledge of Him. It is therefore of the first necessity, that 
he who wishes to realize the cravings of his soul, and to acquire 
true happiness, should find God, who is the source of this happi- 
ness; and drinking from Him the water of eternal life, and 
assuming the badge of His service, should obtain a place in His 
favour. For truly, this is the divine purpose in the creation of 
man > and not that he should live for eating and drinking, the 
acquisition of wealth and power, or honour, reputation, and 
authority. In short, since man was created only that he might 
render perpetual service to God, and enjoy eternal happiness ; it is 
while he is^ the world that he must be prepared and fitted for 
that never-ending felicity. Therefore, it is the first and most 
important duty of every one to secure the attainment of that happi- 
ness, and the realization of the design of his creatig^ and never to 
rest until he knows God as he should. But he who considers not 
this most weighty matter, and wastes his time only in self-gratifi- 
cation and worldly business, will come under the wrath of God. 

But how shall we know and find the incomprehensible and 
invisible God? Can it be by the power and guidance of our 
reason only? No, indeed! How can human reason grasp that 
infinite, eternal, mo^t glorious Being ? And what figure can it 
paint on the tablet of imagination to represent the invisible God ? 
Reason can understand and judge of only those things which it 
has^reached through the agency of the senses; and the vforld 
which it has grasped is but that which is visible : it cm never 
reach the invisible world. On this account, man cati understand 
by his reason, only so much of the invisible beings of God as He 
has made known by the world which He has *Thus man 

may be able to argue from contrivance, a ccmtriver; and from the 
creation, a Creator ; and the formation aftd establishment of the 
world will lead him to think, Most c^^nly there is a Create^ 
of, all things And cputemplating^ the powers which regujate 
the movements of the universe, and, particularly the rekctiqi^.qf 
dependence and support which., siibsist between the ^eral 
parts of the creation; and the furnishing to eve^ oreatoe, of 
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organs and members most wisely adapted to its necessities, as, for 
instance, the seeing eye, the hearing ear ; and, indeed, from many 
other things of this kind which are witnessed in the world, he is 
able to perceive that God is almighty, eternal, omniscient, all- 
wise, and benevolent. And as man is able to distinguish by his 
reason and conscience between good and evil, justice and injustice, 
right and wrong, rewards and punishments ; so he will acknow- 
ledge the Creator of the world and of mankind, to be one who is 
just and holy; the bestower of favour and reward upon the 
obedient, and the pourer out />£ wrath and punishment upon the 
transgressors. But Tfithout a divine revelation, nothing beyond 
this can be known of the Creator, from the creation. And 
although man may know and accept God with the above-men- 
tioned attributes ; yet, in regard to this limited knowledge of Him, 
he cannot attain perfect certainty. The case of the heathen, when 
careiully considered, will be a sufficient proof of this. Many 
heathen acquired much knowledge by their intelligence and 
sagacity ; yet they ceased not from the worship of idols, and even 
now continue to practise their ancient customs and ceremonies. 
They never reached the certain knowledge of one, eternal, 
almighty, omniscient, allwise, merciful, righteous, and holy 
Creator of heaven and earth. 

It must not be overlooked that it is not only reason which guides 
and influences man: thej>assions also have a power; and these 
have obtained such a hold on man, that generally they render the 
eye of reason blind, and entirely overrun the country of his being. 
On this account it is not possible that man*^should attain, by the 
evidence and approbation of his reason, to the knowledge of God, 
in the above-q^entioned degree ; or that he should of himself both 
overcome his passions, and acquire the power *of altogether^ doing 
ihat which conscience and reason pronounce to be right and 
praiseworthy. 

But if ^we should suppose that man could attain by his reason 
that Itouunt of the knowledge of God which we have mentioned 
above j yet by this the cravings of the iinmortal soul cannot be 
satisied. JPor he cannot by his reason alone obtain a perfect and 
complete apprehension of those divine attributes ; neither can he of 
him^If l^rn what is the will of God concerning mankind, nor 
how mankind can be made acceptable to Him, nor how His favour* 
Is to be obtained. For even the Greek philosophers, who ;prere 
^e most lea^gied men amoBg the heathen of ancient times, con- 
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fessed the feebleness of their powers of mind in this respect, and 
asserted that the creature could not apprehend the will of the 
Creator. So then, as man is ignorant of these matters, how can 
he learn the will of God ? And if he has not acted according to 
the will of God, how can he obtain His favour ? And not having 
His favour, by what means will he attain true happiness? The 
§ase being thus, it becomes necessary for the satisfying of the 
cravings of the human soul after eternal happiness, that God should 
make known in an*intelligible manner, His most high will con- 
cerning mankind. And there canjbe no doubt that the glorious 
God has implanted this desire of supreme Jiappiness in the hearts 
of men only in order that they might obtain it. Since, then, it has 
been established that without a divine revelation man cannot 
reach his highest good, such a revelation is, above all things, 
necessary to him. Therefore, those persons who think that man 
is able, by reason alone, to find the way of knowing God and His 
will, and of obtaining His favour and the means of reaching true 
and eternal felicity, and that therefore there is no necessity for a 
divine revelation ; have fallen into false imaginations and the snare 
of error, and have forgotten how many men, th^paands of years 
before themselves, plunging into this fathomless ocean, have never, 
any one of them, been able to find the jewel they desired so much. 
And man, being thus unable with the dim torch of his reason, to 
travel to the wished-for goal, can only by the bright sunrise of 
truth, even the light of the Word of God, find his way tolhat per- 
petual resting-pleac. And such a special revelation has God, out 
of the abundance of His mercy, vouchsafed to the sons of men 5 
that by it, they might understand the things concerning salvation 5 
which are beyond the poww of reason to discover; and in whiti 
He has explained His will and purpose concerning man, and also 
His commandments and prohibitions to them. 

Now, there are many and conflicting religions in the world, and 
every nation considers its own religion true; but impossible 
that all should he of divine origin j indeed, oBljT'ene can be true 
and of God, In this connexion it will be aS^ed, What are the 
genuine marks of the true road which jRod has app^injed ; joetd 
how can it he distinguished from other paths? The answer is, 
that if the cravings of the human soul, and the desire of the hrun^n 
conscience j and, yet again, the attrihn^ with which the tJne^S^e- 
abjp One has declared Hims^dh the universe, are S^^&ed 
and pond^ed over, the desired (dwacterisUcs 
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appear. That is to say, since God is eternal, and His most holy 
Person can know no change, in whatever way He has manifested 
Himself in the visible creation, in the preservation of the world, and 
in man’s heart, exactly so will he show Himself in His revelation. 
Therefore the truth of a written revelation may be demonstrated 
by the five following criteria; and the marks which have been 
asked for will, by these criteria, be made known. 

I. A true revelation must satisfy the cravings of the soul of man 
for eternal happiness. These wants of t^he human soul may be de- 
signated as follows : (1) Man^eeds to know the truth concern- 
ing himself and concerfing God : that is to say, he requires a per- 
fect knowledge of the attributes of God, of His holy will and 
pleasure ; of the design of God in his own creation ; and of the 
means by which this end is to be realized. For how can man 
attain true happiness if he knows nothing of these things.? (2) Man 
needs the pardon of his many shortcomings and transgressions ; 
for he feels in himself that he is a defaulter in the sight of his 
Creator, and that in thought, word, and deed he does not behave 
as he ought; and so on every side his conscience bears testimony 
to his being a'^ner against God. Since, then, it is clear that, by 
his many faults, man is a shorteomer and transgressor, it is needful 
that he should have salvation from the punitive consequences of 
his guilt ; and that every unfulfilled duty should be compensated ; 
otberwifi^ he cannot obtam eternal blessedness from God. For 
how can defaulters and sinners approach God, and be accounted 
worthy of glcry and joy? (3) Besides tjiis necessity for the 
forgiveness of sins, the spirit of man needs to become good, pure, 
and holy. Thus man disciplining himself daily, must attain unto 
purity and hol^ess ; and so unto comhiunion with the high and 
holy Lord of lords. 

For imtii h'e has found the satisfaction of his soul’s necessities, and 
acquired inward purity and holiness, he cannot be acceptable before 
God, nor share His grace and blessing. And as the true happi- 
ness which he desires is dependent on this inward purity and sanctity, 
without it true happiness cannot be attainedr Therefore, as these 
three neCesdifes of the human spirit are implied in its cravings 
after perpetual happiness, no one who has not found the knowledge 
of the t?*uth, and stood justified before his Maker, and has ribt 
cleansed his h^ Mid impurity, can by any means enjoy the tr^e 
aud boundless happinA which is found only with the glorious Gbd. 
a well-kncwn j^ct tfe tMideaof ^tisfyingthe inner cravings 
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explained above, is prevalent even among tbe heathen ; for they 
also know their need of true happiness, and constantly seek after 
what they imagine to be the truth. The sacrifices, too, which they 
offer to obtain pardon, form a decisive proof of their acknowledging 
themselves to be guilty sinners j and their many vows and self- 
mortifications bear abundant testimony that the desire after holi- 
i^ess is not unknown to them. It is thus clear that the heathen 
have this desire after true happiness. Now, as long as this desire 
which the high and ’holy (^od has fixed indelibly in the spirit of 
man remains unsatisfied, he canno| attain perpetual felicityj nor 
can that desire, as we have shown above, lie met by self-gratifica- 
tion, nor by the discoveries of reason and intelligence. And God, 
of His supreme wisdom, has implanted this desire in man’s soul only 
that, by its full satisfaction, he might find eternal blessedness. 
Therefore itjs imperative that a divine revelation should meet that 
desire ; and, as has been expressed above, since the chief design of 
a divine refelation is to still the cravings of the human soul, beyond 
all controversy, that which does not do so is of no profit at all. 
On this ground, to whatever sect or religion a professedly written 
revelation may belong, if it does not satisfy the„,^^vings of the 
human soul, of a certainty neither that book nor that religion are 
of divine origin. 

II. A true revelation should he in accordance with the dictates ot 
the conscience which God has established in man’s heart. Con- 
science is that inward power and feeling, placed by God fh an in- 
effaceable manner in the heart of every one, by which man dis- 
tinguishes good from evil, truth fiom untruth, what is pleasing to 
God from what pleases Hirm not, and by which he feels the pre- 
sentiment of reward and punishment. ^ 

Amd although fhe consciences of some persons, on aocjiitmt 
their being overcome by sensual desires, or habituated t2 ||e com- 
mission of evil, become exceedingly feeble, and ev^i^ ^ if 

annihilated, yet among all classes of men, d^tinguishing 
between truth and error, and what is pleasi^ Or displeasing to 
God, and generalJty ^between acts which approbation and 
tiaose which demand, punishment, is an ^^^blished^ fapt. And 
everywhere, among all nations^ tho power pf conscience is so 
at one, as lying, £iRudya(iidtery,|hi9ft:, robbery, and crh^^l^ 
this sort, are considered repreh^ii^l^.and worthy of 
anji, on the other hand, tmth^-Up^^htness, goodness, and 

love, are held to he right j and th<jpe persons^ w|p them 
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accounted worthy of reward. Now, a true revelation must accord 
with the suggestions of conscience. Thus the things which con- 
science pronounces evil and untrue, and unacceptable to God, 
must be so described by the true revelation ; while those things 
which, according to conscience, are good and apceptable to Him, 
the divine revelation must explain as such ; for a true revelation 
cannot be at variance with those things which the divinely-in[> 
planted conscience requires, but must explain them more clearly 
and completely. c 

III. Since God has explained Himself by the conscience as just 
and holy ; that is to #d,y, as the friend of the righteous and the 
punisher of transgressors, a true revelation must also exhibit Him 
with these attributes. And as conscience urges men to goodness 
and holiness, so also should the true revelation excite them to the 
acquisition of these important principles, so that they should not 
only be pure and holy outwardly, but inwardly too. 

IV. Since Gcdis eternal, absolute, and unchan geab£, it is neces- 
sary that a true revelation should set Him forth with these 
attributes ; that is to say, that just as when the universe is con- 
templated inl^gently, God is recognised as One, Eternal, 
Alipighty, Omniscient, All wise, Merciful, and the Creator of heaven 
and earth, so the genuine revelation should describe Him as such. 

V. There must be no real contradictions in a true revelation ; 
that is to say, the importai?4, particulars and doctrines contained in 
the inspired boohs must be agre^ble to one another. For when 
two pardculars contradict one another, one of the two must be false. 
Thus, contradiction between two important doctrines or particulars 
in a book professing to be a divine revelation, will show that the 
hook in questi$)n is not of divine origlh ; becaii^se, as each and all 
of the attributes of God are perfect, and as He, the most perfect 
One, can know no deficiency or change, His words also must be 
fepe from contradiction and discrepancy. 

tteknq^ledge and wisdom of God being so much more vast 
and than that of His creatures, it is possible that the book 

which satkies the above five criteria, that is to say, the touly in- 
spbed revefetfc^ will set forth some mysteries and touths which 
transcend human reason. That such mysteries should be found 
in it cannot be a O&use of astonishment, because in the univer&e 
there are many b^ond the power of reason to comprehend. 

For how much soev^tnan may understand of the properries 
mi effects of material and how to .profit by them, their 
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inner causes he cannot understand. But passing from this, it is 
not only probable that God should set forth in His Word some 
attributes which have no similitude in the universe, and which are 
incapable of comprehension by the human intellect ; but, more than 
this, it is necessary that in order to distinguish Him in the highest 
degree from other existences, there should be in the^Holy nature of 
Gjpd attributes peculiar to the Godhead, of which there could be 
no likeness in any creature. If it were not so, there can be no dis- 
tinction between the treaton and the creature, the worshipper and 
the worshipped. • 

And, this being the case, who is there fhat dares say that in 
Him there must be only such and such attributes ; or that He 
should have exhibited certain attnbutes in a certain manner ; thus 
measuring the great Creator by his own feeble reason, appointing 
limits to the boundless and incomprehensible One, and opposing 
Him who is Allwise, Almighty, and Absolute I Surely those 
who entertafii su«h false imaginations are worthy of severe punish- 
ment, and are subject to the wrath of God. To conclude ; What 
we have hitlxerto said concerning the criteria of a true revelation 
will suffice ; and, if it please God, we will explainable dbaraoterfe- 
tics,of a true prophet, and the criteria of the prophetic office in the 
beginning of Part IIL of this book. 

Now, if any one will attentively compare the books of the 
heathen with the above criteria, be wilLperceive at once that the 
religious books of faith and worship which ai-e current among them, 
have not proceeded from divine inspiration, and are of the nature of 
fabl^ For, setting aside the fact that these hooks cannot satisfy 
the cravings of the human sdlil after true and eternal happine^ 
they are altogether at variance with the attribut^^of the Difw 
Majesty and His holy will concerning mankind ; and are the ^wtse 
of false doctrines and foolish imaginations, which aliena^.p^fe>m 
his Creator God, and compd him to worship But it is 

not neoe^ary for the Mohammedan inquirers examine 

the religions of the heathen ; the duty incumbeni upon them is to 
search the three hook| which they aJreadj believe, viz. the Old 
and New Testam^tS, and the Koran. JdM the question, 4i^ 
settlement of which is neces^ry for their peace of heart, is this : 
the Koran the Word of God, qr are the books 
* Christians use His Word: are ali three books 

estahli&h^ revelation?*^ But as al those who ate ap^aikted 
with the tiiree books well know, and«as will hi the 
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proper place, many of the matters contained in the Koran do noi 
agree with the contents of the Old and New Testaments j and so it ig 
impossible that both can be the divine word : only one must be true. 
‘ Therefore, let us set prejudice and bigotry aside, and let us praj 
to God for help and the light of His guidance ; that, as seekers aftei 
ti'uth, we may, with sincere heart and diligent care, examine thosg 
books, and be able to distinguish truth from error ; for this mattei 
is of such importance, that the true inquirer cannot be indiffereni 
about it. Salvation and destruction depend upon it ; and he whc 
is not guided into the right wfiy will certainly go by the highway 
of error to the desert Gf perdition. Thus, is it by all means neces 
sary for him who seeks the way of truth to give all his energies t( 
the search. Again and again should he offer up his petitions t( 
Him who knoweth our needs, nor cease from prayer and inquiry 
until he finds that way. Our object in writing this book is no 
controversy and strife: it is only to enable those Mussulmans wh( 
are earnest seekers of the truth to attain the objeot of T;heir desires 
by laying before them the state of the case. Therefore, 0 thou whc 
readest this book, thy friend who has written these pages out of i 
desire for thy^ernal happiness, and on account of the love whicl 
he owes to his fellow-men, begs tliee to bring to their considera 
tion a sincere heart and an imdistracted mind ; that, laying bigotrj 
aside, thou mayest read them through again and again. And dc 
thou pray for His grace who is the Dispenser of light, in order dia 
thou mayest find the truth ; for until a man is illuminated by Hit 
light, he cannot find the path of truth and happiness. And as th( 
sun is seen by his own light, so can we only know God by Hit 
own light. But if, by the blessing'of God, thou findest the truth 
turn not awayofrom it, no matter whefice thou hast obtained it ^ foi 
to despise the truth is to despise God ; and whoever despises God 
Him also will God despise. 

This treatise is divided into three Parts ; in which, in the cas( 
of the Gq^pel and the Koran being found to be contrary to on( 
anothe!r,«\that one which is the true revelation and divine word ii 
pointed out In the Pirst Part, the truth of the argument, whicl 
asserts tha<l the Holy Scriptures L e. the Old and New Testaments 
have been abrogated and corrupted, is examined. In the Second 
the principal doctrines of the Old and New Testaments are®se 
forth, and their conformity to the criteria laid down above^ ii 
discussed. And in the Third Part the pretensions of Mohammet 
to the prophefec office are ccShsidered. 
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PART I. 

THE SORiPTUEES OP THE OLD AND NEW TESTAMENTS NEITHER 
ABROGATED NOR CORRUPTED. 


This Part is divided into three Chapters, viz. 

Chap. I. — The books current among Christians, i. e. the Old and 
New Testaments, declared by the Kora^ to be 
Divine revelations. 

Chap. II. — Neither»the Old nor the New Testaments at anytime 
abrogated. 

Chap. III. — Those Holy Hooks proved to have been neither cor- 
rupted nor changed. 



CHArTER L 


THE BOOKS CURRENT AMONG CHRISTIANS, i. e. THE OLD AND NEW 
TESTAMENTS, DECLARED BY THE KORAN TO BE DIVINE 
REVELATIONS. 

It is well known that all the followers of Mohammed, inasmuch 
as they belong to the religion of Tsfam, must be believers in the 
truth and divine iiis^iration^of the Old and New Testaments; for 
in many passages of the Koran the expression people of the 
book ” is found ; which is understood to signify that the eternal 
purpose and divine will of the Most High has been vouchsafed for 
the instruction of mankind by the agency of Moses, David and 
other great prophets in the Old Testament, and afterwards by Jesus 
Christ in the New. Since therefore, according the Koran, 
Moslems agree with Christians in this particular, there is no 
absolute necessity for adducing evidence in proof of those Holy 
Books being the Word of God. We intend, however, if it please 
God, to lay (l^wn conclusive arguments upon this point in their 
proper place in Part II. ; and here merely to cite a few passages 
from the Koran, bearing witness to the divine origin of the books 
used by die J ews and Christians. Thus, in the Sura called Con- 
it is written^ '^Say, I beHeve in all the Scriptures 
whi^ God hath sent down ; and I am commanded to establish 
ji^ce among you: God is our Lord and your Lord; unto us 
will our works be imputed, and unto you will your works he im- r 
puted : let there he no wrangling between us and you.” And again, 
in the Sura cdled “ the Spider,” « D'ispute not against those'who 
have received the Scriptures {i,e, the Jews and Christians)* unless 
in the mildest manner; except against such as behave injuriously 
^wards you ; and say, ^ We beheve in the revelation which hath 
hw smudown to us, and also in that which hath been sent down 
to your our God and your God is one, and unto Him are we 
redgned.^ ” And in like manner in the Sura called the Table,” 
ara ye allowed to eat such things as are good, and the 
food whom the Scriptures were given is also allowed as 

lawful to you ; and your food is allowed as lawful to them.” Thus . 
it is plain ^ every Moslem that the peraons who are designa^ 
those who have remved the Scriptures” (Le. the people of the 
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Book) ure Jews and Christians. It is said also, with regard to them 
in the Sura called ‘^the Cow/^ Yet ye read the book/^ 

It is also evident that the books understood to have been given 
to the Jews and Christians are the Old and New Testaments, 
Thus in the Sura called ^^the family of Imram'^ it is written, 

For He had formerly sent down the Law and the Gospel, a di- 
•rection unto men The word Law (Tevrat or Torah) is the name 
given in the Arabic language to the sacred books vouchsafed to 
the Jews; and is taken from the Hebrew word which signifies 
instructions or law. The HeSrew nation from ancient times divided 
all the Divine revelations, which ha3 been ^granted to them by the 
agency of their prophets, into three parts, to each of which they 
gave a distinct name. The first, containing the five books of 
Moses, they called the Law (Torah) ; the second, the Pro- 
phets ; ” and the third, the Psalms.'^ Yet they called the three 
parts taken as a whole, the Law (Torah) ; and the reason why 
the third pcjftion was denominated “ the Psalms is, that it com- 
menced with the Psalms of David. But Christians, inasmuch as 
God, by the Gospel, has renewed His covenant with men, gene- 
rally call the Torah the Old Testament,^' and the Gospel the 
New Testament : ” and besides these designations they use the terms 

Holy Scriptures,’’ Divine revelations, and the Word of God,” 
to indicate those books. Those terms will be employed in this 
treatise. 

In conclusion : — According to the tenor of passages cite<^ above, 
it is incumbent upon Moslems diligently to search the Holy 
Scriptures ; for the Koran declares them to be inspired books, and 
whosoever accepts the Koran must accept them. 

In citing these passages, hoVever, our object is not to prove the 
truth of the Gospel by them, "but simply to remind hfcslems thaf in 
the Koran it is declared that the Torah and Gospel are the ."^crd 
of God. The question of the divine origin of the Komu will be 
discussed in Part III. 



CHAPTER IL 


THE OLD AND NEW TESTAMENTS NEVER AT ANT TIME ABROGATED. 

On this subject Mohammedan doctors assert, that as by the descents 
of the Psalms the Torah, and by the giving of the Gospel tTie 
Psalms, were abrogated ; so by the aj)pearaKce of the Koran the 
Gospel also was rendered null 5 and thus henceforward obedience 
to the precepts contained in tfiose books became unnecessary. It is 
therefore incumbent upon us to examine the true state of the case; 
for if this assertion is accepted as true, the authority and value of 
the Old and New Testaments are gone. 

It is evident that this position of the Moslems is a result of their 
ignorance of the contents of the Holy Scriptures ; for if any one 
should thoughtfully and carefxlly study them, it wijl become im- 
mediately apparent to him that the precepts and doctrines con- 
tained therein are in accord with one another, that the narratives 
harmonize, and that a perfect conformity prevails throughout. The 
whole stands as a wonderful monument of the knowledge and love 
of God, of which the Torah is the foundation, and the writings of 
Prophets and Apostles the superstructure. Thus in the Torah the 
will of God was revealed in such a manner, as that man, by the 
knowladge thus acquired, and by suitable worship and service, 
might satisfy his spiritual necessities and attain eternal felicity. 
Subsequently, in the Psalms and the Prophets it is shown, that 
God, m His love and mercy, wishj^ng mankind, and particularly 
the children of Israel, to draw nearer jto Himself day by day, made 
known to thedi, in divers ways and manners, ihe salvation which 
He had prepared for them ; and taught them that they should 
worship Him in spirit and in truth. And when the salvation of 
men had been accomplished by Christ, it was proclaimed in the 
Gospd, i® order that, an inward and spiritual worship having been 
^tablishM in the place of the external worship of the Jews, under 
the Old Testmnent dispensation, all the nations of the world might 
be^enricheS with its blessings. 

This c^ge of the external worship of the Torah to an inward 
and spiritual service is no novel doctrine. In the times of the • 
prophets of the children of Israel, those messengers of God ware 
eommissioned^to promise and proclaim, that the external worship 
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of the Old Testament would be but for an appointed time, at the 
expiration of which inward and spiritual laws would he enacted. 
Thus, for instance: Jeremiah xxxi. 31 — 33, where ‘the expression 
new covenant ’’ indicates the Gospel, as the words of Christ to 
the Samaritan woman in John iv. 21, 23, 24, clearly show. Be- 
sides this, Hebrews vii — x. explain fully how the true and spi- 

• ritual worship prefigured in the Old Testament has been brought 
aBout by Christ. 

It should here be noticed that the precepts of the Torah are of 
two kinds. Of the first, are those external precepts which refer to 
legal questions of ceremonial observance, an^ to rites and customs 
peculiar to the Jewish people. The second comprises moral pre- 
cepts relating to the knowledge of God, purity of heart, the regula- 
tion of the desires, genuine love and good works. The first kind 
of precepts, which God had made peculiar to the Jews, were 
ordained with the object that, (1) the Jews might he separated 
from idolatrous nations, and be free from idolatrous tendencies and 
worship ; and (2) that the precepts themselves might be types of 
the promised spiritual service which was to be established by Christ. 
These particulars are well known to every one acquainted with the 
doctrines of the Old Testament. 

Thus, the precepts of the Old Testament which have fallen into 
disuse are exclusively those of the first kind, which were only 
binding upon the Jews till the coming of Christ; as the passages 
already quoted clearly show. But the ceasing-to-be-of-force of 
temporary and external precepts has never implied or necessitated 
the abrogation of the*moral and eternal principles and doctrines of 

• the Torah. These, by the appearance of the Gospel, have bem 

made much more forcible ^d complete; so that the rites. of 
Torah have been changed in the Gospel into moral f»rincipl^,?wd 
those things which in the former were set forth in type andj^edow, 
in the latter are made plain and manifest. For e3^api|te : The 
sacrifice and offering of animals for the forgiy^n^ 
commanded in the Torah ; yet since it is clear sacrifices 

could not take away sins, the chief purpose of fcose offerings was 
only to prefigure the dSering of Christ fori^lpners : the Old T^ta 7 
ment declaring emphatically by the that the cSmmg^^, 

siah should offer Ms body fin* the tran^reroons of all mankjn^^^^ 

• Pa. xL 6—8. and Isaiah liii, . the Most High 

s^B^irifices for this reason, that msa^^^ht learn about 

crifie©^ and trust in it; for Ho In ffis justice and tfeus 
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ordained, that by the atoneinent to be made by Christ, all mankind 
should be delivered from the thraldom of Satan and sin. And thus, 
'when Christ had come and offered His body for a perpetual 
sacrifice and atonement, there remained no more need for the 
sacrifice of animals. This subject is explained at length in Hebrews 
ix. and x. Thus the only sacrifices which Christians must offer to 
God are those of good works proceeding from a sincere heart, and * 
the ofiering of praise and thanksgiving in the name of Christ. See 
Romans xii. 1, 2 and Peter ii. 5. 

So again, ablutions and purifications were commanded in the 
Torah, the intention ^f which was to make known man's need of 
spiritual purity and sanctification. Por by washing the body the 
impurity of the heart cannot he cleansed, and so it is evident that 
this ^corporeal purification was a type of the spiritual cleansing 
'wrought by the Gospel. That this purification is wrought, since 
the appearing of the Gospel, in the spirit of man, will be seen from 
Hebrews x. 22 and Titus iii. 5. Thus it will be evii^nt to every 
man of spiritual discernment, that although one whose spirit is 
untainted by the impurities of the flesh may pay every attention to 
personal cleanliness, yet such cleanliness of body has noihing to do 
with his salvation. 

In like manner, the temple of the Jews in Jerusalem is spoken 
of in the Old Testament as if God dwelt therein, whilst the design 
was, to teach the indwelling of God in the hearts of believers. 
Since, however, by believing in Christ the heart of man has be- 
come the habitation of God, temples made 'with hands are no longer 
necessary ; because the spiritual temple, of •which the stone-built 
temple was the type, is set up in ^the hearts of those who truly 
believe in Christ ; as is written in 1 Qor. iii, 16, 17, 

The practice of circumcision also, which the children of Israel 
had been commanded to observe, besides being an outward token 
of the covenant between themselves and God, was a figure repre- 
se^thig the mortifying of the desires of the flesh ; which is taught 
bf 2>eiil t. 16 f XXX. 6 ; Jeremiah iv. 4. Now, by feith in the 
Gwpd, &ose desires are resisted and mortified j because to him 
w^ tndy Mieveth such spiritual strength i*s vouchsafed, that not 
only k he enabled to conquer his lusts and passions, but also to 
keep wifli the feaarl the 'will and commadments of God. And this 
obedience and sOTice is explained in the Gospel as being,— in the • 
place of circumcisi<ni^— tihe token of the people of God and spifi- 
^Israelj that is to say, olj^true Christians ; and so the external 
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rite is no longer necessary. For, according to Rona. ii. 2S, 29, 
and Coloss, ii. 11, by faith in Christ the inward and spiritual cir- 
cumcision is wrought 

In conclusion : — The external rites and ceremonies contained in 
the Old Testament being types of a true and spiritual service esta- 
blished in the New, very many examples such as the above may 
* found therein. And thus it will be seen that the Gospel has not 
annulled the precepts of the books of the Old Testament, but only 
substituted what was spintHal for that which was external, and 
completed what had been begun in4hose books. It was to affirm 
this, that when the Jews had taken up the Mea that He was about 
to annul the Toiab, Chiist said to them, Think not that I am 
(pome to destroy the Law (/. e. the Torah) or the Prophets : I am 
not come to destroy, but to fulfil. For verily I say unto you, till 
heaven and earth pass one jot or one tittle shall in no wise pass 
from the Law till all be fulfilled.*’ (Matt. v. 17, 18) 

But to pftceed : — As it is an established fact, with every at- 
tentive student, that the Gospel has not annulled or abrogated any 
one of the passages of the Torah which relate to the knowledge of 
God, sanctification and holy living, a very few particulars in 
of this point will be sufficient. 

For instance : — In the Torah murder is forbidden j but Christ, 
in Matt, r. 21, 22, explaining the, reason and es«ence of the com- 
mandment, lays it down that not only actual manslayers, but thole 
who hate and calumniate their brethren, are worthy of condemna- 
tion and the wrath of God. So again, it is commanded in the 
Torah, “ Thou shalt not commit adultery;” but our Lord 
throwing clearer light upon th^prohibition, declares that not onij ^ 
who has committed the act i^guilty, but that he alsq^wbo 
regard<& the wife of another is accounted an adulterer, and 


himself committed adultery with her in his heart 
although S>r the hardness of their hearts, permia^^ wd been 
given to the Jews, in the Torah, to divorce thefc;;^j^irt^jChrist, in 
order to show A© sacredness of marriage, whosoevaf 

puts away his wife %• mj other cause l^^'^'&at of adulteiy 
makes her on adull^ess* Again, in the is written, 

shalt fulfil thine oatte, toto the ii^much as 

swere upon evesry triSii3^'c>ec|!^a> CSfIsi Commanded, 
be J-ea, yea, and nay, finSil^lSoever is more 
W evO that is to and mry, 

that may be as trustworthy' ^ an oath. 


G 
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manded in the Torah, “ Thou shalt love thy neighbour as thyself/' 
But since the Jews applied this precept only to the members of 
their own community, and showed no love to others, Christ taught, 
that not only should they love their co-religionists and near neigh- 
bours, but even their enemies ; that they should bless those who 
cursed them, do good to those who hated them, and pray for those 
who despitefully treated them. For,” said He, if ye love those 
who love you what reward have ye? do not even the publicans 
the same ? And if ye salute your brethren only, what do ye more 
than others ? do not even the publicans so ?” The foregoing parti- 
culars are given at length in Matt. v. 

Thus it is evident that the Gospel being in accord with the 
Torah, has not abrogated and nullified, but strengthened and per-, 
fected the doctrines contained therein; and so the statement that 

the book of Psalms has abrogated the Law, and the Gospel both 
of them,” is a futile and groundless assertion, which only those who 
were unacquainted with the teaching and spirit of *?he Old and 
New Testaments could make. 

The futility of the assertion, that the appearance of the Koran 
has abrogated the Old and New Testaments, may be shown by the 
following considerations: — 

I. If it be said that the Word of God has been abrogated, one 
of the two following impossible conclusions must be arrived at. 
Hther (1), that God, wishing to bring men to repentance and 
eternal happiness, at first sent down the Torah ; hut seeing that by 
it His divine purpose had not been accomplished, He gave man- 
kind something better, fe. the Psalms; this however failing to 
bring about the desired end. He abrogated it forthwith, and revealed 
the Gospel ; pd this too, like its predecessors, being found worth- 
less for its object, at last, by the appearance of the Koran, the Divine 
purpose was accomplished. But— may He defend us !— such imagi- 
nafions as these, suggesting as they do doubts as to the Divine 
wisdom and power, put the Most High on a level with the kings 
of the ewth, and even with weak and foolish men. For these at- 
thus exhibited,^ are only suitable to^the limited intelligence 
pure person of the great God is free from all such 
imperfot^om (2), that God commenced the work by inten^ 
tionally saading revdations which would not properly make known 
His will. God ^bidl Who is there that dares indulge in such ' 
foolish dreams conmiidng that eternal Divine Being, who is clothed 
frith the perfeption of wisdom and power ? 
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But it may be said, that inasmuch as education and science are 
being developed day by day, God has appointed for the people of 
every successive age a religion suited to the requirements of that 
age 5 and thus, just as the religion prevalent in tbe time of Moses 
■was not fit for those who lived m the time of Christ, so the Christiau 
religion was not found sufficient for the days of Mohammed. 

Notwithstanding its plausible appearance, the groundlessness of 
this statement will be apparent for the following reasons. (1), Let 
it be remembered tliUt the Gospel has not abrogated the Old Testa- 
menr; but that, as we have shown above, a perfect harmony 
subsists between them. And (2), those persons who think that the 
progress of science is the abrogater of religions must be informed 
that the cause of this false idea is the confusion which is made 
between science and religion. 

Piety and learning are not bound together by any ties of neces- 
sity ; indeed it is very possible for a man to be exceedingly intel- 
ligent and teamed, and yet at the same time to be without religion. 
The design of a true revelation is neither to adorn man with intel- 
lectual accomplishments, nor to reveal to him the secrets of nature,, 
but rather, to satisfy the cravings of his soul, to lead him to the 
truth, and, making him well pleasing to God, to bring him at last 
to eternal happiness- Nor can man obtain the favour of God by 
the extent of his knowledge, for by righteousness and godliness 
alone is this dignity reached. And it does not require much learn- 
ing to become one of the godly; it is sufficient to know4he com- 
mandments of God, and to have a sincere and hearty desire to obey 
them. Thus true religion has to do with the heart and life ; learn- 
ing and science come not into the question. The one thing needful 
is a sound mind, and that, the High and Holy God has givenito 
men Jn every age of the world. And there is no doubt tfie 
reason, and intelligence of those who believe in the Wo^i^^ &od 
will be illumined with light from the world abov^fA^it is to 
those who know and desirfe to obey the Divin^f^tw that God 


vouchsafes an inward (experience, and spiriite®]|^uerftanding, in 
proportion to their diligence in His servioe^fA is shown in John 
vii. 17 ; viil 31, 32;*xiv. 21. And altl^^i as regards seienm 
and learning men differ very much irotn one another; yet*ffie 
heart's need is the same in every man, in every country, 
every age. Therefore in whatever age a divine revelatiofi J^pieh 


is to supply the necessities nf the /soul has been give%jK p im- 
peratiye that the foundation, princyles and docrin^/t^ilained 
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therein should accord Tvith one another, and that the means of 
salvation which are to afford that supply should be exhibited at 
all times in the same way. For from the creation of manj to the 
present day, those necessities have been ever the same, in every 
tribe and nation ; and as the Holy Scriptures have been certainly 
given to supply those needs, it is impossible that the doctrines con- 
cerning salvation — which are die essential parts of the revelation — 
should either contradict, abrogate or annul one another; but, on 
the contrary, most certainly must they mutually afford explanation 
and light. So the statement,^that God has made a religion for 
every age is simply a f^lse and groundless notion, 

II. The fillacy of the argument, that by the appearance of the 
Koran the Old and New Testaments have been abrogated, is 
abundantly proved by many passages in the Holy Scriptures, which 
declare that such can never take place. 

According to the tenor of these verses, as long as heaven and 
earth endure, so long shall the precepts of those holy H)oks abide. 
Thus, for example, see Luke xxi. 33 ; Matt, v, 18 ; 1 Peter i. 23 ; 
and also Isaiah xl. 8 : ail of which plainly show that the Scriptures 
which have been vouchsafed by God to mankind, that is to say, 
the Gospel, the writings of the Prophets, the Psalms and the 
Torah have never been nor can ever be abrogated, for so bath 
God decreed. 

There are some ignorant persons who say that God has taken 
up the Gospel into heaven," But as this assertion is advanced with- 
out a shadow of proof, and is at variance with the teaching of the 
Koran, it is not worth while to attempt its fc?rmal refutation. It 
will be sufficient to remark in reply, ^hat since God has given the 
Gospel for the guidance of all mank,ind, it follows that it must 
remain to the eTid of the world. 

In conclusion It having been satisfactorily established by the 
foregoing evidence, that the books of the Old and New Testaments 
have never been nor can ever be abrogated; it follows that the 
observance*^ of the doctrines and precepts contained in those books 
is binding" not only upon Christians, hut also upon Mohammedans 
and all other ^tions of t^ie world. 



CHAPTER III. 


THE ASSERTION OP MOHAMMEDANS, THAT THE WRITINGS OF THE OLD 
AND NEW TESTAMENTS HAVE BEEN CORRUPTED AND OHAN(^ED, 
REFUTED, 

m 

The Mohammedan doctor^ argue, that as the Jews and Chrigytians 
have corrupted and changed their stored writtings, — erasing those 
passages which referred to the prophetic ofiffce of Mohammed, and 
inserting other matters, — the hooks which are now in their hands 
are neither genuine nor entitled to any respect. It will now he 
neces^ary to examine this statement. 

It is really astonishing, that although Mohammedans have 
maintained ^he above position for so long a time, yet in the present 
day no one has been found alile to support it with proofs j and 
that when the questions are asked, *^at what period, by whom, and 
in what manner this tampering with the text was effected j and. 
which are the corrupted passages unable to give any answer, they 
have contented themselves with repeating the naked assertion. On 
the other hand, it must not be forgotten that Christians are able to 
argue, that the Koran which is now in use is not a true copy of the 
original, but that it has been corrupted and changed. Po^, in the 
first chapter on the qualities of the Koran in the Mishcat-ul-Musa- 
bih, it is written ^^On^er ibii Khattab said, ^ I heard Hisham-ibn-Ha-- 
kim ibn-Hizami repeating the Sura-el-Furkan differently from mj 
reading of it. Now the Propliet of God — upon whom be peace 
had taught me that ^ura. I Gid^dsh to stop him at moe: howi#'^, 
I allo¥ed him to go on till he had finished. I then took of 
his robe, and went with him to the prophet of Go<i, ^id to 
him, Prophet of God, I heard this man repea^^ .the Sura 
eb Furkan in a manner at variance with that #|^h^ou didst 
teach me.' The^n the Prophet of God comm^iS^d me to release 
him, and said to him i Repeat,' and he rep^^l^ the Sura as I had, 
heard him. The Ptophet of God said, ^ Tits was it re^e^ed, 
commanded me, ^ Thoti also repeal/ Atite I had repeated be 
^ Thus was it revealed; and truly this Koran was reveaj^^^^ 
sewen modes of reading : whiAever m miest for you, that 

Amd in the third chapter of the mme book it is ^4mt 

^^Zeid-iWThabit said, ‘AbuBekr lent a mkntifadl^ me frottt 
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the seat of war with the people of Yemama. When I came, I saw 
Omer-ibn-Khattab with him. Abu Bekr said, ^ Omer has come 
and told me, that on the day of the battle with the people of 
Yemama, yery many of those who had learnt the Koran (Hafiz) 
were killed ; and said, ^ I am afraid that if another such battle takes 
place elsewhere, a great part of the Koran will be lost and so I 
see fit that thou shouldst command a collection of the Koran to he 
made. I said to Omer, ^ How can you do that which the Prophet 
of God did not do T and Omer replied, ^ By God, this is a good 
work’ And until God haddicposed my heart for the work, Omer 
repeated this again a£d again 5 and then I saw the good which 
Omer saw in the work.’ Zeid said, Abu Bekr said to me ‘ Thou 
art an intelligent and blameless man ; and verily m the days of the 
Prophet of God, thou didst write the revelation : do thou therefore 
search for the parts of the Koran, and gather them, together. By 
the truth of God, if an obligation had been laid upon me to carry 
a mountain, it would not be so heavy for me as the%llection of 
the Koran.’ Zeid said, I said to him, ‘ How can you do that which 
the Prophet of God did not do V Abu Bekr replied, ^ By God it is 
good:’ and this he repeated, until God inclined my heart to that 
thing to which He had inclined the hearts of Abu Bekr and Omer. 
So I sought for the Koran, and gathered it from palm leaves, and 
ston^, and the memories of those who had learnt it (Hafiz). In 
this wa^ I found the passage, in the Sura called ' the Declaration 
of Immunity,’ beginning With the words ^ Now hath an apostle 
come to you of your own nation,’ to the end of the next verse, 
with Abu Hazima one of the Ansar ; and this I had not found 
with any other person. The manusdript then remained in the pos- 
session of Abup^Bekr until his death, 5 nd after that, Omer kept it.’ 
This is a tradition of Bokhari. And Ans-ben-Malik say^, that 
during the conquest of Syria, Armenia and Azerbijan, while the 
wax was going on with the people of Irak, Hazika-ibn-Yeman 
came to Othman, and, full of apprehension lest there should be 
contradic^ons between the recitations of difiPerent Hafizes, said to 
him ^ O commander of the faithful, take heed to this people, before 
they make* discrepancies in the Scripture, as the Jews and Naza- 
renes have doiiel So Othman sent a messenger to Hafza, saying, 

^ Send the Script!!^ to us, that we may take copies of it 5 and afiser 
that we will send it b^k to thee V Then Hafza sent it to Othmi^, ^ 
And Othman conam^ded Zeid-ibn-Thabit, and Abd’uUahJbn- 
&beir, and ^aaddbn-El ^^Aas, and Abd’ullah-ibn-Hanth-ibn^ 
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Hisham, to write copies from that Scripture ; and Othman ^ii ^ 
those three Koreishitee, ‘Whenever ye differ with Zetd In any 
matter of the Koran, write it in the dialect of the KoreWh, heeauae 
the Koran was revealed in that dialect/ And bo they did ; and after 
many copies had been written, he sent that Scripture hack to Hafaa ; 
and those copies he sent in all directions, and commanded, that all 
• other Korans or parts of the Koran should be burnt Ibn Shibab 
said, Kharijah-ibn-Zeid-ibn-Thabit told me, ‘ When I was writing 
the page, I did not* find adverse of the Sura called “the 
rates;’’ and certainly when the prophet of God was reciting 
that Sura I heard it So I made search, and found it with Haaimat 
ibn Thabit one of the Ansar. The verse is this, ‘ Of the true 
believers, some men justly performed what they had promised to 
God.’ And I added it to that Sura.” This is a tradition of 


Bokhari, 

Now from these traditions of the Muscat we see (1), that even 
in Mohammed’s lifetime some passages of the Koran were recited 
by some persons in one way, and by others differently. And that 
(2), the Koran in the days of Mohammed was not collected into 
one volume; but that Abu Bekr ordered that collection to bo 
after Mohammed’s death. And this he did, not beca^^ W hid 
been commanded to do so hj Mohammed, hdt simply to prevent 
any of the passages being lost. And again (3), that, when Othman 
succeeded to the Khaiifate, on his hearing that the people were re^ 
citing the Koran contradictorily, to preserve it from corrn^on, he 
ordered 2eid and others to collect and correct it anew, and to write 
it in the dialect of the Koreish* And (4), that by Othmaji’s 
the former copies of the Koi;p.n were burnt, and the new cso|^S 
in all directions to supply tbw plai^. Now our 4|uesti<m S% 
sho^ Othman have caused the old copies to be b#nt? If 


copies w hich he circulated, — and which are in use 
with the test of the old ones, and differed only is of 

the verses, and rise arrangement of the Suras, been no 

necessity for 4m»ing the latter, but rather a reason fm 
preserving them* i^Or should any one ^^kitod up with the 
a^rtion, that had alters the it would have 


po^ble, by bringing forward the silene^^li 

3^ut the fact that Ollwm csau^^ eopm to W 

m a proof that the new copei dM m^yi^ee with 

Jaaferi int^tfosallj':^ 

which referr^ to dignity ^ 




14 mi2:an ul haqq. 

statement. Thus in the book called Debestan-i-Parii/^ it is re- 
lated that Othraan omitted from the MSS. the Suras which spoke 
of tlte dignity and virtues of Ali, and burnt the former copies And 
again in the Ain-ul-Hyat it is said that the Sura of the Con- 
federates was longer than the Sura of the “ Cow/' but they 
shortened and falsified it. 

Once more ; It is unknown where tbe manuscript, wbicli 
Othman sent back to Hafza, is. Possibly Otbman may have burnt 
it afterwards as be burnt the others. But if there should be any 
such ancient MS. in the possession of the Sunnis, let them bring 
it forth and compare it with the copies now in use, that the Shiahs 
and other accusers may be convinced and silenced. For as long 
as there are differences of this kind concerning tbe Koran between 
the Shiahs and the Sunnis, doubts will most certainly exist as to 
those copies which are now in their hands being true representa- 
tives of tlie original book. 

Now, if the Mohammedans had found any such* suspicious 
things as the above concerning the books which are reverenced by 
Christians, tliey would have had good reason for arguing that the 
Holy Scriptures had been tampered with. 

As Mohammedans universally assert that the Holy Books now 
in the possession of tbe Jews and Christians are corrupt, for the 
sake of those individuals among them who are seekers of truth we 
will thoroughly examine the question. And first, let us see what 
may be^tbered from the Koran about it. In the Sum called 

the Prophets’' it is written : sent none as our apostles be- 

fore thee, other than men unto whom we had revealed our will. 
Ask those who are acquainted with the Scripture if ye know not 
this." And in the Sura of Jonas," If thou art in doubt con- 
cerning that which we have sent down unto thee, ask them^who 
have read the book before thee." 

Now it will be concluded from these verses, and others like them, 
that up to the time of Mohammed the Holy Books of the Jews and 
Christians had not been corrupted. For otherwise how could God 
^we are" supposing the Koran to be tz*ue — have commanded Mo- 
hammed to refer to the^Seriptures of the Jew^ and Christians. And 
it is imjjbs^lhle that God should have directed any one to consult 
falsified Scriptures, without having indicated the words and pas- 
sages which had been tampered with j yet in the Koran there js 
not a single passage which contains anything more^precise thafi ' 
geneia] statement, that the Jews and Cliristians had corru|ifod 
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their sacred books : as, for instance, in the Sura called “liieGow 
^*(0 children of Israel) clothe not the truth with vanity, neither 
conceal the truth against your own knowledge : and sttl>sequent!y 
in the same Sura : Do ye therefore desire that the Jews should 
believe you ? yet a part of them heard the Word of God, and then 
perverted it, afrer they had understood it, against their own 

• consciences.” These two passages indicate the fact of falsfication, 
but not the time when it took place : in the following tlie time is 
pointed out. In the*Sura qjtlled the Evidence ” is this passage : 

The unbelievers among those to wjiom the Scriptures were given, 
and among the idolaters, did not stagger gntil the clear evidence 
(i.e. the Koran) had come unto them ; an apostle of God {Le* 
Mohammed) rehearsing pure books wherein are contained right 
discourses. Neither were they unto whom the Scriptures were 
given divided among themselves, until after the clear evidence 
had come unto them.” Thus, according to the doctrine of the 
Koran, the #ews and Christians did not corrupt their sacred hooks 
before the time of Mohammed, but after he had appeared, and at 
the commencement of his preaching. And many 
doctois say that the Jews and Christians were e:x:pee^i^g to 
advent; but that after he had publicly announced his ^tred 

and enmity spmng up; and they, to conceal their unbelief, erased 
most of the passages from their Scriptures which spoke of his 
dignity and greatness. However, as the Koran cannot be accepted 
as evidence by us, we will proceed to examine this arguiSent of 
the Mohammedans, and to lay bare its truth or falsity. 

But before going*on with the inquiry, we would ask. What 

• inducement was there to lead the Christians to commit such an 
act? Would any advantage accrue to them from th^ir <x>rmp^jlg 
the Sqi'iptures ? Or^ did they imagine that for so doing 

be beloved and honoured by Mohammed and his Or 

did they do the thing in the hope of acquiring weaj^^lid living 
at ease in the. dominions of the Khalife and Or, once 

more, did they consider that they were ^itiefhing well 

pleasing to God t God forbid ! No such reus^fhould exist- For 
they knew well iTlbey Msified their Books, Jrogble^id 
suffering would be their Jot, both in iTorld and in the 
Indeed, ever since the ffusie when M©^i»medans charged, 

•wiA thus crime, Jews md Ohris^^‘ In every 
coSiby have suffered inuA ' Account ; and 

Scripter^ fhetosdv^ it is plainly de^^ed that 
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call down upon its perpetrators the wrath of God. (Deut. iv. 2 ; 
Rom. xxii. 18, 19.) Thus, how can we say that the Jews and 
Christians causelessly committed so wicked an act ? For besides 
knowing that on this account they would be persecuted by the 
Mohammedans in this world, and would have to endure the wrath 
of God in that which is to come, they also were well aware that 
by their accepting Mohammed as a prophet, they would be freed ^ 
from oppression and wrong, would live at their ease in Moham- 
medan countries, and would acquire wealth and reputation by 
sharing in Mohammedan exp^itions and conquests. Now if J ews 
and Christians had fou^d in their Holy Scriptures any information 
concerning the true apostleship of Mohammed, most certainly they 
would have believed in him. On the other hand, the reason for 
their non-acceptance of Mohammed, and their enduring so many 
sufferings on that account, must be simply that they discovered 
neither any reference to him in their Scriptuies, nor any agreement 
between his pretensions and doctrines and the Divine W ord. 

But besides the absence of any reason for corrupting the Scrip- 
tures, if any one had dreamt of doing such a thing, it w^ould have 
been found practically impossible. For in Mohammed’s days, and 
in the time before him, the Christian religion had spread far and 
wide, so that Asia Minor, Syria, Greece, Egypt, and the whole 
pop^tion of North Africa, as well as many places in Arabia, 
Persia, India, Italy, France, Spain, England and Germany had 
accept^ the faith of Christ 

Is it not therefore inconceivable that Christians, scattered so 
widely and in such large numbers, could have had one opinion on 
the subject, and should have united to carry out so detestable an 
object ? And Jjesides this, there has ew'er existed between J ews and 
Christians so much party spirit and religious animosity that^ con- 
spiracy between them to falsify the Old Testament would have 
b^n an impossibility. And if we could suppose a sect bold enough 
loiiiid©rtake the task, others would not agree, and without fail would 
scheme. But to proceed : the party spirit of Christians 
among themselves in the time of Mohamm^ and before his days 
w|ie had any one section suspected that such an act was 

being eommiltsi by another, the matter would have been bruited 
about Therefore, how could it be po^ible that wjth 

the jealou^ th^ #t about religious matters, and in spite of the' 
vast distances whiAs separated them, the whole community ^o# 
Christians slimtldthorbughljiagree, and, then, with one accord, .cor- 
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nipt their Sacred Scriptures ? And if a body of Christians— suppose 
in Syria or Arabia — had dared to tamper with the Gospel, there 
can be no doubt that those who lived in other countries, when they 
heard of it, would have immediately communicated the news to all 
their co-religionists. Yet in the books which contain the contro- 
versies coined on among the Christians in those days, there is no 
mention whatever made of the corruption of the Word : the questions 
then agitated among them referred merely to differences which 
arose on the interpretation certain passages of Scripture, and to 
questions of faith. Thus would it hiive been just as inapossible for 
the Christians of that age to corrupt and al^r their sacred books, 
as it would be for Mohammedans of the piesent day, by universal 
agreement, to collect all the copies of the Koran in existence far 
and near, and after having altered those copies, to send them back 
to the places from w^hence they had been brought, without any 
other body of men being aware of what had taken place. 

If we turn to the ancient MSS. of the Holy Scriptures, which 
have been preserved from very early times, it will be very evident 
that there is no ground for the charge of falsification. There TO, 
at the present time, in some of the European libraries, 

MSS. written upon parchment in Greek, i e. the original language 
of the Gospel, some of which were made* many years before the 
asra of Mohammed. Some of th^ copies contain the Old and 
New Testaments complete, and others only portions of the sacred 
waitings One volume, which was written 250 B H.* is kr|own as 
the Codex Vaticanus, and is preserved in a library in Rome^ 
Another, containing the Old and New Testaments, written 
or 250 B.H., is in the Royal Library of St. Petersburg- TJSie 
Codex Alexandrinus, writteiT 200 A. H ., is kept in % library 
Bri ti# Museum, London; and in one of the libmri(^ if 
the Codex Ephraemi, a MS. of about the same age aS 
may be seen. There are, also, other similar ,^^§4 extant, 
written in the Greek and Hebrew languages, of which are 
older than the time of Mohammed, oth^ ^extemporary, and 
others again are of date; but we ha’|#f^ed it sufficient to^ 
mention here a few only of the most fo^w’orthy. $l(m if^ 
MSS. of a date previous to that of 
were written subsequenriy sjmuld be ofmpared with the 
‘ copies now in use among Christians, 

. ‘ '4, {'A 

* Before tli© ftcjra. 
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agreement will be evident ; and thus the fact, that at no time have 
they ever been altered or corrupted, will be proved. 

Besides the above-mentioned MSS., the numerous writings of 
the Bishops and teachers who immediately followed the Apostles 
of Christ, afford a clear proof in support of our position. These 
books were composed long before Moliammed^s time, and have 
been known and used by Christians up to the present day. Of those 
dating from the close of the first and throughout the second century 
of the Christian mra, are the letters **and books of the Bishop 
Clemens Romanus, Ignatius,'" Justin Martyr, Irenseus, Clemens 
Alexandrinus and Tei^llian, some of which are now extant. Of 
these teachers, some were disciples of the Apostles, and others 
disciples of those who were taught by the Apostles. Thus, books 
■which were written during the first and second centuries after the 
birth of Christ, that is to say, four or five hundied years before the 
Bejra, have, up to the present day, been current'amon^Chnstians. 
So again, books written in the third century, that is, more than 
three hundi-ed years before the Hejra, such as the works of Origen 
and Cyprian, are extant. And of authors of the fourth and fifth 
centuries, that is, one and two hundred years before the Hejra, are 
Eusebius, Ephrasm Syrus, Ambrose, Basilius, Chrysostom, Jerome, 
and Augustine, who are held high m reputation among Christians. 
In all the books of all these authors numerous passages of Scripture 
are found, which, when compared with those in the present copies 
of the Old and New Testaments, exhibit no discrepancy or con- 
tradiction. Therefore, by the works of thes^ ancient authors it is 
again shown, that the Old and New Testaments have never at any 
time been corrupted, nor have other books ever been substituted 
for them. 

But if it should be said that all the books of Christian writers 
were falsified at the same time with the Scriptures; we reply that 

(1) , the objector can bring forward no proof of his assertion. That 

(2) , as we have shown above, thaf there could be no necessity what- 
ever for Christians in the time of Mohammed to corrupt the Old 
and New Tes^ments ; so there certainly cou;it be no reason why 
they shoKld^meddle with the books of those ancient writers. And 

(3) , the same impossibility which we have explained as attaching 
to the work of falsifying the Holy Scriptures in the days of Mo- 
hammed, attaches also to that now asserted to have taken place. 
For just^ as it would he impossible in this our day to corruprall 

religious books in the Ifands of Mohammedans, and to erase 
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all that referred to Mohammed in the Traditions ; so would it have 
been absurd and impossible for Christians to have attempted to 
tamper with their numerous religious books in Mohammed^s 
time. 

But further : — When Omer succeeded to the Khalifate, the Chris- 
tians possessed several large and celebrated libraries, such as, for 
•instance, those of Caesarea and Alexandria; in which, according 
to the accounts given by historians, were very many copies of the 
Holy Scriptures, as "^ell as the works of Christian teachers^ 

Now the Mohammedans had it iij^ their power to preserve those 
manuscripts, and thus, whenever it was nece^^ary, could have easily 
proved by them the truth of their assertion that the Holy Scriptures 
had been corrupted. Nevertheless, when they obtained possession 
of these libraries, Omer commanded that they should be burnt, and 
in like manner, whatever copies of Holy Scripture fell into the 
hands of the Moslems during that period, were destroyed. Such 
acts as thes0*canno£ be explained except upon the supposition, that 
either they were unaware of the value of the ancient books^ or 
that they very well knew them to be at variance with the SiJi'aa*. 
And the reason why Mohammedans, in utter ignoranoef'# ^ 
events which concerned the early Christians, and of feistey of 
nations before the time of Mohammed, put forward such absurd 
allegations as that of the corruption of the Scriptures, is their 
destruction of ancient books and histories. And it is for this very 
reason that Mohammedans are so difficult to convince argu- 
ments built upon the facts of ancient history. 

But if they visit Europe, there, in the public libraries, they may 
see for themselves the ancient MSS. of the Old and New Testa- 
ments, as well as the works of ancient Christian authors. 
tho^ public buildings every one, without distinction of 
sect, is at liberty to study those books, and, beside 
others fully explanatory of the question we have bc<®-^^bmssing, 
as well as tho^ which are demonstrative of the aii^uity of the 
MSS. spoken ofi ; / 

Having thus safei^ctorily proved, that before nor since 

the time of Mohaiitito^ have the Holy been^ corrupted 

or changed, we mig^ liave wnsidered t^#l|nestion as setdedy sisnft 
have proceeded to our Second since there 

* Megans who, either from’ <Wr to understand 

tents of the Moran, or from that the 

T^tammts wore' corrupted before time of it 



20 


MIZAN UL HAQQ. 


becomes necessary to give tbem a brief reply. (1), The evidence 
■which has been ali eady adduced to prove that those sacred books 
have not been corrupted is sufficient to rebut the assertion. For 
it has been shown above, that at the present time there are in the 
hands of Christians MSS. of the Holy Scriptures and of the 
works of ancient authors, so old that some of them were written 
long before Mohammed’s time, and others very near the time ^of'* 
the Apostles^ and again, that those ancient MSS agree with the 
copies nowin use. It is thus proved that the Holy Scriptures, from 
the time of their promulgatiorj. until now, have remained the same, 
and have never at anyi^time been corrupted, (2), Those who first 
embraced Christianity, for three hundred years after the time of the 
Apostles, suffered much persecution from the heathen and from 
the Jews on account of their faith in Christ, and their acceptance of 
the Gospel as divinely given; so that, in many cases, all their 
property was taken away, and themselves were hunted from 
country to country. Yet, notwithstanding all this, they endured 
patiently, drawing spiritual consolation and joy from the Gospel. 
And as their great and only treasure in the world was the Gospel, 
in order to preserve it they gladly gave up all that they possessed; 
and many even willingly surrendered themselves to torture and 
death, rather than that the heathen should burn their Scriptures. 
Now, how could Christians, so deeply devoted to their religion as 
this, ever be guilty of corrupting their books ? Indeed, we know 
with ^rfect certainty that such has never been done, and that the 
Old and New Testaments remain the same that they have ever 
been. 

Let us now examine the statement made by some Mohamme- 
dans, that the Jews of the time of Christ, out of enmity to Him, 
eliminated from the Old Testament all the passages which referred 
to Him. This, like the statements already discussed, is entirely 
without foundation. For had the Jews destroyed the passages 
which referred to Christ, before all others they must have oblite- 
rated Isai^ vii 14; the whole of Isaiah hii; Daniel ix. 24 — 27; 
Genesis xlix. 9 — 12 ; Micah v. 1, 2 ; Zech. xii. 10 ; and Psalm 
xxii. 16—18 ; since these passages speak ^clearly of Him. But 
more than this: inasmuch as God had strictly commanded the 
Jews to beware of adding to or diminishing from aught con- 
tained in the Scriptures, they, in obedience to this command, so ^ 
carefully preserve the Old Testament, that, lest a word or lefler 
should be added or lost, th^ have counted every word and letter 
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contained therein, and recorded the numbers. And the copies now 
in use among the Christians are exactly the same in every respect 
with those in the hands of the Jews. And neither has Christ, nor 
have the Apostles, in any place, signified that the Jews had cor- 
rupted the Old Testament ; but, on the contrary, they have as- 
serted its genuineness and commanded its perusal. Thus, for 
example, see John v. 39; 2 Tim iii. 16 ; Matt. v. 17, 18 ; John 
Y. 46, 47 ; Matt. xxii. 31, 32; John x. 35 ; Luke xxiv. 25—27 ; 
xii. 29, 31 ; from airwhichjt is clearly understood that the Scrip- 
tures of the Old Testament in the^time of Christ were divinely 
inspired, true and uncorrupted books. Sij^ely if the Jews had 
falsified their copies, Christ would not have failed to rebuke them 
openly for their wickedness in this respect, and to point out the cor- 
rupted passages, which He would have corrected and made known 
to His disciples. And this proof is sufficient to show, that during 
the Babylonish captivity the Scriptures had suffered no damage in 
this way ; fbr if any such thing had befallen them, Christ would 
have certainly referred to it In conclusion : These testimoni^ of 
Christ are a convincing proof that the books of the Old Tesla»«t 
had remained uncorrupted and in their original 
thus it is evident that arguments upon this point am gro^;<iless ; 
and that the Jews, neither in the fime of Christ nor in any former 
period, have ^Isified or changed their books, but that the writings 
alike of Prophets and Apostles abide the same that they ever were. 

And now it may be asked, what reason could there* be for 
Mohammed and his people putting forth such false statements ? 
The reply is, that tlfej were evidently obliged to do so ; for had 
not Mohammed advanced this position, there would certainly have 
been contradictions in his teaching. Thus, on th^ one handy fee 
ackne^ledged the*01d and New Testaments to be the WWd of 
God ; and on the other, he taught a religion at variance Aose 
books ; and so, to cover this discrepancy, he was obJ^ed to assert 
that they had been corrupted. * 

And there was no difficulty whatever in convmcing the Arabs 
on this point, since, being idolaters, they were utterly ignorant of 
the sacred books of the Jews and Chrisriste 

When Mohammed first appeared, according to what the Kc^iaia 
sa^s, the Jews and Christians gave no heed to his invitarion^iyi 
opposed him ; but when the Ansar and Ibl lowers had inci^^^'ln 
numbers and he became power&L^ no one dared to idl 

were eompalied to keep silence. 
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In conclusion : — According to the evidence which has been ad- 
duced in this Chapter, it has been fully ascertained that all these 
assertions of the Mohammedans are without foundation, and that 
the Old and New Testaments have, neither in the time of Moham- 
med nor before his time, — in fact have never at any time been 
changed or altered Thus the Mohammedan truth-seeker will 
clearly comprehend that the Sacred Scriptures are the unabrogated * 
and uncorrupted Word of God, and that obedience to the precepts 
and doctrines contained therein is a ^uty incumbent upon every 
people and nation. And it is imperative that sincere and conscien- 
tious Musulmans shouid earnestly labour to acquaint themselves 
thoroughly with the doctrines and precepts of the Law and the 
Gospel ; for they who know and obey not the Word of God cannot 
attain spiritual blessedness, and are liable to eternal ruin. It is there- 
fore for the sake of those who are anxious to learn the doctrines of 
the Holy Scriptures that we have written the succeeding part, in 
which the principal doctrines are briefly set forth; and^n which it 
is shown, also, that those Holy Books being in conformity with the 
criteria of a true revelation, will assuage and satisfy the cravings 
of the sou], and lead him to eternal happiness; and that thus, also, 
the books of the Old and New Testaments are known and proved 
to be the divinely-inspired Word of God, 
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^ABT II. 

ON THE DOCTRINES OF THE OL® AND NEW TESTAMENTS. 

This Part contains seven Chapters, viz. 

Chap, I. — The attributes of God, and His holv will concernin«* 
mankind* 

Chap. II. — The primitive condition of naan ; his present fallen 
state ; and the state of holiness and happiness^ 
which it is necessary that he should attain. 

Chap. Ill, — The salvation which has been wrought out fey C&faL 

Chap. IV, — How man may obtain the blessings of this salva^on. 

Chap, Y. — The life and conduct of a true Christian. 

Chap. VL^ — Several arguments to show that the Old and New 
Testaments are the Word of God, 

Chap. VII, — ^The manner in which Christianity was spread at the 
first. 


Bbfobe entering upon the discussion of the subject enum^iilrt 
above, it will be needful to Bay something about the 
tures in which Christians believe, that is to say, the mspiwi ^ord 
mentioned in Part I. as that which Christians con^^^is^ Ac source 
of the knowie^e of God, and^ from whence Ih^ deri^ all their 
religious doctrine and precepts. * 

These Holy Books are divided into twa ; the Old Testa^ 
ment, which is also called the Torah 5 ^4 the New ^'eStame®^ 
otherwise named the G<^pei. / 

, Ihe Old Testament a>ntains the revdbfions and commandi^yfe 
of <Snd, which were granted 4o Ae <4iiMren of Israel by tte 
of Pr^phete, before the coming of Christ The Nw 

B * 
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embraces the narratives and doctrines which Christ has vouchsafed 
to us by means of His Apostles. The first portion of the Old 
Testament comprises the five books w^hich Moses wrote under the 
inspiration of God. These are called respectively Genesis, Exodus, 
Teviticus, Numbers, and Deuteronomy ; and relate how the world 
and man were created f how Adam disobeyed God, and, on that ac- 
count, incurred heavy punishment ; and how that God promised to 
send into the world a Saviour. They then show, that man becomirxg 
more and more estranged from God, and sunk in iniquity, 1700 
years after the creation, and 2300 ye^rs before Christ, He sent a 
food upon the earth, and destfoyed all mankind, except Noah and 
his family j and that f^hen the new nations which sprang from 
Noah turned away from God, and began to join themselves unto 
idols, 2000 years before Christ, He selected Abraham, and, of his 
descendants, Isaac and Jacob, in order to reveal Himself to them 
and to their posterity in a special manner. 

And in these five books it is also written, that until the time 
when the light of the knowledge of God should be shed on the 
Gentiles, He enlightened the sons of Israel by His Word and reve- 
lations, besides promising to Abraham, Isaac, and Jacob, that the 
Saviour by whom the world would be blessed should spring from 
their posterity, and that their children should’ inherit the land of 
Canaan. Therefore, as we read in these books, did God preserve 
their posterity, bringing them from Canaan into Egypt in the time 
ofJosejjh, and afterwards, when the kings of Egypt oppressed 
and cruelly treated them, loftO years before Christ, He sent Moses, 
who delivered them from the hand of Phai;aoh with great signs 
and wonders. 

And after this did Almighty God exhibit His glory and might 
to the children^of Israel on Mount Smai, and (Jeclared unto them 
His commandments. And that they might he prepared lo re- 
ceive the coming Saviour and Mediator, He established such ordi- 
nan^^es of worship and service as that they might be distinguished 
ahoye all />ther nations, and enjoy His special protection and 
favour. And thus, during their forty years’ wanderings m the 
des^ o< Arabia, God sc blessed and protected the Israelites, that 
the^ werp astonished and led to confess that waS with 

Israel, and that there was no God like Israel’s God* 

After the htcks of Moses comes the bw>k of Joshua, In 
which it is shown th^ God, by the agency of Joshua, wrought 
great miracles, and brought the children of Israel into the land of 
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Canaan ; and how, being wrotb with the idolatrous inhahitautB 
their sins and wicked works, He delirered them into the hands of 
the Israelites ; and how the promise of God to Abraham, that 
after his children should have been slaves for a certain period in a 
strange country, He would deliver them, and give them the land 
of Canaan for an inheritance, was fulfilled. 

Then follow the books of J udges, Huth, Samuel, Kings, Chro- 
nieles, &c., which contain an. account of the events which took 
place after the settleri 3 .ent of the Israelites in the land of Canaan, 
and the circumstances and ^ts of their kings. And of how the 
people, forsaking the commandments of God, and falling into 
idolatry, incurred His displeasure, and \?ere down-trodden by 
heathen rulers ; and that when they again turned to God with con- 
trition of heart, and observed His laws, He mercifully and mira- 
culously interposed to deliver them from their enemies. The lives 
also of David and Solomon, kings who reigned 1000 years heibre 
Christ, containing an account of the manner of their government, 
and of their piety, are given at length. Besides which, it is related 
in these books how that the J ews, in the days succeeding the reign 
of those kings, rebelled against God, and were sub^cted hy'Hte 
to the king of Babylon, Nebuchadnezzar, 600 years 
and how Nebuchadnezzar destroyM <he temple, whinh been 


built by Solomon, in obedience to the command of God, and (^nied 
the J ews away capfite to Babylon ; and that, after remaining there 
in captivity for Seventy years, God, according m His promise by 
Jeremiah, the prophet, delivered them, and brought them ba<^ to 
their own country j and how they rebuilt the temple, and dwe^ 
once more in the land of Canaan. However, the great maasi 


the^ildren of Israel again mcurred the wrath of God fey 
r^d^lion of Christ,, so that, *lbrty years alfiervpard^ their * 
was ^If^i^ed, their holy city laid waste, and 
sea tterdd and* dispersed throughout the whole 
state th^ continued to this day j God havn^p^Bfe^ again 
and again, by^^lle^feou^ bf Uoses, and the that 

if they obey^ <ndinanc^ this wonidl^^W^ lot 

The Divine Atns deating wfi^<^er®ildren of 


and in commanding ,l^e^pio|^et8 ^ re^ifiiticnlarly* 
tory was, (1), to ghc^ Jei^t^^nerally to 

na&ms who -should heart of 

pro^^tn ^dbeUton, that, re<^|^on 

ani^ri^'ifesamg^, and the such 

n 2fe 
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men could yet forget God, giye their affections to other objects, 
and at last fall wholly into idolatry, and under the heavy wrath of 
God. And (2), that Israel might know that release from sin and 
the dominion of the flesh is not accomplished by a mere knowledge 
of the commandments of God, and the formal observance of divine 
ordinances, but that something more than this was necessary ; and 
that thus the desire and longing for the Saviour who had been pro- ^ 
mised in the books of the Law and the Prophets might be increased 
in their hearts. And (3), that the heathen, ^becoming acquainted 
with the precepts which had been delivered to the Israelites, and 
with God’s dealings with theSh, might learn that their idols were 
nothing, and that th^ God of Israel was the one only and true 
God I and diat so tliey might be led to seek and serve Him, and 
be prepared to receive the light and deliverance of that Saviour of 
all nations who should come forth from Israel. 

Besides the books^ above mentioned, there are, in the Old • 
Testament, several others which contain instruction, exhortation, 
prayers and praises ; such as the book of Job, the Psalms of David, 
the Proverbs of Solomon, &c. ; and othei*s again of a prophetic 
character, such as the books of Isaiah, Jeremiah, Ezekiel, Daniel, 
Hosea, (fee, &c. In short, it would occupy too much space to 
mention the contents of all the books of the Old Testament in 
order: we would simply remark, therefore, that although, in the 
writings of the Prophets, there is much that is historical and much 
that is^hortatory,^yet the principal object is always to indicate, 
with ever increased clearness, the distinguishing characteristics of 
the Saviour, whose future coming had been announced to Abi-aham, 
Isaac, and Jacob, and to proclaim the time of His advent, the^ 
power and dignity of His person, afid the nature of that great sal- 
vation which should be accomplish^ by Himj^ There are, how- 
ever, together with these matters, many intimations of the*^ future 
condition of Israel and the other nations of the world. It must 
be remarked, in passing, that the books contained in the Old Tes- 
tatnent^ and vouchsafed by God to the J ews, are the same which 
hare passed from them into the hands of the Christians. Both 
parties r^rd them all as the Word of God, and therefore sacred ; 
and both believe alike in the One only and Most High Ood. 

But the differ^ce which exists between them is, that the Jews 
do not acknowkjge Christ. For, according to their worldly, 
ideas, Ghrist should have come with great outward majesty asud" 
pomp 5 whereas the Old Testament teaches that He was to (^me 
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not with worldly might and dignity, but with that Bpritual power 
and majesty which delivers transgressors from the thmldom of 
Satan. It is for this reason, also^^at the Jews do not receive Ihe 
Gospel, and explain away the prophecies of the Old T^tament 
concerning the coming of Christ, saying that the Messiah whose 
^advent was promised has not yet come, but will come hereafter. 

The account of the New Testament, or Injil/' is as followa 
It was written by the Apostles, under the inspiration of God, 
not long after the ascension .of Christ into heaven, and con- 
tains the history, acts, miracles, ai?d doctrines of Christ, The 
names of these apostolic writers are Matthe'l', John, Paul, Peter, 
J ames, and J ude. Three books of the New Testament were written 
by disciples of Peter and Paul, by their command, and with their 
assistance : the names of these persons are Mark and Luke. In 
the former part of the New Testament are the four books called 
especially the four Gospels, written respectively by Matthew, Mark, 
Luke, and John. These contain full accounts of the circum- 
stances, acts, teaching, and miracles of Christ, and point out how 
the notices of Christ in the Old T^tament we^ fubSIW j 
how, according to the declarations of the Prophet BG» 
own teaching, He offered Himself to be a ransom and atonement 
for the sons of mai, and thus accomplished the salvation of all 
believers frcnn yoke of Satan, cleansed them from sin, and 
rendered them acceptable to God ; and how, three days aftgr His 
death, He arose again and appeared to his disciples, and, remaining 
upon earth forty day§, He taught them things that they knew 
4iot ; and after telling them that very shortly the Holy Gh<^ 
would descend and enlighten ^em. He ascended up into hMvett 
before tjieir eyes. .. - 

Immfeliately after the four Gc^pels comes the Ac^ rf 
Apostle, which narrate how, nine days after the of 

Christ, the Holy Ghost, which He had promised to His dfeiples, 
d^cended and fflled them with spiritual power Itrf light 5 

and how the Apostles, hy the power of the Hc^Ghost, preached 
Christ in the tongues ofaer^ nation, and miracles ; and 

how, by their pitching, many thousan^^^^ Jews an<^ ifbath^ 
b^eved in Christ, and the Chrs6aii*'^burch was formed.- 

this book follow otls^ written hy Apo^l#“^ 

the»ft^, of some of brief, and 

lengthy*" Ea<^ of these has a name, but all as 

the Epistles. In these the sayings teachings bf Christ are 
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expounded and explained ; and it is thought that Christ being the 
Saviour and Mediator of all manhind, it is only by Him that any 
can attain the forgiveness of sins, the favour of God, and eternal 
felicity ^ also what must be done to attain these inestimable* 
blessings, and how, after they are obtained, men may be preserved 
in the enjoyment of them, and must be earnest in leading a holy^ 
life. 

The concluding book of the New Testament is that called the 
Revelation of St. John, which is a revelation of events to come to 
pass which Christ made to Apostle John. In this book the 
condition of the Christian Church, and the things which shall take 
place to the end of time, are set forth by symbols and in visions. 
Thus it is shown how Satan would strive to tempt and pervert men 
in order to destroy the Church, i. e. the body of true Christians ; 
and how, by the violence and oppression of Antichrist,^ he would 
bring many calamities and afflictions upon Chiistian^ in order to 
separate them from Christ j but that they, saved not by worldly 
strength, but by the power of faith, as fine gold from the crucible, 
would come forth from their sufferings without dross or alloy, and 
become partners in the glory of Christ ; and how that, at the last, 
Christ would descend from heaven with power and great glory ; 
would destroy Antichrist ; and, m order to make the inhabitants of 
the world secure from the malice of Satan, would imprison him 
for a thousand year^t ; and how that then all nations would believe 
in Christ, and confess that He is Lord and Saviour 5 and so, at 
last, the promise in John x. 16 , that there should be one fold and 
one Shepherd, would be fulfilled ; and the ruined world, constructed^ 
anew and freed fiom sin, would be'^full of happiness, peace, right- 
eousness, airl holiness. Thus wH see how^the promises made 
thousands of years ago, to Adam, Abraham, David, arid other 
Prophets, are accomplished ; how, by the Saviour which had been 
promised, man will find deliverance from the thraldom of sin and 
Satan j a;(id the earth, which, on account of man’s transgression, 
bad been laid under a curse, shall be freed from the eur&e, and 
shall enter upon a condition of greater blessedness than, its primeval 
state. 

♦ 

It will novf be manifest to the reader how complete a work the 
books. of the Old and New Testament form. In them both* the 
determined purposjs and plan of God for bringing mankind tp 
eternal salvation, and the development and accomplishment of thp 

^ A 

* Lit. the adversary of Christ. 
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Divine purpose and plan are seen together. Thus, on the one 
hand, the Old Testament shows us the creation of the world and 
man, and how men became sinners, and so peace and blessedness 
fled frord the earth ; it sets forth, also, the coming of the Deliverer, 
whom God had promised that He might save mankind with 
justice. And on the other hand, it is shown in the New Testament 
how salvation came down to man, and how God by Christ delivers 
mankind from the bondage of sin and the torments of hell ; and 
how He will renew '’the ear^h, and raise men to dignity and glory* 
Surely the grand and momentous paatters which these books con- 
tain prove their divine origin ; for who j^esides Gud can have 
power to plan and accomplish the salvation of man ? 

The belief of Christians conceinmg Prophets and Apostles is 
this : that although in other matters they may err, and omit, 
through neglect or forgetfulness, yet in the delivery of those 
matters which they had been commissioned by God to announce 
they are ff%e from mistake, omission, and sin. Therefore, what- 
ever Prophets and Apostles have spoken or written is free from 
error. And even if the sacred books should seem to any 
contrary to his reason, there can be no doubt tliat the fat^It 
not belong to the Divine Word, but to the limited reason afid tvant 
of comprehension of the objector. The Word of God is not under 
the dominion of reason, but, on the contrary, reason must submit 
to the Word of God , so that, confessing his own weakness and 
ignorance in every respect, man must accept all its leachi%8 with 
implicit faith. 

We may remark here, that the Prophets and Apostles, in several 
passages of the Old and New Testaments, use the expres^pn. 

Thus saith the Lord,” an4in others the first person, and 
a^Wjthe third pifson. They also employ the form of 
and instruction, and in many places that of histop- a;nd 
When they wt'ote matters pertaining to history, mvinelj 


guided to dfe^ern what things were true and suitable to 

insert into the l^cripture. On this account ^jffjhastorfes^ and nar- 
ratives of Holy Sciipture are also held to. bf^if^ired. This, then, 
is our belief concerning Prophets, Apost^^j^d Divin^inspiradc^. 

We have now gireh what may be to afford some 

mation to the seekers of truth conoe^i^ the Christian Scr||^^|:| 
^and will now proceed,, by tte of a number 

from them, to exhibit the prim^pfl &ctrines of the 



CHAPTEE I. 


THE ATTEIBXJTBS OF GOD AND HIS HOLY WILL CONCERNING MANKIND. 

It is declared in the Holy Scriptures, Le, the Torah and the 
Gospel, that the existence of God is evident from the universe, and ^ 
from the reason and conscience of man ; and that the denial of the 
existence of God is to he attributed solely ^to pride and folly, 
(Rom. i. 19; Ps. xiv. 2; xix. 2—7; Heb. xi. 6.) The unity of 
God is also set forth in Dent. ?i. 4; Isaiah xlv. 5; 1 Cor. viii. 4; 
Eph, iv. 6*) Again, according to the Scriptures, God is a Spirit 
and invisible. (John iv, 24 ; 1 Tim. vi. 15, 16.) He is also described 
as Infinite, Eternal, and Unchangeable (Ps. xc. 2 ; cii. 24 — 27 ; 
James i. 17) ; Omnipresent and Omniscient (Ps. cxxxix. 1 — 12 ; 
Acts xvii. 27, 28; Jeremiah xxiii. 23, 24) ; Almighty and All- 
wise (Ps. civ. 24 ; Job xii. 13 ; Gen. xvi. 1 ; Luke i. 37 ; Isaiah 
xl. 12—18.) *■ 

In like manner, God is represented as Holy, Just, and 
Righteous. (Isaiah vi. 3; Ps cxlv. 17, v. 5 — 7 ; Isaiah iii. 10, 11 ; 
Rom. ii. 5—11; Rev. xvi. 5—7; Ps. xxxiii. 4; Numb, xxiii. 19.) 
He is also Compassionate, Merciful, Long-suffering (1 John iv. 16 ; 
Exod. xxxiv. 6 ; Ps. ix. 9, 10 j Matt. v. 45 ; Lam. iii. 22, 23 ; 
Ezek. xxxiii. 11; John iii. 16) ; the Creator and Preserver of all 
creatures (Gen, i. 1 ; Ps. xxxiii. 6; Rev. iv. 11 ; Rom. xi. 36 ; 
Ps. civ.^0, 11, 14, 27—30, and the rest of the Psalm ; Matt. vi. 
31, 32; X. 29 — 31 ; Prov. xvi. 9; 1 Sam. ii.^7.) 

Now it is made very evident by the passages which have been 
quoted, that all the statements which refer to the Divine Being, 
H]S holy will ^d glorious attributes, Contained jp the books of the 
Old and New Testaments, are of a character worthy of the Divine 
Majesty, and sq that no one but God could of Himself have pro- 
duced such ideas. And when men ponder over the wonderful 
contents of these books both the fear and the love of God springs 
upwithii^tfiem ; they beconie loving and obedient to their Maker; 
they fiee from evil and cleave to goodness ^d godliness ; for the 
Holy Sc^Qfnres teach t£at God is holy and just, mighty to render 
retribution to transgressors and those who persist in error ; but a 
compassionate, loving, benevolent, and merciful Father to a£ti 
those who, with contrite hearts turn to Him. And therefore the 
Law and the Gospel being in conformity with the third and fourth. 



MIIZAN UL HAQQ. 


31 


of the five criteria laid down in the introduction as distinguishing 
a true revelation, their divine inspiration is abundantly proved. 

It must be remarked, in conclusion, that God in His wisdom 
has not seen fit to give us more information about His own incom- 
prehensible person and attributes than what we have indicated in 
this Chapter. But he who in this world receives and believes His 
'‘Holy Word, and thus learns to know God, will, in the world 
wffich is to come, have a perfect understanding of all these things. 
It is sufficient for belfevers ijpw to love God simply and heartily, 
and to obey Him faithfully. 



CHAPTER IL 


THE PRIMITIVE CONDITION OP MAN ; HIS PRESENT FALLEN STATE ; AND 
THE STATE OF HOLINESS AND HAPPINESS WHICH IT IS NEOEBSART THAT 
HE SHOULD ATTAIN. 

Since it is God alone wlio knows all the circumstances and ccfii- 
ditions of man’s outer and inner life, heJ;who desires to learn 
what is the state of his own heart an(J the design of his creation 
must of necessity consult the Word of God, and draw from thence 
the information he seefes for. And most certainly the declarations 
of the Word of God upon these subjects must be preferable to, and 
more trustworthy than, the speculations which philosophers have 
given us in their books. Therefore, as no one can of himself know 
himself as he ought, we must refer to the Holy Scriptures in order 
to understand thoroughly tbs true account of the state p£ mankind, 
and of the divine purpose in their creation. And thou, 0 reader, 
be not indifferent to that divine word, by whose precepts thou will 
be judged in the day of resurrection. Turn not away with re- 
pugnance, but rather study it with the eyes of thy conscience, and 
beseech the Most Pligh to grant thee spiritual perception to arrive 
at its meaning, and thus to discern thy inner state and the object of 
thy being. 

The following passages describe the creation of man and his 
state before rebelling against his Maker (Gen. i. 26, 27, 28, 31 ; 
Eccles. vii. 29; Acts xvii. 29); from which it is clearly gathered 
that God created man pure, holy, and happy. And the explanation 
of the expression, “ God created man in His own image and like- 
ness/’ is, thatf man, on the day of his creation J^ 3 ^as perfectly free 
from sin and impurity of heart, from lustful desires, from infirmity 
of body and soul, and entirely exempt from disease and death. 
And that, knowing God intimately, heartily loving Him, and 
desiring his good pleasure, he enjoyed supreme felicity ,* and thus, 
his spirit being filled with power and knowledge, he was able to 
preside and rule over alj creatures. So we see that the likeness to 
Ged in fFhach maft was created had reference only to spiTitual, and 
not to corporeal attributes. 

That man has not continued in his primitive state is a well- 
known truth which every man’s conscience bears witness to aifd 
of which both the Mstc^ry of former nations and the cnudition ^nd 
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manners of contemporary peoples alike furnish abundant proof. 
And what man’s present condition is, the following passages 
declare, Gen. vhi. 31 ; Ps. cxliii. 2 j IJohn i. 8 ^ Rom. iii. 10, 12, 
17, 18, 23. 

IN'ow he who knows something of his own heart, and the cogi- 
tations and promptings which take their rise there, must confess 
that the state of man is that which the above-quoted verses 
describe. He will ^ acknowledge that sin and impurity have so 
gained the mastery over h^ heart, and he has been so full of lusts 
and passions, that from his childhbod his inclinations have been 
ever towards that which is evil, and his »tate has been a state of 
ruin. And if the careful reader of this treatise will conscientiously 
examine his own heart upon the ground of his own experience, he 
will concede this position as true ; and inasmuch as in every place 
and in every nation there are those who are utterly godless, as 
well as those who are guilty of every crime, he will thus recognise 
the universal condition of man as a testimony to the truth of the 
Word of God. 

Since, then, as we have shown, God did not create mnn. his 
present miserable condition, let' us now inquire how 
edness and wickedness came upon Adam and upon his posteri^. 

According to the Scripture account, sin and Its results have been 
brought upon man and the world through the enmity and crafti- 
ness of Satan 5 for Adam, being deceived by him, rejected the 
commandment of his Maker, and so, turning aside in h^rt &om 
the truth, cut himself off from the fountain of true happiness. ’Phe 
manner in which Adam fell into sin is related in the begiiming of 
liie Old Testament (Gen. Hi. throughout; and al^o in 
36-^9; Bom. V. 12; Jo0n viii. 44 j 1 Pet. v. 

If any one sCpuld inquire in this place, “How is 
did mi prevent the appearance of evil ? and why ^ allow 
Satan to tempt and overcome man ? and why, Our days, 

does He sitffer hiin to foment disorder, and ^ j^^uafce evil and 
discord he will find the subject fully d^o^^ied in^tlje Tariq-ulr 
Hayat Here it ’wfijl be sufficient briefly:^’ that since God in 
His wisdom has s^ep fit not to expl^fljs matter Jo^s, 
reason is unable to comprehend it although we are 

Ho give a satisfactory answer to questions propop^^p^ is 
^npughforthe believiag^aad ob^ifnt servants ofG^,^|pow 
tim Judge of all cannot, ^ in any of his 
pol^withstondiBg His being fhe ^solute agen^. yet, in Hi# 
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infinite ■wisdom, leaves the free agents whom He has created, to 
act as they may choose. 

But to proceed. The Most High has unmistakeably intimated 
in His Holy Word, that it is not His will that any man should 
remain under the dominion of Satan and sin, but that, being set 
free from guilt and impurity, he should attain to the spiritual con- 
dition of Adam before his fall, and possess eternal happiness. So 
that, most certainly, the truth seeker will find iieart-satisfaction as 
he ponders over Lev. xi. 44 ; Matt v. 48 ; 2 Cor, vi. 16 ; 1 Peter 
ii, 9; 1 John iii. 2. Thus do ^le Old and New Testaments show 
that men must become^hely and perfect, as God is holy and perfect, 
and in this way fulfil the requirements of the third of the five 
criteria laid down in the Introduction, viz, that the doctrines of the 
professed divine revelation must set forth the holiness of God, and 
must guide man to spiritual sanctification and purity. The Holy 
Scriptures being, then, in conformity with this requirement, are 
distinctly proved to be the Word of God, and far above the 
religious books of other creeds, for they, having no knowledge of 
the design of man’s creation, teach that purity results from ablu- 
tions and other cleansings of an external nature, and so are destitute 
of the idea of spiritual sanctification. But although such cleansings 
as these may be very pleasant and acceptable to men, in the 
presence of the high, holy, and all-perfect Searcher of hearts, 
they are of no importance whatever. 

In order that the high purpose of God in the creation of man 
might be accomplished, He has ordained commandments and pre- 
cepts by the agency of his Prophets and messengers. Thus, 
Exod XX. 1—17 ; Matt. v. 21 — 48 ; vK 1—21, and 31 to end of 
Chap. ; Rom. xi^ throughout, and xiv. 1, 2, 5, 6, J7, 8 } I Cor. xiii. 

1 — 10 Ephes. V. 1 — 21 ; Col. iii. passim ^ and iv. 1, 

As some IHohammedans assert that there are no commandments 
and prohibitions in the New Testament, we have quoted the above 
' parages, from which it will be abundantly manifest that all the 
precepts of Ae Gospel are fully in accordance with the glorious 
attributes of God, and have reference to purity of heart and life in 
man,, and they have nothing in common with the precepts of 
other religions, which recognise only an external worship and 
service. And it should never be forgotten that such other precepts^ 
are neither acceptable to a holy God, nor of any dvail for the^' 
cleansing of man’s heart Therefore, the precepts of the Gospel; 
being of a spiritu^ nature, specklly fitted for die sanctifying of the 
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heart, and leading to holy practice, stand far ahoye the ordinances 
of every other religion, and on all accounts must be accepted, not 
as the comnaandments of man, but of God* And all those precepts 
are summed up in the words, ** Thou shait love the Lord thy God 
with all thy heart, and with all thy goal, and with all thy mind 5 
and thy neighbour as thyself (Matt* xxii* 37, 39) ; that k $0 say, 

^ Thy conscience must be so imbued with the love of God that all 
the powers of thy body, of thy soul, and of thy mind, in every hour 
and minute of thy life, will spent in the endwour to pimae 
Him ; and as thou seekest thine own^ profit and good, so mast thou, 
with heart and soul, seek the good of th;^ neighbour, and every 
other person, even to thine enemies, in order that thou mayest act in 
conformity with the words of Christ, Whatsoever ye would that 
men should do unto you, do ye even so to them, for this is the law 
and the prophets.’^ (Matt, vii, 12.) Behold, then, these precepts 
of the Word of God, which unite man in love both to God and his 
fellow, an 4 bring him to purity of heart and eternal happineas. 
They are none other than that law which God has implanted in the 
conscience of every man. But the difference between liia wri^aiE 
law and the law of the conscience is this, that the la#e^ ler 
clear and unmistakeable as the former* Thus tho^ wlio are Igno^ 
rant of the pr<^pts of the Old and New Testament are not with- 
out kw; but, as Iw been alr^y stated in the Introduction, God 
has engraven ine&ceably on the tablet of the consciences of all 
mankind a special law, which renders every man r^jlhnsible, 
whatever his knowledge may be. The heathen are held ao 
countable, under this law ; and they, too, may understand, that 
** since they have not kept th^ law written in their hearts, they 
sinners before God, and stand in need of a Saviour. ** 

Ac^rding to tke teaching of the passages almfe 
imp«ttive that in the practice of those divine precept 
ordain^ ffir mankind to the end that they might and 

high dignity, there should not be any defect This is 

also confirmed by James ii. 10 and Gal. iil, |%#^m%hich it is 
^ evident that the 4vour of God is not % the observant 

of some parts of thfT kw, but that Wishes be well 

pleasing in His sight 'must' strictly, the I©^ dek^' 

k^^siil the Divine kwr <^erwis^ ^ll'^Wtei^ession of 
• cMamandment will oonstteik hiit a and accursed,. 

#Wfvisg of the wraA cf is there 

so the kw of Goi' never al he 
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committed an act of disobedience ? Can a person be found who 
with heart and soul, and all his power, loves God, and loves 
every one of his fellow-men even as he loves himself? Or is there 
such an one who in all his life has never committed a sinful act, or 
spoken a word which would be displeasing to God, or had in his 
heart a blameworthy feeling or desire? 

Must not, then, you and I, and the whole human race, knowing 
ourselves to be sinners, confess before our Creator — O Lord bf 
Lords, most Holy and Righteous Gc^d, the purity that Thou re- 
quirest is not in us ; we all des|rve the dreadful punishment which 
Thou hast appointed for transgressors 

The doctrine of the Word of God concerning the punishment 
which He has appointed for sinners is set foithin the following 
passages — Matt xii. 36 j Col. iii 25 ; Rom. i. 18 j ii. 8, 9 ; 2 Thess. 
i. 9 ; and with reference to the day of judgment, in Matt. xxv. 41. 
This, then, is the penalty of oui* alienation from God and trans- 
gression of His commandments ; for how is it possible Aat sinners 
like ourselves should stand in the presence of the pure and most 
High God ? And how can guilty rebels be acceptable before the 
stainless and Righteous One ? And if, indeed, the love and mercy 
of God are boundless, His justice and holiness are also infinite, and 
therefore wicked persons and wicked acts can never be pleasing in 
His sight The Most Holy One being thus opposed to sin in every 
way, it is needful that He should display His justice and the abhor- 
rence vwth which He regards transgression and sin by punishing 
transgressors. So that the notion, that God of His mere and 
boundless mercy will pardon transgressors without requireipent of 
retribution, is altogether groundless for it is utterly impossible 
that any thing which proceeds fron\ Him, who is All-wise and 
All-righteous, Should be at variance with His ^vn righteousness 
and holiness. And if God should not be wroth with, and punish 
those who disobey His holy law. He will not stand to His word, and 
wiU Ihus act in contradiction to His righteousness. 

It is alsoriu accordance with the lave of God that He should not 
pa^ sinnOT by without requirement or penalty* for if m^ knew 
that God would not punish the guilty, they Would give no heed to 
th^ commaSdm^nts which He has ordained for their benefit, would 
sink more deeply day by day into sin and wickedness, ahd would 
become more and more hopelessly wretched. And it may be 
asked, where would b^ the profit of the law if there were io 
penalty attached to its transgression ? and where would be the dis- 
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tinction between good and ev'il, if rebels and tme si^^rimfes wero 
alike accepted before God ? 

It is tbus evident Iroin these considerations, and front thoTerses 
already referred to, that the great and glorious God will punish 
the guilty according to their deserts ; and so, that we mmt miUt 
bear the punishment of our transgressions and eternally perish, or 

• must find some way of deliverance from that terrible pei^ty» 

*And now the question arises, Is man able to save Mmssilf from 
the consequences of his sinsj Can he find a means of safe&ibn 
and atonement by which he may Ij^ecome acceptable to God and 
obtain the forgiveness of his sins'?'" No indeed! must he the 
reply ; for it is impossible for man to perform a meritorious 
work which will atone for his transgressions. Indeed he cannot, 
in his present state, perfectly obey the divine precepts contained in 
the Sacred Scriptures, and, even after conviction and repentance, 
will undoubtedly yet again fail into^ transgression ; for the Divine 
Word teaches us that not only wicked works, but also words, 
thoughts, and desires are accounted sin before God. Is there even 
one person on the earth who has never had a wicked 
desire in his heart ? How is it possible, th^, for cm& irifco tal mi 
even performed that which was incumbent upon hma it fo 
acquire, by doing more than his duty, an amount of merit whidh 
will avail as a mihfmsikm for sin t And if we could suppose the 
existence of a p^*son who, throughout the whole of his life, had 
never transgressed the commandments of God, such an one will have 
done no more than he ought to have done, and so has not wrought 
any thing meritorious before his Maker. Rather must he confer 
in accordance with the word of Christ, Luke xvil, 10, We 
unprofitableservants, we hav^done that which was our di% 
that m to say, ISie have done no more than we 
In short, it is beyond all doubt that man cannot do a 
over and above bis botmdem duty. The Holy tmaii 

that, to his latest hreath, and with every faculty of w# imd body, 
must man unwaveringly serve his God 5 and so#@^ea» be neither 
time nor power to acooropHsh any thin^ wIMe may afone and 
compensate for his sitis. And thoi^h wsSm may proudly as»t 
that they have performed more wor^ip ited servicd^ tSan Gftd 
require yet the folly of Ae assertion fe apparent, and 

• rmains, that man can never hj mymmm make it sure 

th%l to works will atone for to mm ’before God: in 
l)Ofl%i»g, he wBi eva' be afflicts doubts. Man by 

' , ♦ 15, 1 % -! , 



38 


MI2AN UL HAQQ. 


a path of his own devising, reach the goal of salvation ; and all 
imaginations that repentance will blot out transgressicms are but 
idle dreams, for repentance itself is a duty; and as it cannot be a 
satisfaction for sin, so also has God declared in the Gospel, that 
neither can it alone avert the penalty of sin. 

Thus we have seen, that there is no possibility of man^s saving 
himself from the punishment of his sins. So that if there is no 
Saviour w^ho can deliver us from the penalty which we h^e 
incurred, and he an atonement for aU our sins, we must for ever 
abide alienated from God, subject to his wrath, and shall perish 
everlastingly. 

It must be borne in^ mind that the deliverer who is worthy and 
able to be an atonement for sin, and who can render sinners 
acceptable in the sight of the just and holy God, cannot be of 
mankind; because all men being sinners, no one of them is 
qualified to become a mediator ; neither is it competent for a sinner 
to save sinners, as it is written, No man can save hi^ brother, or 
give to God a ransom for him/^ (Ps. xlix, 7, 8.) 

And this person, besides being innocent of sin, pure and perfect, 
must be higher in dignity and rank, than those whom he saves. 
Now such an one as this — a Saviour who is able to offer to God an 
atonement for sin, and thus to obtain pardon for transgressors — is 
set forth in the Gospel. It is even Jesus Christ, who, by His 
greatness and His perfection, His sufferings and death, has become 
the Mediator for all sinners in the presence of the most Holy and 
Bighteous God, and has obtained for them acceptance and salvation. 
And all those who believe in Him shall obtain eternal joy and 
glory. Boundless praise and thanks be to God, the Living, 
Eternal,. and most Merciful, who of His infinite mercy and love, 
has granted us guilty sinners so great a redemption and sal- 
vation, through Jesus Christ I Amen. 



CHAPTER TIT. 


THE SALVATinX WHICH HAt5 BEEN WROUGHT OUT BY CHRIST. 

We will now, in dependence ii|xin the blessing of Almightj God, 
explain the nature of this salvation as made known in the GospeE 
And thou, beloved reader, be, not astonished if in this great suhj^t, 
which displays so wonderfully the wisdoiS, love, holiness, and 
righteousness of God, thou dost meet with some things which tran- 
scend thy intelligence. Eor inasmuch as God, as regards His 
person and His works, is, in relation to man, concealed from view, 
it is not possible for us to know more of Himself and His work, than 
He has been pleased to make known to us. For as the wisdom and 
knowledge of God are far above those of men, so are His ways 
higher than our ways. And this being so, if the Holy Scripture 
are found to contain aught that our reason and 
comprehend, this shows, not that they are the Ikultj wor^ ^ nwo, 
but rather that they are the incomprehensible work of God. 

The ^Ivg^on whi<^ die High, out of the fulness of His love 

and mercy, has vou<4isaM to provide for all sinners by Jesus 
Christ is set forth in the following passages: John iii, 16 j I John 
iv. 9 ; Luke xix, 10 ; 1 Tim. i. 15 ; 1 J ohn ii, 2 j 2 Cor, v. 19,21 ; 
1 Pet, ii. 24; Epli. i.^4. 

^ God had, in His love and mercy, purposed this salvation from 
efemity, and in ancient tim^ declared, by the mouth of 
Prophets, the tribe and ikmily from which the Sajfiour dtasIlM 
spring,'”the time and manner of His coming, His rank, and 
in whicdi He should accomplish His work. And ^ 
before His hta^ed appearing, those who knew of of 

His coming, r^oioed and looked forward to th^i^^^r^emption. 
Adam, the father of afl flesh, was informed by <|i| OonoerBing the 
coming Saviour, that JEle, the promised should be so 

mighty as to bruise Ae Sctpenfs It^id , 1 Is to sayp that Be 
ovenmme the l>oril,md ultimni^' deliver man fmm ife 
thr^idom and from sin. (Gw* iiL ‘ 

te'tee msm^ did God jAmate A|WAam, Aat 
a ,paE:te Aould ari^ 'all the natioi^' 

should blessed (Gw. 2 ^il 18): of 
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Abraham, in whom all peoples should be blessed, is none other 
than Christ, as shown by Gal. hi. 16- 

Again, this Mediator and Saviour was spoken of to Moses as a 
great Prophet, who should spring from the children of Israel, and 
teach the people the way and will of God. (Deut. xvii?18,19.) The 
Divine wmrd came also to David, declaring that the Saviour should 
be of his posterity, and should reign a king for ever. (2 Sam. vn. *" 
12, 13; in accordance with which is Jer.xxiii.5,6; Isaiah ix.5,7.) 
The passages with regard to the tin^e of His appearing are Gen. 
xlix. 10 ; Dan. ix. 24 — 27 ; |the place of His birth, Micah v. 2 ; 
His being born of a virgin, Isaiah vii. 14. With reference to His 
doctrine, humiliation, suffering, and death, and the atonement 
which He should make for the redemption of mankind, there are 
very many passages in the Prophets, from which we select Isaiah 
xlii. 1 — 4; Ixi. 1 — 3; lii. 13 — 15; liii. 1 — 10; Ps. xxii. 8,9,18. 
There are also numerous places which speak of the resurrection of 
Christ, His session at the right hand of God, or His ascension into 
glory, and His deity; for example, Ps.xvi.lO; cx.l; ii.7; xlv. 6, 7; 
Zech. li. 10 ; Dan. vii. 13, 14. 

And this Saviour, whom Almighty God has proclaimed by the 
mouth of His Prophets in the Old Testament, came 4004 years 
after the creation of the world, and 622 years before the Hejra ; 
and, reckoning a year for a day, 70 weeks, that is to say, 490 years 
after the Babylonish captivity, thus fulfilling the prophecy of 
DaniSL concerning His coming. The prediction, also, of Jacob, that 
when Christ came, the government would pass out of the hands of 
the Israelites, was accomplished ; for, a few'years before the birth 
Of Christ, the Jewish people had b^.en placed under the protection*' 
of the Roman government, but just* at the time when that event 
took place t?iey passed formally, by a census, •'under the authority 
^and rule of the Romans, as is related in Luke ii. 1 — 4. And more 
than this, we learn from John xix. 15 that the Jews, at the time of 
• the crucifixion of Christ, confessed openly that they had no king 
hut Cs^ar, From that time to the present, they havd hadSo 
government whatever. 

• For{y years after tbb death of Christ, inlfuldlment of a prophecy 
which had been uttered by Daniel five centuries before, the 
Romans attacked Jerusalem and utterly destroyed the city, tpge- 
ther with the temjile and altars of the Jews ; so that from that time 
forward their sacrihces have ceased to be offered, their country*'has 
remained despjate, and th^selves have been scattered and perse- 
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cuted throughout the world. In accordance with the prediction of 
Isaiah, delivered 700 years B,C*, the Saviour was born of a virgin, 
as may be seen in Luke i. 26 — 45; Matt i. 18 — ^25. And the 
accomplishment of the promise of God, made in the Old Testa- 
ment, that Christ should be of the seed of David according to the 
flesh, is affirmed by Rom. i. 4 and Matt i. 1 ; and the fulfilment 
of the prediction by the Prophet Micah that He should be born in 
Bethlehem, is contained in the account given in Luke ii. 4 — 18. 

When Jesus had reached^ the age of thirty years, He began to 
preach and teach, and to work r^any miracles : He healed the 
sick, cast out devils, gave soundness to the blind, lame, dumb, 
deaf, and lepers, and raised the dead. (Mat?, ix, 4—6 ; J ohn v. 46; 
iii. 6.) Yet with all this dignity and power, He passed the days of 
His sojourn in this world m poverty and contempt, as He Himself 
said in Matt. viii. 20 ; nor did He seek aught of this world^s honour 
and glory. (John vL 15; iv. 44.) And so blameless was His 
conduct, ^ generally recognised was His purity of life, that He 
could say to His adversaries, Which of you convinceth me of 
sin?^’ (John viii. 46.) Thus, then, have all the prophecies con- 
cerning Christ, the place of His birth, and the nature of His 
teaching, been perfectly accomplished. 

When the time of His removal drew nigh, Christ informed His 
disciples of the sufferings which He was about to undergo (Luke 
xviii. 31 — 34) ; and on another occasion He taught them that He 
would endure all those“sufferings of His own will, and oui of His' 
great love for mankind. (Johnx. 14, 15, 18.) Thus was it on 
account of His great love to us sinners, and that He might save 
us from sin and destruction, that He refused not to allow the Jtews 
to seize Him, to buffet His face, to scourge His body, anf to 
deliver Him inj^ the hands of the heathen goi^rnor, 

Pilate, to be crucified; and in this way, as the following Images 
will show, were all the predictions of the Prophets the 

sufferings of the coming Messiah fulfilled. 11^4 xxviiJ 12 
and the Chapter throughout, in which it is ^l^|d at Jength, that 
when He was cru^fied, they pierced His hands and Hi^ feet, and 
how the guards parted His clothes among and cast lots for 
His garments, and how He was derid^ i^d reviled 7 til vrWch 
particulars had been foretold of Him many years before by 
in Ps. xxii. , 

• H y^as a custom of the Jew^ the bodies of crit^^^ yrho 

hM bjeen executed in a cemetery apart from the ordi^y buirying- 
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places. But although the Je^s inight have wished that the body 
of Jesus, when it had been taken down from the cros^, should bo 
buried with the malefictors, it was nevertheleps placed with great 
honour in a private tomb. (Compare Matt, xxvii. 57— GO with 
Isaiah hii. 9.) 

And, as He had before taught His disciples, three days after 
His death, He rose again and loft the tomb (Matt, xxviii. 1 — 6 ; 
Ps. xvi 9, 10) And after the resurrection, He appeared fo/ty 
days on the earth to those who believed on Him, and especially to 
His Apostles, to whom He tiyighf, and explained how the things 
which had been spoken before by the Prophets had come to pass, 
and what was the design of His sufferings, death, and resurrection, 
which things are related in Matt xxviii 18— SOj Mark xvi. 19; 
and the prophecies concerning the Messiah’s sitting on the right 
hand of God, and His authority over heaven and earth thereby 
fulfilled, are contained in Ps cx and Dan. vii 

Now, since all the types and promises which God 1)^3 d set forth 
so long before by the month of His Prophets, to make known the 
coming Saviour, the salvation which He should accomplish, and 
the time of His appearing, have been fulfilled in Christ, it must be 
indubitable that Christ is that very Saviour and Mediator indicated 
in the Old Testament. And we must not omit to remark, that the 
fulfilment of the prophecies concerning the Messiah is a most con- 
vincing proof of th^ inspiration of the Old Testament; for who 
besides«God could foretell the time of the Messiah’s advent, the 
place of His birth, and the dignity of His person ; or could fore- 
show His sufferings, death, resurrection, and ascension into heaven ? 
Iq^eed, as without the inspiration ^f God no man can know 
events which are as yet future, so is it beyond all dispute that 
the contents the Old Testament were writto under IJivine 
direction. 

Although the dignify and rank of the Messiah is sufficiently 
sh6wn in the passages quoted above from the Old Testament to be 
more than human, and higher than that of any Prophet, in fact, to 
be divine; yet since, in the New Testament, His divine majesty 
and glory are more clearly enunciated, we vflll now adduce several 
p^sages*!!? order to exhibit that truth. It must be borne in mind 
that the salvation of mankind which has been accomplished by 
Christ, ars we have shown above, could not have been possible 
without His being clothed with deity; and that as the Word of 
God is a sufficient witness of the deity of Christ, it is needful that 
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the truth on this point shonhl he receiver^ and unswervingly held. 
The passagt^s which point out the Sonship and divinity of Christ 
are the foilowing — Matt iii. 17 ; xviL 1, 2, 4, 5 ; John ix, 35—37 - 
Matt xvi. 15—18 ; J oha viii. 23, 58 ; xvi. 28 j xvii. 5 ; xiv. 9 ? 

X. 30; xvii. 21 ; v. 26; Kev. i. 11; xxiL 13; John v. 17, 18, 19, 
21, 22, 23. 

^Although Christ in the Gospel is constantly called the Son,’’ 
yet the term must not be understood as implying the ordinary lela- 
tionsliip between parent and offspring, but must have that sense 
attributed to it which its use in the Gospel requires. (See Col. i 
15—17; Heb i. 2—4; John i. 1 — 4, 14; ?^rov. vhi. 22 to end. 

But Jesus Christ, besides being endowed with attributes of 
deity, is also, in the Gospel, called God as, for example, in 
Bom. ix. 5; 1 John v. 20; 1 Tim. iii. 16; Heb. i. 8; John xx. 
27 — ^29 ; from all which passages it is abundantly evident that 
the expressions Son of God,” and God,” are not given to 
Christ as honorihc titles, but are really expressive of the true divi- 
nity of Him who is one wutli God, and is God. 

it may now be asked, How can the deity of Christ cxmsist 

w ith the unity of God Our reply is, that acxjording to the 

evidence of the Gospel, the deity of Christ cannot vitiate or be in 
opposition to the divine unity, and that in very truth God is one. 
But the questibn is one which man cannot solve, because the deity 
of Christ, together with the unity of God, is one of the ^divine *• 
mysteries, the knowledge of which rests with God alone. And 
when man’s reason utterly fails to comprehend the secrets of God, 
^and the essence of His divine personality, how shall he presume 
to assign limits to, or to disapprove of, those statements eoncernii^ 
this matter which are contameS in the Word of God4 How dare 
he to Etttempt to injure them by his own finite and feeble 
Surely such attempts are simply blasphemous. And if 

any one, on account of his inability to comprehend sonship 

and deity of Christ, should deny those truths, he is gdiity of blas- 
phemous pride. What can we, weak and foo&h seiwants, say in 
reference to such diving mysteries as these %b it possible that we 
should have power to contend with God, And to set at neu^ht 
Holy Word in this particular? God forbid ! we could never 
to tlo so. And should any one, in the greatness of his,, 
attempt to mainUin such a position, he must be able, in 
pkc4, to understand fully the Infinite; for to enter upo^^tb^tro- 
versy concerning tlie nature of Godijipon ihe i^ason 
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witliout such ability would be the greatest folly. Thus, then, as 
these mysteries are altogether beyond the reach of human intelli- 
gence, it becomes us to be silent upon the subject, and to bow with 
submission to the authority of the Word of God. 

It is possible— perhaps necessary — that in the glorious person 
of the Most High there should be some special attributes which 
are not to be found in any of His creatures ; and therefore, although 
man may not be able to comprehend them, it is sufficient for be- 
lievers, as the ground of their confidefice in Him, and resignation 
to His will, that God has relealed some of the mysteries of the 
divine nature in His Word, and has been pleased to send His only 
Son into the world to save sinners. And if, indeed, the believer 
cannot perfectly understand the manner in which this great bless- 
ing has been vouchsafed to him, still the consideration that by this 
means he T^dll reach eternal happiness gives him great joy. In 
short, it is not possible to derive any other evidence for the proof 
of these particulars other than that supplied by the Dr^ne Word^j 
nor is there any need of it, for the Word of God, being in every 
way an unimpeachable witness, is far more trustworthy than argu- 
ments from reason. And the Mohammedan truth-seeker, inasmuch 
as he believes the Old and New Testaments to be the Word of God, 
and if he has carefuUy and thoughtfully considered the arguments 
we have adduced to show that they have been neither abrogated 
^ nor co^upted, will have no misgivings on that score j and thus all 
the doctrines of the Holy Scriptures, whether they appear con- 
formable to reason or not, as he knows they have proceeded from 
God, will command his acceptance. Is it an impossible thing that ^ 
God should command His servants*^ to receive a thing which their 
reason cannoj grasp ? Bo we not s§e continually, in the common 
affairs of life, how often men accept a thing that^ey know nothing 
of, and which they learn to understand afterwards ? Therefore, 
how blessed are they who, although some of the Divine teachings 
seem very difficult to them, yet, relying on the Word of God, 
believe irom the heart in the Divine majesty of Christ ; for by 
this means they shall find salvation, and in the higher and blessed 
world shall attain to perpetual joy and the highest degree of the 
knowledge of God. 

And the Word — who was with God, and by whom God imall 
ages revealed Himself to the Prophets, by whom also He created* 
all things — that is to say, that peculiar relation in the Divine Boeing 
who is made known to us ^ the name of the Son,” — the second 
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person of the Trinity, — became incarnate, putting on humanity as 
it were a garment, and for an appointed time dwelt among men. 
(John i 14 5 Phil. ii. 6 — 11.) Jesus Christ was in every respect 
like ourselves, sm only excepted. He ate and drank, slept and 
awoke, was in sorrow and rejoiced, but there was no sin in Him 
as there is in us. (1 Pet. ii. 22 ; Heb. vii. 26.) Again, we find in 
the Gospel that the Father sent the Son 5 and that Christ was 
ca'lled the Son of man and that, after enduring suffering and 
crucifixion, He died and th^ rose again. We read also that He 
Himself declared, The Father is ^eater than 1 5’^ and, “ I came 
not to do mj own will, but the will of Him that sent me 5’' that 
as the Mediator and Saviour of mankind Ae prayed to God, and 
did many other things which belong only to humanity. Yet as to 
His godhead He is the supplier of all our needs. And if one 
should ask, ^^How is it possible for manhood to be united to 
deity V’ I also would ask, How is it possible for spirit and flesh 
to be unit^ in man The true answ^er is this, that whatever 
the absolute Ruler of all things in His infinite wisdom may will. 
He is also able to accomplish 5 and that to call in quesdon the 
works and dispensations of God is simply arrogance IbUy. 
It is quite enough for us to learn what is declared in the Word of 
God concerning these subjects. But further : according to what 
we read in the Gospel, the relationship between the humanity and 
the divinity of Christ is of such a nature, that the humanity is 
neither transmuted to divinity, nor is the deity confounded with the" 
humanity. This peculiar relationship, inasmuch as it is a divine 
mystery, is incomprehensible by reason, and so can only be known 
by the Word of God. So much, however, is clear, that this union of 
deity and humanity in Chri^ was brought about, in order that 4e 
highj)urpose ofihe glorious God might be accompSshedj that by 
this means mankind might be saved from destruction, imgM be 
reconciled to God, and enjoy the blessings of a happy eternity. 
And more than this, Christ, in our flesh, became 9® example to 
mankind of pure and holy living, in order might fol- 

low His steps. Since, then, it has pleased God in His’' love and 
mercy thus to accondplish His purpose ^ saving mankind, who 
can presume to say that this act is unworthy of Him, ''o’? that Sfo 
ought to liave done otherwise? Indeed, by this plan of sadya&m 
God has made known most fully to man His justice and 
Sut some one may say, it impossible for God^ wlm is 

aBnighty, to save men from sin and hell in some <Aerway?’^ 

1 
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We reply that it is not in the power of any man to fix limits to the 
wisdom and knowledge of God; but that, since God has appointed 
this way of salvation for men, it must be regarded as the best of 
all means for the accomplishment of His divine purpose. We 
conclude, then, that it is only Christ who can redeem sinners, and, 
by His own sufiferings and death, acquire for them eternal sal- 
vation. 

We will now, in the remainder of this chapter, lay before tfie 
reader those passages of the Gospel^ which exhibit the blessed 
results which flow from the i^Ivation which Christ has acquired 
for men by His own sufiTerings and death. 

The first-fruit of this salvation is, that God, for Christ’s sake, 
forgives the sins and transgressions of all believers,— that is, of all 
those who believe in Christ from the heart, — and saves them from 
the punishment which they have deservedly incurred (Horn. v. 
18, 19 ; 1 John i. 7 ; Heb. x. 14 ; Ephes, i. 6, 7) ; which passages 
show that God, through Jesus Christ, grants remissioli^ of sin to 
true believers, is pleased with them, and makes them partakers of 
His grace. Again, believers are enlightened, purified and sanc- 
tified by this salvation. God, for Christ’s sake, grants to them 
His special favour and the light of His guidance. He illuminates 
their hearts so that they may be able to understand their own 
inner condition, and have a true apprehension of Himself. And by 
filling their hearts with the love of God He enables them to go on 
acquiring strength until they are able to keep His commandments, 
to attain to purity of heart, and to acquire perfect ^knowledge of 
the truth. (2 Cor. iv. 6; Col ii. 3; 1 Cor.Vi. 4, 5 ; Rom. v. 5 ; 
Phil. iv. 13 ; Tit ii. 14 ; Rom. viii. 5^ Heb. ix. 14 ; Tit. ii. 11, 12 ; 
Eph. i. 16 — 19; John viii. 31, 32.) , Another result of salvation 
is, that by it Olirist has entirely freed believers fi>mi the thr^dom 
of Satan and from the fear of death ; and by proclaiming the glad 
tidings of eternal life, has delivered them from evil and made them 
possessors of never-ending felicity. (Heb. ii. 14, 15 ,* 2 Tim. i. 10 ; 

1 Pet i* 3, 4 ? Rom. viii. 17.) Now, since the salvation provided 
for sinners by Christ is so blessed and important a thing, that by 
it men are cleansed from the defilements of sin, have the gate of 
G(5d’s lo^ifig-kindness and good pleasure opened to them, find 
enlightenment and sanctification, and at last are ushered into 
eternal life and joy ; it is evident that the doctrines of the Gospel 
are they which allay and satisfy the craving necessities of man 

described in the Introduction ffor Jesus Christ is accounted befdre 

♦ 
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God, our wisdom, righteousness, and sanctification, and has become 
the cause of our redemption) ; and as they do so, the Gospel can he 
none other than the Word of God- 

The salvation accomplished by Christ is one of the mysterious 
things of God, the nature of which human reason is too feeble 
entirely to comprehend. Yet the question, “ How, in consistency 
with the righteousness of God, could the death of Christ be an 
atonement for the transgressions of sinners, ’’ is one, of the grandest 
importance to us. But hene, again, the Word of God is a suffi- 
cient witness ; and, as we have shoirn above, in that Word it is 
declared plainly, that Jesus Christ, being thg Mediator and Saviour 
of all men, by means of His sufferings and death upon the cross — 
which He willingly underwent for us — ^has procured forgiveness o 
sins, and eternal life and happiness for all those who believe in 
Him. And truly there is wisdom in the al’rangement that the 
doctrine of salvation should not have been explained more clearly 
and fully in the Gospel than it is ; for it is a touchstone by which 
men may understand whether they have, by self-knowledge, arrived 
at that knowledge of God which is necessafy to their obtaining His 
favour. Thus the rejection of the good liews of salvation by on© 
who has heard it, indicates that he is ignorant of the state of his 
own heart, and that he has not repented of Ms sins. The salvation 
of Christ appears a proff ttes thing in the dyes of one who, careless 
of his perilous state, and heeding not that soul-malady which has^ 
found an entrance by sin, and will shortly hurry him to^eternal 
ruin, troubles not himself about its cure. But to him who, being 
aware of the state of his heart, knows how hateful sin is m the 
sight of God, and that he wilj certainly parish on ao(M)unt of rim, I# 
he crninot by any means save* himself from the penalty of his 
the tidings^f salvation purch^ied lor him by CMiitt ^ 
most sweet and precious of all things ; a balm 1^1 

his heart, bruised and wounded by the weighs ligirii ^ sin. 
And h can h© no Cause of astonishment that salva- 
tion should appeal to those wfeo this 

state 5 for it is yofl^ble for person^ Ito in subj^stion to 
their own inclii^ti<^ &id desire, in * 

and worldly though^ to 'fcir feeble rw^^^ 

things of God and Air sotls j m fc^M^ritten in 1 Gpr.;fe,l^| 
i IS — If, when the sun beam 

elation, the i^uns its hn- 

im ittribuM to tiio riW on 4hat its 
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rejection by this poor little creature injure and degrade its glory ? 
No, indeed I So, neither is it to be wondered at that Christ’s 
salvation appears unreasonable and useless to proud and blind- 
hearted men. On the other hand, it is true beyond a doubt, that 
in the estimation of him whose heart is illuminated by the light of 
faith, the doctrine of salvation is the very well-spring of true know- 
ledge, and the cause of everlasting blessedness. 

But to proceed : The righteousness and holiness of God are 
more conspicuously exhibited by the salvation of Christ, than by 
any other event or doctrine. rFor, from the fact that Almighty 
God grants the forgiveness of human transgressions only on account 
of the sufferings and death of Christ, it becomes evident to man- 
kind how hateful and abominable sin is in His sight, and how 
impossible it is for sinners to obtain His favour without the inter- 
vention of a Mediator and Saviour, and thus does His holiness and 
justice appear manifest. So, again, does the doctrine of redemption 
by Christ express, m a most wonderful manner, the lov&>and mercy 
of God; because, not willing that men should abide in sin and 
destruction, He, out of the abundance of His compassion, freely 
gave His only Son, the effulgence of His glory, and the express 
image of His person, m order that whosoever believeth in Him 
might not perish, but have eternal life. Thus does this blessed doc- 
trine, exhibiting, as it does most clearly, both the justice and the 
love of God, as well as the abhorrent character of sin in His sight, 
urge msn to the love of God and obedience to His will, and esta- 
blishes them in the path of faith. 

It must not be overlonked that the high aaid glorious God has 
ordained, in His great wisdom, that jin the realm of creation the 
death and destruction of some things^ should become the means of 
life and healtlf to others. Thus the decomposition of matter be- 
comes the cause of the, formation and continuance of minerals, 
vegetables, and animals. And just as the destruction of vegetable 
life is the means of life to some animals, so also does the death of 
some animds enable others to live. In this way, too, does the 
destruction of animal and vegetable life and substance furnish life 
and vigour to the humati body. Again, if is generally the case 
that the l^ovolent acts of some individuals are the causes of com- 
fort and pro^peaity to otliers. 

Now, 'since God has ^tabhshed this order among His creatures, 
it can be no strange unaccountable thing that the acts and death 
of Christ should bring Aout the salvatbn and blessedness of man. 
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And since it is impossible for men entirely to understand and com- 
prehend all the laws which God has ordained in creation, so like- 
wise should they not be stumbled when they fail to perceive clearly 
the nature of redemption by Christ- But if any one in his pride 
should believe only that which he can understand, and deny what- 
ever he cannot, he must of necessity deny God and his own being, 
and very many other potent existences, for it is utterly beyond the 
power of his intellect to penetrate and comprehend their nature. 

And just as the nature and hidden powers of all things in heaven 
and earth are ascertained by their essternal effects, so, by the clear 
evidence of the Word of God, the death of Christ is plainly the 
cause of salvation and life to man. And although reason cannot 
penetrate die inner nature of redemption, yet he who believes will 
feel in Ins heart its blessed influences. For being as it is the 
medicine which the All-mighty and All-wise God has appointed 
to cure man of the disease of sin, he who, relying* on His boundless 
wisdom, uses this remedy, finds health from his spiritual malady, 
and attains real blessedness. And as the restored health of a sick 
man by the use of a physician’s prescription is a proof of the efficacy 
of that medicine 5 so the believer in Christ, by his being cared of 
the malady of sin through the redemption of Christ, knows 
assuredly the efficacy of that spiritual medicine pointed out in the 
Gospel, and has no doubt of its having been provided by the true 
Physician. 

Thus this salvation is a clear proof of the truth of Christ5 and of 
the New Testament being the Word of God. 



CHAPTEK IV. 


HOW MAN MAY OBTAIN THE BLESSINGS OF SALVATION. 

r 

W E Will now procted to show, by passages from the Word of 
God, how we may realize the results ^of Christ’s salvation in our 
own hearts ; and how, by meafis of it, we come to possess eternal 
life and the great benefVs which God has prepared for man. 

According to the teaching of the Gospel, it is only by faith m 
Christ that we become partakers of the rich blessings which His 
salvation has piocured. (Acts xvi. 31 5 1 John hi. 23 5 Mark 
xvi. 16.) And faith does not consist merely in knowing that the 
Word of God, Le\ the Old and New Testaments, are true, and in 
being acquainted with the doctrines contained therein. ‘Rather 
does it consist in earnest, believing study of that Word, in knowing 
how great sinners we are in the sight of God, and in deeply repent- 
ing of all wickedness. We must believe, assuredly, that Jesus 
Christ has become the sole Mediator and Redeemer, and cause of 
salvation for all the world, in order that God, for His sake, might 
pardon all our sins and bring us to eternal felicity. And we must 
igiver diligently strive to avoid all sin and to love God supremely. 
This is the Gospel account of true and perfect faith. 

But man cannot, with his own unaided powers, acquire this 
faith: he needs the help and grace of God. (John vi. 29; 1 Cor. 
xii. 3 ; John xvi. 12 — 14.) It is in 'ihis way that God, of His 
great love, not ^nly provides salvation*' for us sinners, but also, in 
order that we might be partakers of it, hath promised us the Tielp 
of jthe Holy Ghost. So that he who hears of Christ and the glad 
tidings of His salvation will, if he sets not himself to oppose, have 
the faith spoken of produced in his heart by the Holy Ghost 
Thus, in w^halever degree man needs salvation, in that degree does 
he stand in nfeed of the Holy Spirit’s aid. ^ 

^ It,may ww he asked, ^^\Yho is this Holy Ghost? the giver of aid, 
the producer of faith in the hearts of men ? and what is His rank ?” 
Let the testimony of the Gospel in Acts ii. be referred to, fronf 
which chapter it will be undei stood who He is; and also that in 
Matt, xxviii. 19, where Christ describes His high dignity and His 
unity wi^i the Rather and t|^e Son. Jhe second passage is an 
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absolute command that those who believe in Christ should be bap- 
tized in the name of the Father, and of the Son, and of the Holv 
Ghost, which indicates, that just as they believe and obey the 
Father and the Son, so must they believe, obey, and recognise the 
deify of the Holy Ghost The words of Peter to Ananias, in 
Acts V 3, 4, in winch the Holy Ghost is distinctly said to he God, 
also bear upon this point. See, again, 1 Cor. lii. 10, where the 
hearts of believers are called the temples of God, on account of the 
Holy Spirit dwelling withir^them ; thus clearly demonstrating the 
divine rank of the indweller. (Compare 3 Cor. ii. 10, 11, and 
2 Cor. xiii. 14, where the Holy Ghost, like the Father, and the 
Son, is the fountain of blessing and grace, and held to ho one and 
equal with the Father and the Son. Thus the Holy Ghost has 
deity attributed to Him in the same way that the Son has, and is 
plainly called God. 

We find, then, that God, in His holy Word, makes Himself 
known to T|p, His poor and sinful servants needing mercy, salva- 
tion, and help, as the holy and loving Father, who, although in 
His holiness abhorring sin and sinners, yet, out of His ovariowii^ 
love and grace, hath fiom all eternity ordained the salvation of wtu* 
And God, revealing Himself as the Saviour-^o^j, became 
for an appointed time, and, by moans ofsufienng and death, provided 
salvation for sinners. And yet again does God declare Himself as 
the Ghost the aider, who enlightens the hearts of men by 
making known to them the riches of the Gospel, and leadsmen to* 
the love of God and the enjoyment of eternal life. These mani- 
festations of the Divine Being, Christians call the Three FermmfW 
the Trinity in Unity, And this mystery of the Deity is set 
in the Gospel thus : — That the Father, the Son, and the 
Gbos^ having oae being, are not three Gods but offb God. Aad 
that betw^n the Father, the Son, and the Holy Ghosl^ Itae sub- 
sists a true distinction, but not of such a nature as io J^j^roy tEe 
unity. 

If it should be asked, How is it possible ^ a distinction of 
persons to co-exist with unity our repfy % that since it has 
pleased God thus to describe His inscrui^de self to us in Bis 
Word, we, His feeble servants, cannot call iato question wisdtiiaft 

and power of the Almighty j and that wtelever HO has 
. us it is our duty believingly to follow^ as we are in no 
demand the reason and m^miiig of what He lays upcm 
therefore,. God has not given to us in His holy Wor^»yi^l|^ |%ht 
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Upon the nature of His being and the relationship which subsists 
between the Persons of the Trinity than what has been stated 
above, man dares not seek to expound further these divine mys- 
teries. But, following the teaching of the Gospel, we may say 
thus much — that the essence and being of the Son is with the 
Father, and that the essence and being of the Holy Ghost is both 
with the Father and the Son. Thus Christ says, in J ohn v. 26, 
For as the Father hath life in Himself, so hath He given to the 
Son to have life in Himself and inrJohn i. 1 (where the Son is 
called Kelemet-ullah"’), it ir written, In the beginning was the 
Word, and the Word was with God, and the Word was God from 
which passage we learn that the Person of the Son is hidden in the 
Person of the Father, and that the eternal relationship between the 
Son and the Father is compared to the connexion between speech 
and thought, and between thought and the spirit; that is to say, as 
speech is hidden in thought, and thought in the human spirit, and 
while both being united to the spirit, yet do they manifest them- 
selves from and out of it; so likewise, although the Father is in 
unity with the Son, still, as in the illustration, has the Son, with 
a peculiar distinction, come forth and been begotten from Him 
from all eternity. And so again, just as the spirit of man, 
taking form and feature in thought and speech, discloses and 
explains itself, thus also does the inscrutable and absolute God 
manifest Himself m the Son, Le. in His eternal Word ; and by His 
' agency creating and preserving the universe, has made Himself 
known to finite creatures, and drawn nigh to the senses and reason 
of men. Therefore is it written concerning Christ in the Gospel, 
that He is the effulgence of the g}ory of God and the express 
image of His person ; that He is the image of the invisible God ; 
that all the fitness of the Deity dwells in Him ; ftnd that He, is the 
first-born of every creature ; that is to say. He has from eternity 
come forth of the Absolute One. (Heb. i. 3 ; Col. i. 15 ; ii. 9 ; 
besides which, see also Matt xi. 27 ; John xiv. 6 ; IJohn ii. 23.) 
And lest any one should imbibe the erroneous idea that the Father 
and the Bon are each separately a God, it is written in explanation 
of the unity of the Son with the Father, ^ I and the Father are 
one;’’ ^^^hosoever hath seen me hath seen the Father;” am 
in the Father, and the Father in me All men should honour 
the Son even as they honour the Father.” (John x. 30 ; xiv. 9, 10 ; n 
V. 23.) Now, from the tenor of the passages cited above, it rnay 
he seen clearly^ that the revealer of the veiled and hidden One is 
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the Son, and tliat the Son, being one with the Father, and equal 
with the Father and the Holj Ghost in power, perfection, wisdom, 
and glory, is with the Father and Holy Ghost one God, to whom 
he honour and glory for ever and ever. Amen. 

It cannot be insisted on too often that the limited reason of man 
cannot comprehend the nature of the Divine Being, for in this 
world there is no similitude which can adequately represent Him 
to us. 

There are, however, some things in which the principle of 
trinity, or plurality in imity, ha^ been variously exemplified, 
Man himself is an instance of the kind. JEe, although composed 
of a responsible spirit, a reasonable soul, which occupies the place 
between the spirit and the body, and a material body, that is to 
say, of three things, is yet, in truth, one person. In other things 
also, as, for instance, light and fire, examples may be found. And 
if, indeed, these similitudes fad to explain the Deity to us, every 
thoughtful and judicious person will yet, upon consideration, per- 
ceive the possibility of a trinity in unity. 

An example of this kind is light, to which God is compared in 
the Holy Scriptures ; 1 John L 5, God is light, and in BSm m no 
darkness at all and Ps. civ. 2, Who ooverest Thyseif with light 
as with a garment.’^ Thus, light being the purest of all created 
things, iniuencing all bodies, and contributing to the functions of 
material life, may be used to represent the holiness, omnipresence^ 
and all-pervading influence of God. For while, indSed, the 
influence of fire and light affects all things, their essential nature is 
beyond the power of human reason to discern. Yet man is able 
to assure himself of their existence by the evidence of the 
which they emit And although there is a distineiicm 
light and the mys which it sheds forth, neverthefe 
but one thing, for the rays are comprised in the 
fire, or rather heat, is hidden in those rays. And soever 

the rays may belong to fire, and so proceed in point 

of time there is no precedence, for fire before light 

nor light succeed fire, because fire is ^ny time without 

light, and always cOhbxisIs with it. A^lte,^^€sides li^^ heat afeo. 
exists in fire, which, while exerdsa®^ A influeiK^ 

' ihe rays, is yet in uni^ with Now this 

^ion between fii^, mA be looked up«0^^:4dnd 

of of fihe spiritual between the Son, 

Holy "Ghost For ’rample, as fire and 
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exercises its influence by means of rays of light, so^ tlie Father, 
i.e, Gofl, reveals Himself and acts in the Son; and just as one 
may be conscious of the light by the etfect of the heat which is in 
it, so does the believer knoA^ the Son by the illuminating and 
guiding Holy Spirit, and by the Son the Father. 

"We may observe, in conclusion, that although the illustrations 
which have been put forward do, in some way, bring the Divine 
Trinity in contact with our imaginations, yet it is beyond all 
doubt, that by the aid of such simditudes man cannot penetrate the 
mysteries of the Inscrutable, -knd since, therefore, it behoves men 
rather to choose silence on such a subject, we will cease from 
words, and believe and worship Him, who, being incomprehensible, 
comprehends all things ; being invisible, sees with the glance of 
power every atom ; and who, since He is the Almighty, is under 
no authority whatever; even the Most High God. And inasmuch 
as He, in His mercy to us sinners, that He might save us and 
bring us to never-ending blessedness, has in His Word revealed 
His unchangeable being as the Father, the righteous and mer- 
ciful, the giver of salvation ; as the Son, the deliverer from the 
thraldom of Satan and sin ; and as the Holy Ghost, the sanctifier 
and perfecter; we must, with deep thankfulness and humility, 
worship and obey the unique, eternal, righteous, and merciful 
God, and receive with implicit faith that great mystery which we 
cannot comprehend. For since God has been pleased thus to 
reveal Himself to us, we, perceiving His great love, and finding 
delight in the fruits of it; shall be supremely happy, both in this 
world and in that which is to come. By this faith we shall obtain 
salvation and acceptance with God noiw> and in that blessed world 
shall see clearly the things which ha^e been shrouded from our 
view while her?. 

But if, indeed, no one can discern by his reason the nature of 
the Holy Spirit, he who believes, like the Apostles, and thousands 
who have embraced the Gospel, can experience in his heart that, in 
the matter of his faith, the tioly Ghost is his helper. As to the 
manner in which the Holy Spirit leads men to faith, see John xvi. 
^8— “11, according to which passage He makes known to those who 
attentively^ear or read the Gospel their own spiritual state ; con- 
vinees them of the greatness of their sinfulness in the sight of God 
makes them to understand that the righteous and holy God for- 
gives sinners through Christ alone ; and that without faith in 
Christ they cannpt he acceptable to God, and will have to bear 

r 
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the penalty of their transgressions j and; more than this, He 
teaches them that if they belieTe not m Christ they will abide in 
alienation and error, and urges them to repent of their nnhelief 
and wickedness, to embrace the salvation of Christ, and to keep 
the commandments of God. In this way do^ the Holy Spirit, 
after having shown to every one the state of his own heart, and 
the hatefulness of sin in God's sight, urge him to be reconciled to 
God. (Acts ii. 37 ; Lnkfe xviii. 13.) Hence we learn tha;t iie re- 
pentance which is accepted dn the glorious presence of the M(^t 
High, is, that men should know their own transgressions and be 
heartily sorry for them, and that they should confess fk>m the 
heart that brides Jesus Christ, there is no one who can save them 
fh)m the penalty of their sins. 

This repentance wrought by the Holy Ghost leads men to faith, 
and makes them partakers of all the benefits and happiness 
of Christ's salvation: see John iii. 14, ISj Rom. iii. 22 — 24; 
which passages teach us that he who possesses that faith obtains 
the forgiveness of his sins, is justified and accepted before God, 
and, being accounted as having perfectly Mfi-Ued the law of God, 
is admitted to true happiness and eternal gloiy. The fear 
anxiety on account of his sii^, which before weighed Se ^ 
burden of a mountain upon his heart, are now removed ; his innar 
darkness is exchanged for hmvenly light ; instead of terror, the 
love of God now dwells in Ms heart; and Gkwi, through Christ, 
becomes to him a loving Father. He now forsakes his besetting 
sins, and zealously endeavours to keep the commandments of God, 
Such persons as this* enjoy unspeakable happiness, and know hy 
^ experience that all which the f^ospel declares concaming the finks 
of Christ's salvation is certainly true. (Rom. i. 1,2; xiv. 17| 
viii. 15—18.) ^ ^ 

The change, then, wMcb is wrought in the hearts of men &e 
Holy Ghost is nothing less than a real converrion p G6iy hf 
which men, hating their sins, draw nigh to Him and become 
subject to His laws. And this turning to God is new hirth 
wMch, according to the word of Christ, must place ’ere one 
can enter the kingdom bf God and attain life. (J ohn in. 13.) 

Hut no one can produce thfe new bir& in Mmself : it "S&o, Ek^ 
faith, is a work which is accomplished! onlj by the agency of 
« HMy Ghost, as is set for& in Jm-. xxxi. 18; John vL 44; 
ii. 8, a It is, however, the will of God that every one sM^iwe 
fad& and repmitance, as we learn fi?om 1 Tim. ih 4^ 2 m. 9; 

F % 
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Ezek. xxxiii. 11 ; which teach us that no one is shut out or ex- 
cepted from salvation. Every one who sincerely seeks for the 
salvation which Christ has provided, will„ without doubt, obtain 
it ; but, on the other hand, those who, acknowledging not their 
sinfulness, pujBF themselves up with the false notion that salvation 
is not necessary for them, and never seek salvation or faith from 
God, resist the Holy Ghost ; and since, being free agents, they 
have rejected His influences, they will have no part or lot in Ae 
salvation of Christ. (Luke xi. 9, 10 John xvi. 23; Acts vii. 51 ; 
J ohn V. 40.) 

It will be seen from^what has been stated above, that the change 
of heart spoken of does not allow men to remain in ignorance and 
indifference. The faith which is in Jesus Christ is not, like other 
beliefs, powerless and inoperative: on the contrary, it is a living 
and empowering faith, stirring men to good works ; so that he 
who believes in Christ, with the blessing of God and the aid of 
the Holy Spirit, conquers Satan and sin, as well as his own de- 
praved inclinations and evil desires, and gives diligent heed to 
good works and holy living ; for he has apprehended the exceeding 
great love and mercy of God in Christ, and knows what deep hap- 
piness and joy he Las attained by this faith ; and therefore he 
shuns every unseemly and sinful action, and strives intently night 
and day to keep to the full all the commandments of God, as, God 
helping us, we will show in the next chapter. 



CHAPTER V. 

THE LIFE AND OONDHCT OP A TRHE CHRISTIAN. 

In order that the reader may haye a clearer view of the results of 
the salvation wrought out by Christ, we will now explain the 
manner in which he who has believed in Christ and been bom 
anew of the Holy Ghost, the true Christian, will fulfil his duly 
to God, to himself, and to his felloe-man. 

It has already been stated, in the cou^e of the chapter on the 
principal doctrines and precepts of the Gospel, that the whole law 
is comprised in love to God. Since, then, the beginning and the 
end of the law is to love Him, the true Christian both in heart and 
life recognises and exhibits his love. (Rom. v. 5.) As he knows 
what great love God has shown to him, he loves God supreniely, 
and crave® no more for the pleasures, passions, and wealth of the 
world. (1 John iv. 19; ii, 15 — 17.) And in proportion as this love 
becomes rooted in his heart, do^ he ojSer to God sinca!^ and 
willing worship and service, and with the subjection of & cWd io a 
father does he honour and glorify God, directing his indinations 
.and meditations towards Him. (Ps. Ixiii. 6.) l^enever he falls 
in with the temptations of Satan, he will say, as Joseph did, Gen. 
xxxix. 9, How can I do this great wickedness, and sin against 
God and whatever he does will not be done to gain the^appro- 
bation of man, but in <^der to please God. (Col. iii. 23.) As his 
love gains strength he will ever be thanking and praising God for 
the spiritual and temporal blessings which are vouchsafed to him, 
and will show his thankfuln-sss and contentment, not only 
words, but also m his life. (Ps.xxxiv.l; lThess,v.l&; CoL|iiil7,} 
Another characteristic of the true Christian is, that witei Amt- 
ened or troubled in his temporal concerns, he relies tfie 

people or the Government, or even upon his own , jmianBtanding, 
for relief, but commits his case wholly to He seeks not 

great wealth or pos^ssions, nor distre^es hih^^ about Ms liveli- 
hood, but prays Gk>d to bl^ his lawM e^KFmngs that they may fee 
sufficient for his neods, being persuaded in his hear?^ that ; 
^eavenly Father, who, through Charmt J^s, has flung o|5# ^ 
Mm the gate of the spiritual tr^tsuiy,^vrill not leave 
of necessary temporal blessings. (1^ kxviii. 7 ; 1 Thn* ^64^11 j 
1 Pei V. 7 j Ma^ vi. 9 to mid.) 
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Again^ the Christian approves of all the dispensations of God. 
He is thankful for ease and prosperity, and is patient in distress 
and tribulation 5 for he knows that the purpose of his Heavenly 
Father in allowing him to suffer is to wean him from the world, 
and to draw him closer to Himself; and thus, so far from being 
cast down by his troubles, he rejoices and is glad; and in the 
words of 1 Sam. iii. 18, can say, It is the Lord, let Him do whj.t 
seemeth Him good/' (Ps. xxxvii. 5; Heb. xii. 5, 6 ; 2 Cor. iv. 17, 
18 ; Rom. v. 3, 4, 5.) 

The prayer and worship ^ the true Christian is genuine and 
sincere. He finds pl^sure in the services of devotion, and never 
wishing for a moment to quit the presence of God, is ever, with 
lowly heart, pouring forth freely the burden of his heart to Him. 
As a child confides in his father, so does he trust God, his true 
nourisher and provider, and turns to Him in every concern of his 
life^ And just as the child, when he makes known his wants to 
his father, is not accustomed to repeat fi’om memory sjftcial forms 
and set phrases ; so the Christian, in the secret presence of his Lord, 
is not bound to the use of stated formulas ; for it is a drawing nigh 
of the heart, and whenever or wherever he prays, he asks according 
to his needs, and expects to be heard by his Heavenly Father. 
The man of enlightened and renewed heart cannot be without 
spiritual thoughts and heavenly aspirations ; he will ever be occu- 
pied with praise and thanksgiving, not indeed, at all times, with 
audihR utterance, but with the voice of the heart. He knows 
that God is the searcher of hearts, and s#m all things, whether 
by k>ngue or by heart, he endeavours to pfaise and glorify the 
true object of all worship and service> the Most High God. He 
knows certainly that his prayers will be answered, and so, com- 
mitting all his affairs to the gracious will of Godj^'he enjoys heart- 
rest. (Phil. iv. 6 ; 1 Thess. v. 17 ; 1 John v. 14; John xvi. 23;" 
James i. 5, 6 , 7 ; Luke xviii. 1 — 18; Matt. vi. 5 — 15.) 

Besides this private exercise of prayer, Christians, when they 
assMble ifi their churches and other appointed places of public 
wUteliip, o:ifer up unitedly particular forms of prayer, according to 
&e of every individual community. In these assembli^ 

Worn rfGbd is read, and instruction or exhortation given. 

But although all Christians meet together for prayer on the 
first day of flie cweek, it is not necessary that they should every- 
where meet at one elated hour, or that they should use the same 
forms of pray^j^r and order" of worship, because in the Go^el 
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there is no commandment as to the ontward form of worship, the 
single requirement being that men should worship God in 
and in truth. 

Again, one of the requisite features of a true Christian charity is 
benevolence to his brethren, i. 0. his fellow-^en. He wish^ fc 
their well-being as he desires his own (Matt, xxii. vii, 12); 
according to the tenor of which commands of the Lord Christ, be 
behaves towards others as he expects them to behave witib referesc® 
to himself, and loves every one, hut^especially those who, like him- 
self, have sought the truth, and have believed in Jesus Christ M>m 
the heart (Matt, xxiii. 8; John xiii. ^4^ 35.) And not only 
his fellow-believer, but all mankind, even his enemies, will he 
love. (1 Thess. iii. 12 ; 2 Pet. i. 5 — 17 ; Matt, v, 44.) 

It is unnecessary to show that the true Christian will not injure 
or be set at enmity with any one ; for it is his duty to strive ear- 
nestly for the temporal and spiritual peace and prosperity of alL 
(1 Cor. x,**24,) Besides this, he will be true in bis words, faithful 
in his transactions, amiable in his manners, and pure in his morde. 
(Eph. iv. 25 ; Matt. v. 37 ; James iv. 11, 12.) He ^ 

clination to strife or discord, but ever desires peace, 
course, and love. (Rom, xii, 18 j Matt. v. 9, 29 — 41. He is 
compassionate, thinks no evil, and h always ready to give comfort 
to the afflicted and help to the poor. (Rom. xii. 15; Heh. xiii. 16 ) 


He is patient, meek, and lowly of h^rt: when evil or injustTO 
done him he shows no resentment, but forgives every thing, and 
commits his cause to God. (Matt. xi. 29; Phil, iv. 13 5 Eph. iv. 
32.) Nor does he seek blessings for himself alone, but for 
even for his enemies. (Eph? vi. 18; 1 Tim. ii 1, 2; Matt, 

45 ; James v, 16.) The true Christian is also awa^ of ^ 

and dignity of fiis own person. He understands that he wp ^pfed 

in ordm* that he might serve and honour God, and 

not his body and soul by giving himself up tq and 

pleasures, ha% avoiding every thing improper he strive 

to keep MmseK' para- And if, ind^, it ^ that “ every 

creature of God is good, and nothing to hm ^^feed, for it is saac^ 


dedhy the WorSef Go4 mi prayer iv. 4,4i> m&m 

0wmj &ing is lawful for and d#A| y^t the waste and 
tiling is forbi#^, Christian does 

to the enjoym^ ^ngs of this 

aad ad in,|ii#erthy, he 
irhic&;ijifei, yid|-fte«ing to God- ^ vi. 
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Eph. Y. 18 ; 1 Pet. i. 22 ; 1 Thess. iv. 4, 5 5 Matt. xvi. 24 ; Rom. 
vi. 11 to end.) Again, being clearly convinced that the peace of 
his soul is of higher consideration than his bodily well-being, in 
order to attain that peace to the full, although knowing the divine 
will concerning himself, he labours to penetrate more thoroughly 
the depths of the riches of that science which bringeth salvation. 
(Matt xvi. 26 ; Phil. hi. 8 ; Eph. i. 17, 18.) * 

The true Christian will be faithful,^ and delight in his trade or 
profession; not, indeed, for tj^e purpose of establishing a reputa- 
tion, but in order that, as he earns his daily bread, he may, in all 
his duties and transactiCJns, act conformably to the commandments 
of God. (1 Thess. iv. 11, 12; 2 Thess. hi. 10; Col hi. 23, 24.) 
And thus, while he strives to purify his heart, to acquire spiritual 
completeness, and to do always those things which are acceptable 
to God, and approved of men, the love of Christ will become so 
deeply rooted in his heart, that persecution and death c,an in no 
wise separate him from his God. (Rom. viii. 35 — 38.) Besides 
this, in the progress of his love to God, and his fulfilment of the 
divine will concerning love to the brethren, the moral image of 
Him who hath called him out of darkness into His marvellous 
light becomes developed in him (1 Pet. ii. 9; 2 Cor. iii, 18); 
and having been reconciled to God, his will becomes conformed to 
the will of God, he finds inexpressible joy in the relationship which 
iias be^ formed between God and himself by Christ, and, in this 
way, experiences the delights of the . heavenly world, even while 
here below. Thus, by his faith, he reaches^ a higher degree of 
happiness than that which was lost by our first father through sin; 
and it is with him as if the blessings (ff heaven and the joys of the 
lost paradise Ascended into bis heart. The faith of the Christian 
is thus so mighty a thing, as to lift its possessor to theliigh 
privileges just mentioned; and although such an one knows that he 
is not able of himself to keep -the commandments of God, yet can 
he say in the fulness of that faith, as St. Paul said before him, I 
can do all things through Christ which strengtheneth me.^^ (Phil, 
iv. 13.) 

*But altfemgh the Christian has attained to this condition, he is 
not yet perfect ; for as long as he is in the world the temptations 
of sin and Satan are in his path ; but his trust being in the Lord; 
Satan cannot conquer him. Though he sees that he is liable to 
bodily suffering, that he is in a perishing world, which is ruined 
by sin, and amofig thos^ wh^have submitted to the domination of 
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Satan ; nevertheless he is fully assured that he will not always be 
in this condition, but that, in God’s appointed time, he will be 
removed from this crumbling desolation, will be delivered from 
these sorrows and afflictions, and will go to his true home, wherein 
is the fulness of joy, the perfection of bliss. So he laments not 
that he must go hence, but awaits his change vsdth thankfulness. 
(Phil. i. 23.) And Jesus Christ will, at the last day, raise from 
their graves all those who have believed in Him with new and 
glorious bodies, and give t^em never-ending life (Phil. iii. 21 ; 
1 Cor. XV. 42 — 44: to understand t2ie subject more fully, read the 
whole Chapter 5 John vi. 40) ; and on tha^day it shall be known 
to all that He is the Judge of quick and dead, (John v. 22 ) 

In the world to come believers will be freed from all imperfec- 
tion, and will be raised to the highest degree of blessedness and 
glory. They will there know God as He is, will behold His 
glory, and abide for ever in the immediate presence of J esus Christ 
(1 Cor. xm. 12 ; Matt v. 8 ; Rev. xxii. 3, 4 ; 1 Cor. ii. 9.) Thus 
will believers possess a joy and glory which surpass all thought 
and expression, and will for ever be favoured with immediate near- 
ness to God ; their joys not consisting of sensual pleasures, bat in 
the favour and service of God. Now let any one reflect upon Ihm 
things which appertain to the salvation of Christ now mentioned, 
and being astonished at the boundless love and wisdom of the Most 
High, he will be led to say, in the words of Rom. xi. 33—36, 
How unsearchable are His judgments, and His ways pas§>finding 
out ! For who hath known the mind of the Lord ? Or who hath 
been His counsellor? Or who hath first given to him and it shall 
be recompensed to him agaip? For of Him, and through Him, 
and to Him, are all things : »to whom be glory for ever. Amm.^^ 
But when Mohammedan^ see among some Christians the very 
reverse of what has been described above, they must not atiribute 
this state of things to the imperfection of the Gospel, because th^re 
are those, who, while calling themselves Christiaaote, act in a man- 
ner altogether at variance with that Holy Book, For instance, 
some sects hold that, in addition to the mewiiation of Christ, the 
saints intercede for them ; and so they put representations of these^ 
persons into their churches, and worship them; a ^cked |So- 
jseeding, which is distinctly opposed to the precepts of the 
(1 Tim. ii. 5 ; John xiv. 6. See ako Exodus xx. 2— 
worshipping of imag^ and pictures is absolutely 
'fhese practices have arisen eitWr from the Holy ^^E^pStees not 
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haying been attentively read, or from an utter disregard of their 
teachings and warnings. But however that may be, such persons, 
notwithstanding their external form of Christianity, are not truly 
Christians. For since they do not obey the precepts of the Gospel, 
they are likened, in Matt. xiii. 24 — 43, to tares which have sprung 
up among the wheat, which, whatever resemblance they may have 
to wheat, are not wheat. These are the tares m the field />f 
Christis church ; and God, in His wisdom, sees fit to leave them 
with the wheat until the time of the harvest, i, e, the day of judg- 
ment. Then will He separa^ them fi’om the wheat, i e. those 
who are saved, and will cast them into unquenchable fire, i. e. 
eternal punishment; but to the others He will give new life, and 
adorn them with eternal glory and joy. 



CHAPTER VI. 


SKVlBAIi AEGUMBNTS TO SHOW THAT THE OIiP AKB lOTT ’EWAMWm 
AEB THE WOSB OF GOO. 

p5iOM what has been stated in Chapter 1 of this Part, Mohammedan 
readers will have already learnt that the Gospel is the Wmd of 
God. We will, however, in this p^ce, lay down, in a oondensad 
form, a few argnments in support of this position. 

I. The Gospel, inasmuch as it stills and* satisfies the cravings 
of the spirit of man — which are, the desire for knowledge of the* 
truth, for sinlessness before God, and for the acquisition of heart- 
holiness — is distinctly and manifestly from God. Thus, (1) the 
Gospel makes known the will and purpose of God concerning 
mankind j and, by revealing to man the intention of his mmtion, 
his own spiritual condition, and the necessity of holiness, it brings 
him to the knowledge of God. This has been explained at 
in Chapters 1, 2, 3, 4. (2) According to what has heat tsai^ ita 
Chapter 3, the Gospd, by the doctrine of redemi^tm, fetoiw 

in po^ession of the ble^ings of defireris fiom 

punishment and makes them aoc^ted h^dbre God. (S) In the 
4th and Mi chaplm it has been shown man, by M th in the 
doctrine of the Gospel, acquires purity of heart and spritual 
sanctification ; for hy iaith in Christ the heart is dean^ firom 
the defilement of sin, and by the help of the Holy Spirit 
avoids sin. As his love to God, and his ability to keep the (MBr 
mandments of God, go on hicreasing, so the purificaficm ^ 
inner man proceeds from day &> dayl (4) Again, in CShap^iiBi 4 
5 it dmwn t£at believa^ are brought by Jesus 
reiafiondnp wifili God. And in proportion as, by tbei|i4^w^ioa 
of his graces th^ recogni^ in God the heavenly iter joy 

abounds, and reap the Ml a^urance, ihe day of 

resurrection they in the near presencse e#iWr God, enjoy 
eternal blessadne^. In this way, ihm, spiritual wante <4 

man, which eompi^fee Imowiedge ol^pt^iii, the forg^s^ess ^ 
sin, miCfificafion, and fike attimnnent of salvation, 

fc docferin^ of the Gt^spd ; md in connexion A 

jTO^^sed revelation, is--^ 'ftlly shown ip 

in^pugnable its divine * 
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None of the sacred books of other religions can ever assuage or 
quench these spiritual cravings. The information which they give 
as to the divine will concerning man is faulty and untrue. And 
inasmuch as they are unable to point out any road by which man 
may arrive at acceptance with God, heart-holiness and remission 
of sins, it is evident that no man can, by their guidance, reach the 
goal of eternal salvation and happiness. ^ 

And these books, containing, as they always do, a number of 
groundless statements, fabulous stories, and idolatrous doctrines, 
labour in vain to stifle the longings of man^s spirit with pil- 
grimages, vows and jm-crifices, and to heal man^s heart-wounds 
with worldly balms. But the Gospel, as we have already seen, 
fully meets the wants which God has implanted in man ; and 
inasmuch as it thus satisfies the first of the criteria of a divine 
revelation laid down in the Introduction, it is sufficiently shown to 
be the Word of God. 

II. In accordance with what has been said in the 4th and 5th 
Chapters of this Part, the change of heart and life in those who 
believe the Gospel indicates its divine origin. But this change 
does not consist merely in the avoidance of improper and blame- 
worthy conduct, and in the being notable among men for qualities 
which are generally approved. Such a change requires not the 
interposition of divine aid : man may accomplish it himself ; but 
^ that genuine change of which we speak, in its work of reforming 
and r^ewing the man, both outwardly and inwardly, first purifies 
the heart and then adorns the life. And the extent of the great 
and happy influence of this change shows fhat it is no work of 
man's power or knowledge, but thafeit can only be brought about ^ 
by the grace and blessing of AlmighPty God. So, again, it is plain 
that the book which works such a change can be mo other than the 
Word of God. The sacred books of other religions do not induce 
any such change in their di^iples : they simply inculcate certain 
external reforms, and the greater part of the ceremonies and rites 
have no r^erence or connexion whatever with purification of the 
heart and life. The fact that the doctrines of these religions have 
no iniu^ce to renew and purify the heart, is evident from the 
present condition of their votaries, and this, again, is a distinct 
testimony to the falsity of those books as professed revelations. 

^ III. 'The fliird argument to show that the Old and New Testa- - 
ments are the Word of God, is, that in them the divine attributes 
are made knowfu. This has already been proved by many quota- 
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tions. In the Holy Scriptures those attributes which bear upon 
the questions of inner purity, holiness of heart, and the acquiadon 
of salvation, and which are called the moral attributes of Gk>d, are 
fully spoken of; while the personal attributes are set forth only so 
far as is necessary to make God known to ns* Beyond this point 
the mysteries of the Godhead are hidden from us. The attributes 
ofJGrod which refer to the salvation of men are these: He is tb& 
One, Eternal, Almighty, All-wise, Creator of heaven and earth, 
the Preserver of the univers^ the Nourisher of all creatuies, &e 
Omniscient, Just, Holy, Compassionate, the Re warder of the 
righteous, and the Punisher of the wicked,^ and, through Christ 
Jesus, the Forgiver of sin, the Merciful, Beneficent and Kind. In 
view of these attributes, sin and impurity can never be pleasing to 
God ; and the Divine intention in thus exhibiting those attributes 
in the Holy Scriptures is, solely, that men might be delivered from 
the pollution of transgression in inward thought as well as iu 
external acf; might be led to abhor all sin, and draw nigh to God, 
and so might be brought into the possession of true felicity mi 
eternal glory, 

It is a weU-ascsrtained fimt of historical resweh, thatnoae 
learned men and philc^ph^ of ancient timos have ever be^ 
able with their unassisted reason to set fi>rth God as endowed with 
the attributes above mentioned. The Old and New Testaments 


have alone announced them, and this point also is conclusive as to ^ 
their Divine inspiration. And every one who has studi®i the 
sacred hooks of other creeds will confess that these attributes are 
not found in them. "If, indeed, there should be any agrew^ 
between them and the Holy Scriptures on this subject, it ^ 
in those attributes of God wMch are exhibited by creafeiy 
some 'particularS^which have been taken from the 
TestaiE«tB. 

lY. The divme origin of the Gospel may be 
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to confess that these precepts are not of man, but are the very Word 
and Commandments of God. ' 

Moreover, since much of the teaching of the Gospel appears 
contrary to the reason of those whose hearts are unilluminated with 
Divine light, it is clear that man by reason alone could not have 
conceived and propounded it. Of this kind are the following pre- 
cepts : — to love one’s enemies not to return evil to those wjio 
do us evil, but to do them good not to resist persecutors and 
oppressors f not to look lustfully *on another’s wife together 
with the doctrines, that wrath is counted before God as the act of 
murder;’^ ^^that bad ijutentions and wicked desires are regarded as 
sin that all foolish and improper speech must be avoided, because 
for this, man is accountable to God and that if one should have 

fulfilled all the commandments of God, he is bound to confess 
himself to be an unprofitable servant, without desert, for that he has 
only done that which was his duty to do.” Besides these, there 
are in the Gospel many other particulars, which, transcending as 
they do the reason of man, cannot he of human conception or in- 
vention. And when the Gospel is compared with the sacred 
books of other religions, the utter absence of such teaching in the 
latter is very apparent. For the laws and instructions of these 
books have only to do with the outward conduct, and have no 
refeence whatever to inner purity, the acquisition of which is a 
subject peculiar to the Gospel. So that, just as the comparison 
between the Gospel and those other books demonstrates the Divine 
origin of the former, the same process lays bare the fact that the 
latter are nothing more than fabrications. 

V. The Holy Scriptures are provi?d to be the Word of God bj 
the predictions which they contain. * Besides those many prophe- 
cies concermng Christ in the Old Testament, which, together with 
their fulfilment, have been pointed out in Chapter 3, the future 
condition of the Jews; their dispersion far and near in different 
couiitries ; their being treated with contempt and scorn by all 
nations; together with the fall and rise of remarkable 

h^&mi nations; the destraction of JerusalSi, Babylon, and 
J*^ineve||^and other great cities ; the conquest of Syria and Persia 
by Alexand^, foretold 200 years before the event; and many other 
predictions, afre found in it. And, as may be gathered from his- 
tory, all these prophecies, as well as those which refer to the - 
spread of Christianity, the sufferings and persecutions of the 
Apostles and ftrsfc Christians, the rise of false prophets, the pro- 
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mulgation of false doctrines, and the infidelity of the latter days, 
have been fulfilled. 

If the reader wishes to study these predictions for himsdf, he 
will find them in the following plae^: — Lutexxi/24; Lev. xxvi. 
31 — 33; Dan. vii., viii., xi., xii. throughout^ Jeremiah xlvi. toxHx. 
inclusive ; Numb. xxiv. 15 to end of Chap. ; Lute xix. 14 to 44 ; 
Jer. L. throughout ; Nahum Hi. throughout; Dan. viii. 5-^8, and 
20“ 22; Isaiah xiii. to xxiii. inclusive; Matt. xiiL 31 — 33; xxiv. 14; 
John X. 16 ; Phil. ii. 10, 11 f Matt. x. 16 — 22; xxiv. 24; 1 Tim. 
iv. 1 — 3 ; 2 Tim. iii. 1 — 1 . Since ^ must be conceded that God 
alone is able to communicate information of events yet future, 
there can he no manner of doubt that the Scriptures which contain 
these predictions must he His Word. 

VI. The many and great miracles wrought by Jesus Christ and 

his Apostles, which are related in the Gospel, fiimish another 
proof of the Divine character of the Old and New Testaments. 
The miracles of the Apostles will be spoken of in the next Chapter, 
and as Musulmans receive and acknowledge the miracles of J^us 
Christ, and they have already been briefly treated of in Gbapte 3^ 
we will not further dwell on them here. r V ; V ' 

VII. The resurrection of Christ the third day after ctel- 
fixion and death, and His ascension into heaven, are a dedsive 
argument for the Divine origin of the Holy Scriptures ; because 
if Christ had not been true and nghteous, most certmnly God 
would not have honoured Him with resurreciion and asoemion. 

VI II. The truth and Divine character of the Gospel is esta- 
blished by the spread of Christianity. Notwithstanding the fitcife 


that the doctrines of the Qospel appear contrary to the 

which is unenlightened fixim -above, and unacceptable and 

to the heart uneieansed from carnal afiE^ons, and tl& 

was to the last degree opposed to the customs and 

people .among whom it was proclaimed ; and 

and teachers^ the Gospel were a number of |i^||j|fedhs of the 

lower class, not M al remarkable for knqwWIgili^ ^^acity ; and 


that those who reived the G<^)el endwi^^^hsand kinds of 
persecution at *]^ds of their adv^8^% w^ deprived of 
their property, and numhersTSsten^ll " 

^hraoe the GospeL ftat -in a time, in 

countries, sudh * 1 ^ 8lfj^„]^|p.Asia Minor, 

Christianity hold, that, 

a&e^on of fibose who, fbimfc^^ the faith and 
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fathers to embrace the Gospel, it at last obtained the ascendancy 
over the worship of idols. And this victory of the Gospel was 
neither accomplished by fraud and trickery, nor by compulsion 
and the power of the sword, but simply and only by the peaceful 
preaching of the Gospel. So that if the Most High had not 
enlightened the hearts of those who heard, and confirmed the 
preaching and teaching of the Gospel by signs and wonders^ it 
must be evident that Christianity could by no means have van- 
quished other religions. And thus these remarkable interpositions 
of the Almighty on behalf 6f Christianity are one more distinct 
proof that the Gospel is His Word; for nothing can be more 
certain than that God would not so farther the progress of a false 
system. 

It will now he gathered from all that has been said hitherto 
concerning the teaching of the Holy Scriptures, that, regarding 
those sacred books as containing in themselves all the signs of a 
divine revelation required by the criteria laid down in the Intro- 
duction, and in view of the prophecies, doctrines, and miracles 
which are written and described therein, together with the spread 
of Christianity, the claim of the Gospel to be the Word of God is 
completely established. 

And now, beloved reader, if thou art aware of thy spiritual con- 
dition, dost repent of thy sins, and art earnestly seeking salvation, 
we doubt not that the doctrines of the Holy Scriptures will he 
most sweet and delightful to thee; for the Gospel not only 
points out the way of salvation, but also gives strength to pursue 
it, and to reach eternal happiness. Ho thou/then, open the door 
of thine heart, that the teaching of ihp Gospel, and the glad tidings 
of salvation by Jesus Christ, may enter in. But know thou, that if 
thou dost sS thyself against the teaching, and* dost reject the 
salvation which has been accomplished for sinners by J esus Christ, 
thou canst not find pardon and salvation by any other way. 

The Gospel teaches that there is no mediator for sinners but 
C&rist alone, and that for thine unbelief thou wilt be accountable 
in the day of judgment to the absolute Judge, even Christ; as it 
is writteu in John xiv. 6; Acts iv. 12; John iii. 36; 2 Thesa i. 
^-—9. Ohr entreaty to God on behalf of those who read this 
Treatise is, that they may he delivered from unbelief, and froig 
tl|at terrible pumshment which it will bring upon them, and that 
they may seek for, and obtain, that faith which is the channel of 
^Ivation. 



CHAPTEE VII. 


THE MANNER IN WHICH CHRISTIANITY WAS SPEHAR AT THE FIRST. 

Having hitherto treated of the doctrines of the Gospel, we will 
now proceed to show how those doctrines were spread in different 
parts of the world, and what were the character and circumstances 
of its first preachers, the Apostles. And although the discussion 
of this subject here may seem someiAiat foreign to our design^ 
inasmuch as Mohammedans have no very certain knowledge con- 
cerning the Apostles, it has been thought good to supplement this 
Second Part with some account of them. 

When Christ commenced His public teaching and working of 
miracles, He chose from among the people who followed Him 
twelve persons, in order that they might be witnesses of all He did 
and said, and that, after His ascension into heaven, they might go 
to every part of the world, and preach the glad tidings of 
coming to every man. 

These persons, who were called *^the Disciples,” or 
Apostles,” Christ always kept near His person, to the intent 
that they might learn His doctrines, and see all His miracles 
and doings, so that they might bear testimony concerning Him 
among all nations. And thus, before His ascension, he com-^ 
manded them to go and teach the people all that they had 
and heard of Him (John xv. 27) ; and after the resurrection, when 
He was about to ascend up into heaven in the presence of His 
disciples, He reiterated thin command (Matt xxviii. 18^ — 20^ 
Mali xvi. 15, 16). And, in order that they might be eg^bled to 
it, He promised*that the Holy Ghost, the Helper and 
should descend upon them, saying, The Holy Gho^isitf wmp 
and shall guide you into all truth. He shall bring to Jour remem- 
brance all the words which I have spoken to yo% and ^lall make 
them plain and dear. He shall also showyou fii^^tocodie,and shall 
enable you to work miracies.” (John xti. 7, IS, 14 5 Matt x. 20 , 
and 8 .) Thus it wtts that these men were lAed to the^Jgnity - 
apc^tleship, and endowed with the power work miracl^ by 
Holy Ghost, which Christ had promised to them beforO^B 
asce^ion, and so the fact of their bdng the Apostl^ 
is dearly established. The dWpte, after the in 
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obedience to the command contained in Luke xxiv. 49^ Acts i. 4, 
waited in Jerusalem for the descent of the Holy Ghost which had 
been promised them ; and when they were assembled together for 
prayer in one place, fifty days after the resurrection, and ten days 
after the ascension, the Holy Ghost came down upon them in a 
wonderful manner, as is related in Acts ii. 1 — 14, the sequel of 
which Chapter refers to the same subject. After this, the Apostles, 
as Christ had promised them, performed many miracles, such as 
healing the sick, causing the lame t® walk, and raising the dead. 
Por example, in Acts iii. 1-^11, Peter is shown healing a lame 
man in the name of Jesus Christ ; and in Acts ix. 31 — 43, the 
same Apostle, some time afterwards, is related to have cured a 
sick man named jEneas, and to have raised a widow woman to 
life ; and again, in Chapter v. 12 — 16, it is said that he cured a 
number of sick, and that the people brought their sick folk and 
laid them in the streets, that the shadow of Peter passing by 
might fall on them and heal them. In Acts xiv. 8 — 10 it is 
narrated that Paul cured a man lame from his birth } and in 
xxviii. 8, 9, that in an island he put his hands on many sick 
people and healed them; and in xix. 11, 12, it is written, ^^And 
God wrought special miracles by the hands of Paul, so that from 
his body were brought unto the sick handkerchiefs and aprons, 
and the diseases departed from them, and the evil spirits went 
out of them/^ Also, in Acts xx. 9, 10, Paul is related to have 
^ rais6d#»a dead person to life in Troas. And as the Holy Ghost 
had been given equally to all the Apostles, we read concerning the 
others, in Acts ii. 43; v- 12, that many wonders and signs were 
wrought by the Apostles. Besides ^this, they were so richly en- 
dowed with the Holy Spirit, that by the laying on of their hands 
upon other Believers the Holy Ghost came also «pon them, and 
enabled them to work miracles. (Acts viii. 17; xix. 6.) 

From all the above-cited passages it is abundantly evident that 
the disciples were workers of miracles, and had been dignified 
wi& the rank of Apostles. 

Again, the Apostles wei^e helped and influenced in their procla- 
matioh of the doctrines of Christ by the Holy Ghost in such a 
manner,*%at it was only what He inspired them to teach and 
write that th^ spake and wrote. This they themselves ackno^ 
Iq^ige. (1 Cor. ii 12, 13; Eom. xv. 18; 1 Thess. ii. 13.) Seeing 
then, that when the Apostles preached and taught, they set forth, 
not their own opinions, but the words of Jesus Christ, it follows 
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that their instruction and doctrines must be accounted and ^teemed 
as the instruction and doctrines of Christ ; and so we are hound 
to receive and believe their writings, Le. the Gospel now in 
our hands, as the Word of Christ and of God, in accordance 
with the declaration of Christ : He that heareth you (tlie Apc^ 
ties), heareth me ; and he that despiseth you, despiseth me ; and 
he that despiseth me, despiseth Him that sent me. (Luke x. 16 .) 
And therefore it is that the disciples call themselves the Apostles 
of God and Apostles of Christ (1 Cor. i. 1 5 Gal i. 1 ; 1 Pei i. 1 j 
James i. 1.) Now, taking into consideration the signification of 
these passages, and the number of miracles which they wrought, 
it must he regarded as proved that they ^ere truly Apostle of 
God and dispensers of His Word, and that their rank was far 
higher than that of the Prophets who went before them. The 
gifts of the Holy Ghost, which shone forth so resplendently in the 
disciples, had never been vouchsafed to any one of the Prophets of 
the children of Israel ; for in whatever degree they were endowed 
with His gifts, they were yet ufterly without the power of im- 
parting those gifts to others. 

And so wonderfully was the power and goodness of God mani- 
fested by the acts and miraoles, that in a very short fime ihowiinds 
of J ews and Gentiles, hearing their preaching, were brought from 
the darkness of sin to the light of divine grace, and from the 
worship of idols to the service of Jehovah, and belief in the one 
only true God. Now God has never wrought so great a work as^ 
this the agency of any others than the Apostles. 

Besides the ancient Christian authors who have written on tWs 
subject, the Jews, in their Talmud, and such men of note auK^ 
the heathen as Celsus, Julian, Pliny, and Tacjitus, have acfc^W^ 
ledged in their, several works that Christ and HisS!»Apos^t M 
work miracles, and that Christianity was widely spread ai^li^c^afied 
among all claves. The Koran also calls the discqle^ Aposths 
of God. In the Sara called “ Battle Array it is J esus, 

the Son of Mary, said to the Apostles, ' Who wS fee ipy assistants 
with r^pect to God?^ The Apostles ai^w^sei, ^ We will be the 
assistants of God/ Again, in the Sura* ** Y. S.” Set b^o^m 
them the example of the inhabitants of the town to ^hic^ ^ 
Apostles came. When we ^t unto them two persou%|,|^ 
charged them with imp<^j^ Thau we honoured th^^.^^»ll 
third# And when tliey said, * we are sent untci^^^^ W 
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nothing down to you: ye are but liars.’ They said, Our Lord 
knoweth that certainly we are Apostles for you/ And a man 
came running from a distant part of the town, who said, ^ 0 
people, follow the Apostles, who are men directed of God.’ ” 
Among the commentators of the Koran, Kadi Beidawi, the author 
of the Tibyan, and some others, say, that by the Apostles men- 
tioned in the passage just quoted the disciples of Christ are meant, 
and the town to which they went was Antioch, and that there they 
worked miracles, even raising the de^d. They say, also, that one 
of the Apostles was J ohn, tht second was Paul, and the third was 
Simon Peter. Now although the narrative given in the Koran 
may not be altogether in agreement with the facts, still it most 
distinctly calls the disciples Apostles of God and therefore 
it is incumbent upon those who receive the Koran as true, to 
believe in die apostleship of the disciples of Christ, Thus do the 
proofs which we have adduced establish the fact, that the disciples 
of Christ were also Apostles of God. 

Having now cleared up the truth of the disciples’ Apostleship, 
let us proceed to consider the spread of the Gospel by their 
preaching and teaching. Setting aside as inadmissible the idea 
that their object in publishing the precepts and doctrines of Christ 
was to obtain a great reputation, or to acquire wealth, we would 
remark, that believers were never commanded to spread the 
religion of Christ by means of a holy war (Jihad), but, on the 
contra*y, they were called to endure every kind of wrong and 
contumely, and did willingly suffer many and great afflictions and 
persecutions for proclaiming the Gospel, Most of the Apostles 
drank the cup of martyrdom in the cause of religion, and their 
off-repeated command to all believers was, that they should bear 
patiently all^ufferings for Christ’s sake. Nor ^id the Apostles 
seek by the graces of eloquence to win with greater ease the minds 
<5f the people ; on the contrary, they used such language as every 
one could understand ; as St. Paul declares, 1 Cor. ii, 1, 2, And 
when, by tl^je inspiration of the Holy Ghost, they wrote the Gospel, 
it was in a simple, unaffected style, so that the goodness and 
power of God might be understood with the utmost clearness by 
^ery oi*^*who studied it, and so that the love of God might be 
established in his heart For inasmueli as the Word of God is 
needful,, not only for the wise and learned, but also for ordinary 
men, its being so written is in accordance with the highest wisdom. 

Once more — The doctrines of the Gospel afford no indulgence 
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to any one in the gratification of his passions, or in the matte of 
mere worldly enjoyment, nor did the Apostle teach religion with 
any such objects in view : on the contrary, they charged all who 
believed in Christ to abstain from fleshly lusts and the worts of 
Satan, and to he ready to relinquish all their pro|^rty, and even 
life itself, for the cause of Christ. And besides all this, it must be 
borne in mind that the Apostles did not confine their labours to 
ignorant and barbarous peoples : they preached the Gospel, and 
invited men to embrace the <ruth, in countries and cite wbo^ 
inhabitants were remarkable for mental cultivation and extensive 
acquirements. 

Now, however incredible it may appear, tSat when the precepts 
and doctrines of the Gospel were so much at variance with the 
notions of men, and so utterly opposed to the religions and cus- 
toms of that age, and when the Apostles were unlearned men of 
no social standing, Christianity should yet be able to spread on 
every side ; yet the fact is, that those Apostles, relying upon God, 
did actually preach the Gospel in Jerusalem, among their bitterest 
enemies, the J ews, with such effect, that, at the very oommeiaco- 
ment of their work, three thousand of them immediacy emhraarf , 
Christianity; and subsequently, as the firuit of their exhorfate^ and 
instructions, a great number of those ol^tlnate persons who were 
parties to the crucifixion of Christ were brought to believe on His 
name. In Judaea, also, the Christian Church went on increasing in 
numbers from day to day. At fijrst, the greater part of thosC'who 
believed were Jews ; but afterwards, when the Apostles, in ohedieiK^ 
to the command of Christ, travelled into all countries far and near 
•for the purpose of preaching thq Gospel to the Gentiles, thousands 
idolaters, of all claves, hastenetl with sincerity of heart to 
the religion of Christ. So that, in the Apostles’ days, CSristi^ 
ship was established in the cite and towns of Syria, 

Minor, Greece, and Italy; and after their decease ihi 
of the Gospel continually gained publimty and S^d were 

disseminated in aM parts of the world by the merthm of 

the pr^ehers and ieaetes who followed thewu [ Wfe went on, until 
the Roman Emperors of Aat age, apprdiCMve that Christianity^ 
would ultimately overtem and ,abol^ wbr^ip of gods^ 
b^am to persecute te GhrMans, Prized and 

•the firoperty of those who 4weft in dominions, 
to he dain, others to be thrown -to w3i tests, and oiken^ 
be Itent sive j and in this way “femsands of Chrisfteifete lor^ 

a2 
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tured and slain, and attained the dignity of martyrdom. These 
sufferings were not confined to one period, or merely to the reign 
of one Emperor. For three hundred years did the Christians, with 
perfect resignation and patience, endure such things. And not- 
withstanding that the heathen, during this time, pertinaciously en- 
deavoured to root up and destroy Christianity, the Christians, li^e 
some impregnable fortress, abode constant and firm under all their 
attacks. And thus was the Word of Christ fulfilled : “ The gales 
of helP' — the power and might of Satan — shall not prevail 
against it that is, His CCiurch. (Matt. xvi. 18.) In spite of 
all these persecutions, the heathen continually, and in ever-in- 
creasing numbers, ernbraced the faith of Christ. Yet, notwith- 
standing their greatly-increased numbers, there was never at any 
time among the Christians even an intention of rebelling against 
their persecutors. Indeed, where their power was not less than 
that of the heathen, and in some cities where, numerically, they 
were much stronger, and could, if they chose, have revolted 
against their adversaries ; they yet, by their quiet endurance of 
wrong, showed that Christianity was far superior to all other reli- 
gions. At that time the Emperor Constantine receiving the faith 
of Christ, many heathen temples were converted into Christian 
Churches, and thus the shambles of heathenism fell into disrepute, 
while the religion of Christ, finding honour and acceptance, stood 
supreme. 

the phenomenon of so great a revolution cannot have been 
brought about by merely human agency. And as, therefore, it 
could only have been brought about by the grace of God, the 
spread and establishment of Christianity in the manner above 
described is one more conclusive proof that the Gospel is the Word 
of God, andfthe disciples of Christ were the Apostles of God. For 
had they not been His messengers, and the doctrine theypro- 
filaimed, His Word and Commandment, most assuredly the High 
and Holy One would not Fave wrought so great a work by their 
agency. We will show in the following Part that the Moham- 
medan religion was propagated and established in a totally different 
manner. 

After ihe time of Constantine, notwithstanding the wide-spread 
influence of Christianity, there were very many heathen, who, 
^ther to ingratiate themselves with the Emperor, or in order to - 
take care of their temporal interests, formally embraced Chris- 
tianity. The Ch^sfians, also, being now freed from the pePse- 
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cutions and afflictions described above, and becoming accustomed 
to the enjoyment of ease and prosperity, gi’ew cold in ^th and 
love, and contented themselves with observing the external and 
formal duties of religion. Thus growing gradually indifferent to 
the precepts of the Gospel, hypocrisy and contention soon sprang 
up among them. They busied themselves principally with contro- 
versies as to the interpretation of certain passages of Scripture or 
about certain ceremonies, and exchanged their former love and 
unity for division and enmity. Ye^^ with all this, all Christian 
communities are at one, on the fundamentals of religion ; the 
Gospel which we now have is the book cf every one, and all 
acknowledge with one voice the Deity of Christ, and His being the 
Mediator for sinners. And although the extravagances of bigoted 
persons have been the cause of division in some things, yet in every 
age true Christians have earnestly striven to obey the precepts of 
the Gospel fully. But in the time of Mohammed the Christians 
of Syria and Arabia were in the state we have just been describing. 
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P4ET III 

IN WHICH THE CLAIMS OF MOHAMMED TO BE THE PROPHET OP GOD, AND 
THE KORAN TO BE THE WORD OF GOD, .IRE CONSIDERED. 


This part is divided into five chapters, viz. 

Chap. I. — The assertion of the Mohammedans, that in the Old 
and New Testaments the mission of Mohammed is 
foretold, examined. 

Chap. II. — Can the language and style of the Koran he accepted 
as proof that it is the Word of God? 

Ch.^. Ill — ^The Character of the Contents of the Koran. 

Chap. IY. — The Personal Character of Mohammed. 

^Chap. Y. — The manner in which Islamism was spread. 


Six hundred and ten years after the birth of Jesus, when the 
Christian rel^ion had spread over nfany parts of the world, a man 
named Mohammed appeared in Mecca, a city <7f the Hejaz (in 
Arabia) ; who, professing to be a messenger of the one only and 
true God, and asserting that the Koran had been sent down to 
him by God for the guidance of men, invited the people to become 
his disciples; 

It is therefore necessary to examine with attention, whether 
.Jlohammed produced sufficient evidence in support of his preten- 
sions; for mere assertion (cannot establish a prophetic office, 
when substantial proof is wanting. And since it is well known ta 
efery student of history, that many false prophets, asserting a 
divine commission, have appeared, it becomes imperative, before 
accepting the claims of a self-styled prophet, to ascertain whether 
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he beai's the characteristics of a true messenger of God, or no. If 
he can show proof of the truth of his claim, then only will it be 
our duty to receive him as a divine messenger, and his book as the 
Word of God. Therefore, laying aside all bigotry and prejudice, 
let us endeavour with justice and truth to examine Mohammed’s 
claim to be a prophet, and whether the Koran be the Word of God 
or not. 

Besides the five criteria laid down in the Introduction, to which 
the revelation brought by ^he claimant of the prophetic office 
must be conformable, the following Conditions must be satisfied in 
his own person, in order that men may believe that he is truly sent 
from God: — 

(1 .) As it is impossible that the divine utterances should con- 
tradict one another, so the declarations and doctrines of one 
claiming to be a propliet, and of the revelation which he brings, 
must not conflict with the teachings and writings of the preceding 
prophets in fundamental particulars. 

(2.) He should be endowed with the power of working miracles, 
and of delivering prophecies. 

(3.) The prophet must speak and act in a manner worthy of the 
dignity of his office, and be zealous for the glory of God,, and the 
flilfilment of His commandments. 

(4.) As force is manifestly obstructive of true faith, love, and 
obedience, he should not use compulsion 5 but by instruction, 
warning, and loving invitation, induce men to embrace his* 
religion. 

In the case of the personal character and official acts of one 
professing to be a prophet ^eing found agreeable to these condi- 
tions, no doubt will remain of his being a divine m^senger, and 
the bearer of a divinely-inspired book. 



CHAPTER I. 


IS THE MISSION OP MOHAMMED FOEETOLD IN THE OLD AND NEW 
TESTAMENTS '? 

Accordino to the dicta of the Mohammedan doctors, one of the 
proofs of the true mission of ^[ohammed is, that he was foretold 
by Christ in the New Testament ; in support of which, a passage in 
the Sura called ^'Battle Array” is adduced, where Jesus is 
represented as saying I bring good tidings of an Apostle, who 
shall come after me, and whose name shall be called Ahmed.” 
Now it is certain, that if, after the time of Christ, a prophet bearing 
a true revelation was to have been sent, some indication of his 
coming must be found in the Gospel, in order that he might be 
distinguished from pretenders to the prophetic office. 

Yet, in the Gospel Christ tells his disciples only of false prophets 
who should appear, and bids them beware of believing m them 
(Matt. xxiv. 24 — 26 ; vii. 15 ) ; and as it is well known to every 
student of the New Testament, that, neither in the original Greek, 
nor in any of the translations into other languages, does the name 

Mohammed” or Ahmed” occur, nor is one word found con- 
cemin^his mission, the above statement of the Koran must be 
untrue. Since, then, we have no information about Mohammed in 
the Gospel, it may be asked upon wbat authority could he have 
built such an assertion as that cited above. The reply is, that 
very possibly jome apostate Christian* told Mohammed, in order to 
flatter him, that Jesus had borne testimony to him,* having written 
in the Gospel that a prophet of the name of Ahmed should come; 
and he, not knowing the true estate of the case, being an illiterate * 
person, and totally unacquainted with tbe original Hebrew and 
Greek of the Old and New Testaments, relied upon tbe word of 
his informant, and, in his intercourse with the Arabs, used this sup- 
imsed t^imony of Christ as a proof of the truth of his mission. 
And when it was found, that, on this assumption gaining publicity, 

t applied to Mohammed in the Sura A1 Araf, and in other places ; 

and used by Mohammedans in r^ard to their prophet, as showing the miraculous 
character of his missjpn. *> 
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those persons who were acquainted with the Scriptures controverted 
it, saying that there was no notice whatever of Mohammed in the 
New Testament, Mohammed and his followers replied that the 
Christians had changed and corrupted the Holy books, and in this 
way removed the prophecies concerning him. 

Although it is plain that neither the name of Mohammed, nor 
prophecy of his mission, are found in the Old and New 
Testaments ; yet as learned Mussulmans quote some passages as 
testimony to the mission of *their prophet, we will examine a few 
of them in this place. 

According to the Mohammedan doctors^in the Old Testament, 
Deut, xviii. 15th and 18th verses, prove the prophetic office of 
Mohammed. Understanding the words from among their bre- 
thren’^ to refer to the Arabs, — since some of the tribes were 
descended from Ishmael, the son of Abraham, — they say that by 
the promised prophet Mohammed is intended. But the least 
attention to the passage will show that it cannot apply to him j 
for when Moses, speaking to the children of Israel, said, " The 
Lord thy God will raise up unto thee a prophet, h*om the midst of 
thee^ of thy hrethreny^ it is.evident that these latter words refer to 
Israel alone. The Mohammedans erroneously pass over the 
expression “ from the midst of tlmf* but even if these words were 
omitted, it would not help their case, because (1.) in many other 
places in the Old Testament the words thy brother’' and “thy^ 
brethren” occur, in every instance signifying an Israelite the 
children of Israel respectively. Bor instance Deut. xv. 7 \ xviL 15; 
xxiv. 14. Seeing then from these passages, that by the appellations 

thy brother” and thy brethren,” the tribes of Israel are distinctly 
referred to, the words from* among thy brethren ”^in the rmsm 
cited above must also apply to them ; and the intend^ meanj^ of 
the passage must he, that from the people of Israel slew &e 
mis^ prophet should come forth. (3.) It is cleaHy batted in Gen. 
xxi. 10—12, tiiat the prophet of the seed of Abxatem by whom the 
whole ^orld was to be biased, who was promi^ to the children of 
Israel, should be a descendant of Isa^ and d^acob, and not of 
Isbmael. So also in Gen. xvii. 19— 21. In Gen. xxvi 3 and 4, Go^. 
r^ewed the covenant of promise to son of Abraham; and ^ 
xxviii- 10 — ^15, to Jacob, son of Isaac; and in tbe New Tesiawe^, 
GaL iii. 16, the promfee is shown to be fulfilled 
(3.) Christ himself, speaking to the Jews (John v. ^ For 

had ye heheved Moses, ye would have believed* ma; fe wrotepof 
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me.” Thus Christ, having with his own mouth confessed that 
Moses had prophesied of his coming, there can be no doubt that 
the assertion of Mohammedans is erroneous. 

Another passage brought forward as a prophecy of Mohammed’s 
mission is Ps. slv. 3, 4 ; on which, Mussulmans say that Mo- 
hammed, having established his prophetic claim by the sword, 
these verses must refer to him. But not having understood tl^e 
drift of the passage, their assertion falls to the ground ; for the 
person who is addressed with the words, Gird tliy sword upon 
thy thigh, O most Mighty,” is, in the 6th and 7th verses, called 
God 5 and Heb. i. 8, ^ plainly applies the description to Christ 

It should be understood that m the Holy Scriptures of the Old 
Testament, the Messiah is prophesied of under two aspects ; the 
one representing his lowliness and poverty, the other his divine 
dignity. In some passages the two are mingled. The verses 
from the Psalm quoted above pourtray Him under the second 
aspect. They describe Him as the almighty Ruler, the Judge of 
heaven and earth, and as now invisibly ruling over the world 
according to his own saying. Matt, xxviii. 18. And when at 
the last day he shall descend a second time upon the earth, He 
will reign visibly, and preside at the day of judgment; as it is 
written John v. 22 ; 2 Thes. i. 7, 8. And concerning his second 
coming to execute justice and vengeance, see Rev, xix. 11 — 16. 

^ In like manner Mohammedans appropriate Isaiah xlii. 1 — 4. 
But thit there can be no propriety in its application to Mohammed 
is very plain, from the fact, that none of the characteristics of the 
person described in the text are found in him. For he, being the 
commander of his own soldiers, and •quenching the spark of the 
life of those who refused obedience ahd allegiance to him with the 
stroke of his sword, was occupied the greater pai^ of his time in 
war and strife. Matt. xii. 15th — 20th verses, make it certain 
that Christ alone was inten^jsd. These verses, besides exhibiting 
perfect gentleness and mercy of Christ, declare that the 
Christian religion should spread over the face of the ^whole 
earth. And, as every one knows, that religion is spreading 
^ every part of the world, thus fulfilling the terms of the 
prophecy. Thus at the present moment Christians number twice 
as many as Mohammedans ; and in a great part of the isles of the* 
se€, and in far distant lands, the Christian faith is obtaining footing 
and influence. 

Some take Is^abxlii, 11 as pointing out Mohammed. Th^* 
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say that the word Kedar signifying the Arabs, Mohammed 
must he intended by it. 

But the trutli is, that Kedar” neither refers to Mohammed 
nor to any prophet whatever, but absolutely to the people of 
Arabia; and Isaiah, prophesying in the same chapter (verses 
4 — 12) of the universal spread of Christianity, in the 11th verse 
4eclares that the dwellers in Kedar also, that is to say, the Arabs, 
at last should believe in Christ, and rejoice in his name; as is 
written also by the same prophet, ch. lx. 6, 7, where Kedar does 
not mean Mohammed, but that, like the other nations mentioned 
in the passage, the people of Kedar shoul^ believe in Christ. It 
should be mentioned here that Ephah and Midian were the sons of 
Abraham by Keturah, his second wife; and Nebaioth and Kedar 
sons of Ishmael ; which will be seen by referring to Gen. xxv. 
2, 3, 4. 13. 

One other verse cited as foretelling Mohammed is Isaiah xxi. 7. 
In the Arabic translation, the riders in this passage are put each 
in the singular number (Arabic cited), and as Christ on one 
occasion rode on an ass, the rider on the ass is understood to 
Him, while from Mohammed’s usually mounting a camel, Mck 
hammedans say the camel rider is intended to reprint him. This 
interpretation of the doctors of Islam can only have resulted from 
their total unacquaintance with the contents of the sacred Scrip- 
tures; for the slightest attention to the chapter would have enabled 
them to ascertain the true sense of the passage, and thus have 
saved them from falling into such mistakes as this. From the 
context we learn that neither to Christ nor to Mohammed is there 
any reference whatever, but «nly to the siege and conqu^t of tbi® 
city of Babylon; since, in thil same chapter, the propel, 
by divine inspifation, foretells, two hundred years before 
its assault and devastation by Elam and Media, that tay, by 

the Persian armies. Thus in the seqpnd verse it m Go up, 

O Elam, besiege O Media!”; and again, in the ninth, Babylon is 
fallen, is fallen, and all the graven images ^ her gods he hath 
broken unto the ground.” 

It is well-known efvery student of Scripture and anci^i_ 
history, that the provinces of Shuster and Shiraz in the ^ 
J^ema, were, ifi old times, called Etoa ; and the northern 

and Azerbijan, w€a*e as Media. Ther^fs^ Ae 

vision of horsmnen and ridetn m and camels, pro- 

phet saw, refers only to the Persian hosts Wh# VsaAe In attack 

n 
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Babylon, as indeed afterwards Cyrus at the head of his troops 
actually did attack and capture that city. 

It is now shown, that in the Old Testament there is no kind of 
information or indication of the coming of Mohammed. 

In addition to passages from the Old Testament, learned Mo- 
hammedans ‘apply a few verses of the New Testament to Mo- 
hammed : as, for instance, J ohn xiv. 16, 17, 26. In this case? 
it is quite plain that their understanding the term Paraclete (which 
they refer to Mohammed, and^ which means the “ Advocate,^^ or 
^‘Comforter,” promised by Christ to the Apostles) to signify 
Mohammed, or Ahmeds can only have resulted from their entire 
misapprehension of the sense of the passage. In v. 26 the 
Paraclete is called the Holy Ghost ; and it is written concern- 
ing Him, that he should teach the Apostles all things whatsoever 
Christ had spoken. And in v. 16, Christ declares that He should 
always be with the Apostles; and in v. 17, that the world 
would not see Him. Yet not only was Mohammed seen of all, 
but also, as he did not appear till 500 years after the time of 
the Apostles, how is it possible that he could bring the words of 
Christ to their remembrance, and be always with them? And 
again ; that the Paraclete which was promised to the disciples with 
the meaning of Advocate, Comforter, and the Holy Spirit, cannot 
signify Mohammed, becomes still plainer fi-om Acts i. 4, 5, and 
Jiuke xxiv. 49, which refer to this promise. If, as Mohammedans 
say, Mohammed was the promised Paraclete, it follows that the 
Apostles, in conformity with the command of Christ, should not 
have departed from Jerusalem until that Advocate had come ; and 
consequently should have been liviicg and waiting in Jerusa- 
lem until the^appearing of Mohammed ; that is to say, for 600 
years. 

It is manifest that such arguments as these are frivolous and 
vain, and the application of ^ese verses to Mohammed is repug* 
nant to reason. 

The Holy-Ghost, according to the promise of Christ, did de- 
scend upon the Apostles a little while after ; that is to say, ten 
jdays after the ascension, as is related fully in Acts ii. And the 
Holy Ghost, having descended upon them, and having bestowed 
the commission of apostleship and the power of working miracles,, 
th^y went forth from Jerusalem and preached the Gospel to all the 
world ; as is set forth in the second Part of this book. 

Again, some ^^Mohammedans say, as the Holy Ghost was 
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given to the prophets of old, and so, from the beginning, was in the 
world ; and again, that as, according to the belief of Christians, the 
Holy Ghost is eternal and uncreated, (and so to attribute dme 
and place to Him is unlawful) ; the Paraclete promised by Christ 
cannot be the Holy Ghost. Por, said Christ, with regard to the 
Paraclete, ^ After I am gone, He will come/ Thus the Holy 
Ghost must be one and the Paraclete another. By the Holy 
Ghost, the Spirit of revelation which descended upon the Apostles 
must be intended, but the S^araclete is Mohammed,” But this 
argument is erroneous ; for (1), Christ, using the words Paraclete, 
Holy Ghost, and the Spirit of Truth, as signifying one and the 
same person, told the Apostles that the l^amclete, which is the 
Holy Ghost, should be with them, and teach them ; and commanded 
them that they should not leave Jerusalem until His coming. 
From this it is plain that the Paraclete and Holy Ghost are one 
person, whose ojffices are Advocate and Comforter, since He helps 
and comforts in a spiritual manner. (2), There is no doubt that 
the Holy Ghost is eternal, and that He descended upon the Pro- 
phets before His descent upon the Apostles. But the descent upon 
the Apostles was of so special a character, as that at no time did the 
Holy Ghost descend upon any of the Prophets in this manner j and 
thus the fact of their having a higher dignity than the Prophets, 
is established. (This subject is treated of in Part II. chapter 7.) 
And the time which is appointed in John xv. 26 for the descent of 
the Holy Ghost, bears reference only to the peculiar character of 
the event, and is in no way a proof that the Holy Ghost was not 
from the beginning, or that He is limited by time and place. 

Some also say that Christ^^^in Mark i- 17, proclaimed the coming 
of Mohammed. But they have erred in the interpretation of fte 
verse j for (1), it is not Christ who speaks, but J ohn, €S is cfetrfrom 
what precedes; and (2), John did not utter these wirii 

reference to Mohammed, but concerning Christ, as vdtt he s^n 
from John i. 29, 30. Should it be asked, however, " Ilow could 
John say concerning Christ, ‘^He shall come ate when Christ 
was thaa in the world ? ” The answer is, that John spoke of the com- 
mencement of Christ’s teaching ; for it 'wm mfy when John ceased 
from his ministry that Christ began to leadbt and work nDiiradies^ 

Besides those which we have dison^ed, the Mohammeteg|^ fe 
IdiOT books, bring forward sev^^ o&er passages as pro|^p^^j^ef 
the mi^on of Mohanmied; hut some of these are not 
in te Holy Scriptures, and th^ which are, to 
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Christ, or their true meaning bears no resemblance to the explana- 
nations given. So that, if any one, paying due attention to the con- 
test of those verses, studies the Old and New Testament, he will 
perceive the truth of our assertion. 

It is simply to avoid perplexity, that we have omitted to examine 
and refute such frivolous proofs as those put forward ; and have 
considered it sufficient to quote and explain only the principal 
passages of the Old and New Testaments which are alleged to refer 
to Mohammed. ^ 

Conclusion : — No trace or sign of any prophecy concerning the 
Mission of Mohammed having been found in either the Old or 
New Testaments, it is abundantly clear that the assertions of 
Mohammedans in tliis respect are groundless. 



CHAPTER II, 


CAN THE LANGTJAaE AND STYLE OP THE KORAN BE ACCEPTED AS 
PROOF THAT IT IS THE WORD OF GOD ? 

0^ of the evidences for the true mission of Mohammed and the 
divine character of the KoraU brought forward by learned Moham- 
medans is the style and language the book 5 for it is written 
in the Sura called The Cow,” If ye be in doubt concerning 
that revelation which we have sent down unto our servant, produce 
a chapter like unto it, and call your witnesses besides (other than) 
God ; if ye say truth.” 

Mussulmans, relying upon this passage, and reckoning the style 
and eloquence of the Koran a miracle, value it as highly as if it 
were nobler and grander than the miracles of Moses and J esus, and 
the most powerful proof of the Koran being the Word of God, 
and Mohammed the Apostle of God. But he who, putting all 
prejudice and obstinacy aside, carefully reflects on the subject, will 
speedily perceive that it is not on account of its style that the Koran 
is to be accepted as a divine revelation. 

1. If we should suppose it conceded, that the eloquent style of the 
Koran is a proof of its being a Divine revelation, even then the^ 
proof is defective ; for only those learned men who are thoi^ughly 
acquainted with the Arabic language would know whether it were 
true or false ; and others could only, by following them, believe it. 
But as mankind is by no niqg.ns infallible, those who are ignorani 
of Arabic might think it pos^le that learned Arabs had 
mistake in the matter 5 or they might think again, thatlliose 
persons who put forward this proof, — ^insamuch as tb^ ^^jojed 
much honour and respect on account of their being of the 

Koran, — had possibly come to an agreement among tl^aselves upon 
the subject, for their own worldly interests. Just as the great men 
among the idolaters, who, either from their own ignorance, or in 
order to attach the people to themselves, have all been agreed, from^ 
very ancient times, in asserting their false books to be the Word 
God. And every person of intelligent knows that the 
nioktrous Ulema far exceeds that of the Ulema of 
indwi, if the style of the Koran he really a proof of ik yet 

thei^htfiil persons could never arrive at certsenty ^ peint,^ 
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and so it cannot be considered otherwise than as unsatisfactory. 
But since, as has been already shewn in the first Part of this book, 
the Gospel has been written in a manner suited to the understand- 
ing of all, the faithful can easily understand its truth, and thus 
arriving at rest of soul and peace of conscience, are no longer under 
the necessity of relying upon the learned or other men. 

2. If it should be allowed that hitherto no book in the Arabic 
language had been composed in so beautiful a style as that of the 
Koran, yet it does not follow that the^ Koran must be superior to 
the books which have been written in other languages, but only to 
those which were written in Arabic. Among learned Franks it is 
considered indisputable that there are books in the Greek, Latin, 
English, German and other languages, more admirable in style than 
the Koran ; and some who have thoroughly acquired Arabic, and 
studied Arabic literature, say, that in that language there are books 
equal to, and even surpassing, the Koran ; such as, for example, 
the Makamat of Hariri and Hamdani. And although these words 
of learned Franks should have no weight with Mussulmans, the 
saying of the latter also, . that the eloquence of the Koran shows it 
to be the Word of God,^^ fails to command any respect with other 
nations. But to pass on ; the doctors of Islam are not at perfect 
accord upon the assertion that the style of the Koran is miraculous, 
and without parallel. For instance, Shah Ismael, in the chapter of 
his history on the Mussulman nation, says, concerning the Mozda- 
>ians— The Mozdarians are the followers of Issa ibn Sabid, called 
Abi Moosa and El Mozdar, also the Motazelite monk, because he 
practised asceticism, and separated himself from his companions on 
account of holding detestable opinions ; for instance, he said that 
men were able to equal the clearness, rhythm, and eloquence of 
the Koran this man, becoming great of spee^jh, said that the 
Koran was created.” And the author of the ‘‘Sharh ul Mowakif^' 
siiys concerning Mozdar, that, employing the phrase he 

asserted tliat a book could be composed superior in style to the 
Koran. And again, Shahristani, in his book, writes thus of Mozdar — 

He did away with the miraculous character of the Koran, so far 
as the eloquence and beauty of its style was concerned.” Nazam 
"yso says, God, either by compelling or weakening, them hath 
hindered the zeal of the Arabs in the study of information concerning 
t^ngs past and future, and in the matter of rebutting arguments T 
if he had given them liberty, they were able to produce a Sura like 
the Koran, for eloqp^ce, beauty, and rhythms/' 
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Now, althoiigh the doctors of Mohammedan law do not accept 
the dicta of these persons, but count them blasphemy, yet they 
sufficiently explain our assertion that learned Mussulmans do not 
agree as to the miraculous nature of the style of the Koran. 

3. On the supposition that the Koran, ffiom its being without 

compeer in the Arabic language, must certainly be the Word of God, 
it follows necessarily that boohs which are unique for beauty of 
style in other languages must also be Divine revelations. In this 
case, all the hooks incompamhle for clearness and eloquence, which 
have been written of old in the Latiir and Greek, and, in our days, 
m the English, German, and other languages, are the Word of 
God. And even the religious books of ?lie Hindus, the Yedas, 
which are considered to have no parallel in the Sanskrit language, 
although they teach idolatry, must be believed to be divine utter- 
ances. But if learned Mohammedans should say that the Koran 
is more eloquent than any book in any language whatever, it be- 
hoves them, before making this assertion, to have acquired a thorough 
knowledge of Hebrew, Greek, Latin, German, English, French, 
Hindu, Chinese, and all other languages of note ; else they cannot 
sustain their position that the Koran is more noble and elegant 
than any book in the languages of the world. m . 

4. It is quite possible thal books, containing matter improper, 
untrue, and blasphemous, may be written in a language and style of 
extreme elegance. And indeed the worshippers of idols, and many 
persons of other classes, being deceived by these graces of eompo- 
stion, have remained shut out from the truth. Still, according to 
the assertion of Mohammedans, such books as these, vile in matter, 
beautiful in manner, must ofjiecessity be (God forbid !) the Wwl 
of God. 

Conclusion :-ir-There can remain no doubt that the ISngus^ and 
style of the Koran, whether unrivalled or not, can be no proof of its 
being a divine^evelation, or of the true apostleship of Btc^mmeS. 



OHAPTEE IIL 


THE CnARACTER OP THE CONTENTS OP THE KORAN. 

Haying shewn that the style of the Koran cannot be considered a 
proof of its divine origin, we will now proceed to examine whether 
the contents of that book can be accepted as evidence of its 
genuineness. 

In the Koran the^attributes of God are enumerated. He is 
represented as the unique, the eternal, the omniscient, the allwise, 
the merciful, the compassionate, the forgiving, and the benevolent. 
The undying nature of the soul of man, the resurrection of the 
body, and the reward of the just and punishment of the wicked in 
the day of judgment, are also set forth. The Koran also contains 
injunctions not to worship idols ; not to associate others with God 5 
not to utter the name of God profanely 5 to abstain from theft, 
adultery, murder, and lying : and commands men to love God, to 
be kind to tbeir brethren and relatives, and to have mercy upon the 
pdor and wretched. But it is very plain to every one acquainted 
with the Holy Scriptures, that Mohammed took these true doctrines 
and good precepts from them. And although Mohammed may 
not himself have read the Old and New Testaments, yet there were 
in his'^ days many J ews and Christians in Arabia ; indeed, even 
Waraka, the cousin of Khadijah, who died shortly before Moham- 
med announced his prophetic mission, was first a Jew and then a 
Christian, as may be seen in the Sirat ur’ Resoul and other books. ' 
Syria was wholly Christian ; and Mohammed, before professing to 
be the propiet of God, had gone, first with his nincle Abu Talib 
and afterwards by himself, several times into that country on mer- 
cantile business. On those occasions he constantly m^xed with Jews 
.and Christians, and, questioning them concerning their books and' 
principles of religion, learned all that they could tell him about 
these thin^. Thus, when he commenced his prophetic career, 
whatever he remembered and considered suitable he inserted in the 
Koran; but the Sonship and Deity of Christ, the doctrine that 
man^s heart was so depmved that he could not acquire any merit 
Fefore God, that Christ is the Mediator for sinners, and that by 
His means alone can they obtain salvation ; with several other doc- 
trines of the Gospel which did not conform to his opinions ^nd 
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plans, he omiftecl. In addition to this, either on account of their 
having been related incorrectly to Mohammed, or of his not having 
thoroughly apprehended and remembered them, several narratives 
of the Old and New Testaments are given differently in the Koran, 
and several stories current among Jews and Christians, bdt not 
found in the sacred books, are inserted, 

^ The following are some of the accounts at variance with facts, 
which were probably written in the Koran under erroneous im- 
pressions: — The conversation of God with the angels concerning 
the creation of Adam; His commanding the angels to worship 
Adam, and the refusal of Iblis (Satan) to d|| so, in the Sura called 
the Cow conflict with the account given in the Old Testament. 
That Satan’s rebellion took place before the creation of Adam is 
clearly stated in both the Old and New Testaments. Again, in the 
Sura called the Spider,” God is represented as say ing, We 
heretofore sent Noah unto his people, and he tarried among them 
one thousand years save fifty years ; and the deluge took them 
away while they were acting unjustly.” Yet in Gen. vii. 11 it is 
written, that when the deluge took place, Noah was 
in chap. ix. 28, that Noah lived afler the deluge years. 
According to the Koran, one of the sons of Noah, not entering the 
ark, was drowned: thus in the Sura named Hud;” it is said — 
Noah called to his son who had betaken himself to a corner, 

^ Oh my son, come in the ark with us, and be not together with the^ 
‘ unbelievers.’ ” But in Gen. vii. viii. and ix., it is very plainly 
stated that all the sons of Noah, with their father, went into the 
ark, and were saved. In the Sura of J oseph by thd^ words — 
^ j — it is seeri^ that the event is related as if not only 

did his master’s wife have improper desires, but that^oseph ofeo 
had the same ; whereas Gen. xxxix. distinctly shows th^ 
refused the proposition of the woman, and never had mnfgl 
purpose concerning her. Again, it is written in Sura called 
“ The Story,” concerning Moses — The family of Ftatraoh too^ 
him up and a little further on, And the of Pharaoh said 
^ This child is a delight of the eye to me and thee ; kill him not ; 
perad venture it may happen that he may he serviceable unto u^^ 
or we may adopt him for our son,’” But in Exodus ii. 

•that the daughter of Pharaoh took Moses and adopted hi®a 
son* In the Sura called *^^Mary ii is said eancemipgl^|fim 
of Ch^st — She (Mary) retired him (in her Udi^ 

tant place, and was delivered under a palm-ftee?^^^ ;Aud in ihe« 
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Tefsiri Tibyan, the verse is thus translated — The throes of labour 
compelled her to go to the trunk of a palm-tree, which was dry, and 
had neither top nor foliage, for it was winter. She had gone 
thither to lean against it in her pangs, because she had no midwife.” 
In the Gospel of St. Luke, however, chap, ii., it is fully explained 
that Christ was born in a stable in the town of Bethlehem ; which 
was the town of Mary’s ancestors, situated in the country of J ude^ 
In the above-cited passages, and in some other places, Moham- 
med is found to be at variance with the Sacred Scriptures ; and, 
as we have before mentioned, the reason for these variations must 
be, either that Mohanjmed did not thoroughly remember what he 
had heard, or that the Jews and Christians had not related these 
matters truly to him; otherwise we cannot account for his not giving 
them correctly. In a word, there remains no doubt among the 
learned that the Koran is a book composed of matter selected from 
the doctrines and precepts of the Old and New Testaments, from 
the legends which were current among the Christians and Jews in 
the days of Mohammed, and from the ceremonies and customs 
which prevailed among the Magi and Arabs of that time. Thus 
we see that Mohammed, having the design of forming a new 
religious system out of the systems and ceremonies of the Jews, 
Christians, and Arabs, took from them whatever fell in with his 
opinions and suited his plan, and set it forth in the Koran. So that, 

^ whatever is therein set forth concerning the attributes of God, the 
resurrection, and the day of judgment ; the prohibitions of murder, 
adultery, theft, lying, and such like; and the injunctions to serve and 
obey God, to show love to one’s neighbour, and mercy and com- 
passion to the poor, all manifestly appear to every student of the * 
holy books ^s having been taken frcfo them. In like manner, some 
narratives fern the Scriptures are found related inrthe Koran. For 
pastance : the story of Lot, towards the end of the Sura called 
" Hud,” is related at length^in Genesis xix. The story of Moses 
ifimwi Pharaoh, found in the middle of the Sura A1 Araf,” is nar- 
rated in order in Exodus iii. to xiv. The events relating t) Jose’J)h, 
given in the Sura « J oseph,” may be seen in Genesis xxxvii. xxxix 
. to xlvii. And that the narrative concerning Mary, related in the 
Sura Mexy,” is taken from Luke i. there can be no doubt. In 
short, the Koran contains many such historical passages taken froig^ 
t&e Old and New ^Testaments, the greater part of which are more 
or less at variance with their original ; the cause of which discre- 
.. pancies has been stnted above. * 
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Again, Mohammed gave Jewish traditions and fehles a place in 
the Koran. For instance, those concerning the creation of man, 
the worshipping of him by angels, the cursing of Satan, and the ex* 
pulsion of Adam from Paradise ; which are found in the Suras, 
The Cow and Al Araf.” So, also, in the Suras called the 
Prophets '' and The Ant,*' are found the legends how Abraham 
bfoke his father’s idols, and was cast into a fire in consequence ; 
how the mountains and bird^ sang praises together with David ; 
and how the wind, the Divs and the J mns, were under the govern- 
ment of Solomon, and obeyed him. And besides these, as may be 
seen in the Sura “ Y. S.,” are the passages ctncerning the nature of 
Paradise ; the questioning in the tomb ; Aaraf ; the division of hell 
into seven stages ; the hands, feet, and other members bearing 
witness of the sins of men in the day of judgment 5 the use of sand, 
where there is no water for the necessary ablutions and purifica- 
tions ; and the distinguishing between the black and the white thread 
for the purpose of determining the time for fasting and for prayer j 
ail of which are undoubtedly taken from Jewish traditions. 

These things, which are apocryphal, and at varknc® wiA tibo 
Old Testament, are even now found among the Jews ; and for the 
most part are contained in the Talmud, Gemara, and other books 
of theirs. 

In the first part of the Suras called the Family of Imran” and 
Mary,” it is written that Christ spoke in his cradle, an^ per- 1 
formed miracles while yet a child ; which story, together with the 
narrative concerning the companions of the Cave and Al Hakim, 
found in the Sura* called The Cave,” were, ia the time of 
Mohammed, traditions currefi^among the Christians ^ and ar^ 
contained in the apocryphal book called the Gospel of*^e 
of Christ The story of the Cave is also in the book, of one 

called Ephraim is the author. But these stories> do 

not agree with the Holy Scriptures, can command pb 

That which is taught in the Koran about the hAtW (Miaan), * 
and the bridge (Sirait), is also a part of the M^ian belief, 

and may be found in a book written by whicb exhibits thehr 

religious tenets. The rul^ Concerning <ircuit of the Caaifa 
and the pilgrimage, were taken from Arab customs. 

tee well vmed in history knows that the Caaba was 
of the Arabs; ?md thai^ feefee the time of 
they t?Mled made the ciir^t of it as an ; 

and that Motenmed, in order to gaij^ their ted pre-j 
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possess their minds in his faTOur, performed the ceremony of the 
pilgrimage with some slight alterations. 

It is quite possible to quote many more instances where Mo- 
hammed has taken, and adopted in the Koran matters which he 
found among the Jews, Christians, and other religious com- 
munities 5 but to avoid tediousness, the^above have been deemed 
sufficient. 

It may be said, in brief, that as those things contained in the 
Koran which are true and good have been taken from the Old 
and New Testaments, they cannot prove any thing as to its divine 
origin. ^ 

Although there are found in the Koran some doctrines and 
precepts taken from the Holy Scriptures, yet, on the other hand, it 
contains also many things which are repugnant to the most 
important truths of the Gospel, and some of which we lay before 
the reader. (1.) The Deity of Christ is clearly announced in the 
Gospel, but it is denied irt the Koran, and the Saviour is degraded 
to the rank of a mere prophet. (2.) It is written in the Gospel, 
that only through the death of Chi*ist do sinners obtain salvation. 
The Koran leaves men in doubt as to the death of Christ, relating 
in one place that he died, and in another that he did not die ; and 
altogether denying that the sufferings and death of Christ were an 
atonement for sins. (3.) The Gospel sets forth Christ alone as 
^ the Mediator between the creature and the Creator, so that every 
one who believes in Him becomes acceptable to God, and obtains 
salvation. But according to the interpreters of the Koran, Mo- 
hammed is the mediator for sinners, and God, through his inter- 
cession, forgives sinners, and brings Jfelievers to Paradise. (4.) The 
One Most^High God declares Himself in the Gospel as the 
Father, the Son, and the Holy Ghost. The Koran rejects this 
^'rinity, and stigmatizes it as polytheism. (5.) Christ, in the Gospel, 
declares that the Old and New Testaments have not and cannot 
become worthless and abrogated; saying, “ Heaven and earth 
shall pass away, but my words shall not pass away."^ Whereas 
Mussulmans say, that, by the descent of the Koran, the Old and 
New Testaments have been abrogated. (6.) It is written in Horn, 
iii. 23, 24; iv. 5; and Ephes. ii. 8, 9, that men cannot by their 
^wn works attain to salvation and forgiveness, but only by beliefs 
ing in the Lord J esus Christ. But according to the Koran it is 
by means of good^and meritorious works that men procure saly^ 
tion. (7.) Christ, in Mat|. v. 44, bids those who believe in Him, 
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Love yoar enemiesj bless them that cam yoa, do good to them 
tliat hate yoti, and pmy for those who d^pitefoily nse yom.®^ Bat 
Mohammed, commanded his followers to make war on oih«r 
religious communities, and to kill those who rejected the Koran# 
(8.) According to St. Luke, xx. 34—36, Christ that in 
heaven they neither marry nor are given in marriage, but are as the 
^ngels j and in Romans xiv. 17 it is written, The kingdom ol 
God is not meat and drink, but righteousness, and peace, and jo| 
in the Holy Ghost/^ Mohimmed, in contradiction to these |ms' 
sages, explains in the Koran that in Paradise there will be €atis| 
and drinking, and Houris. Tliere are oth^ matters in the Koran 
plainly at variance with the Gospel, but the above may be con 
sidered sufficient. 

To sum up : We see that the doctrines and contents of th« 
Koran are for the most part contradictory to those of die Gospel 
and the criteria laid down in the commencement of this Part for th 
recognition of a true prophet of God, are utterly wanting in il 
And as it has been proved in Parts I. and II. that the Old am 
New Testaments are inspired, uncorrupted, and cannot have boa 
abrogated j and again, that the Word of God cmnnot he at witto 
with itself; the ikct that the Koran do^ contradict dm Hoi] 
Scriptures is a sufficient proof that it is not the Word of God 
For though an angel were to descend from heaven, teaching tha 
which is contrary to the Gospel, he is not to be believed, nor is hi 
teaching to be attributed to God; as is emphatically commanded ii 
Gal. i. 8 and 9. This being tbe case, there is no necessity fo 
bringing any further reasons for rejecting die Koran. 

But although this one pi^f of discrepancy, as exhibited 
m d^nsive evidence of thembsen^ of divine mspkali«»t 
Koran; yet, ffir the additional satiation of inquiA 
a ffiw other p®rtaculars are subjoined. ^ 

I* The wants of the soul of man cannot be met W Korts 
and, as set forth in the Introduction, it is a tni 

revelation should mtisfj die savings which 0^4 1^ implanted i 
the h^rts of mankind And as the|e iwwdes of the huma 
B&l c^mpr« hrfornmliou ooncemij:^ ^ lobules and will 4 
God; fr^om from blame in the presiwso of God; the 
don of holiness of heart and of happine^f 

wWdh do^ not mfflf ffie mmm ^ mdsfying 

cannot pc^sibly b^ the Wo®d of God Bn| as d 
"eont«^,of% Korwa have i®v€stigat#d^|t ttei 
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has no power to satisfy the wants of the soul. And although 
some particulars concerning the attributes of God, the condition of 
man, and the obligation of Divine worship, taken from the sacred 
books, are found in the Koran, they are not set forth either so 
particularly or so fully as in the Gospel. Besides this, the Koran 
not only does not clearly show that access to God is bound up 
with purity of heart, but also, as will be seen below, it contait^s 
passages repugnant to the righteousness of God, and opposed to 
all holiness of heart in man. And again, no way is shown in it 
whereby man can be saved from sin and punishment, or become 
pure and righteous i|^ the sight of a holy God; for, indeed, 
Mohammed, having rejected the means of obtaining forgiveness 
set forth in the Gospel, laid down in the Koran a number of 
methods by which the attainment of pardon and salvation can 
never be possible. For instance: According to the Koran, 
the acquirement of forgiveness and acceptance with God depends 
upon repentance, good works, and faith in the mission and media- 
tion of Mohammed, But the groundlessness of this doctrine will 
be seen demonstrated in the second chapter of the Second Part of 
this book ; where we have shown, that God does not forgive the 
sins of men only on account of repentance, but that, as is clearfy 
set forth in the Gospel, together with this, a sincere and hearty 
faith in Christ is necessary ; those who are without such faith 
being condemned to eternal destruction. See in support of these 
positions, Marki. 15; Acts ii. 38; xx. 21; Mark xii. 15, 16; John 
iii. 36, So again, that man cannot by good works save himself 
from the punitive consequences of sin, is explained fully in chapters 
ii. and iii, of Part II. 

The Holy^criptures affirm that alf mankind are sinners in the 
presence of God, and incapable of doing a single good and meri- 
torious work to atone for their sins; and the Gospel teaches that 
God only, through Christ, hasjnercy upon sinners; that He vouch- 
safe to forgive the sins of those who truly believe m Christ, and 
know Him te be their Saviour and Mediator, and grants them to 
attain eternal life. But he who believes not in Christ, and takes 
him not as his Saviour, can never obtain the forgiveness of his sins, 
and is punished with eternal exclusion from the blessings of salva- 
tion and happiness. 

the statement that Mohammed is the Mediator for sinners is 
contradictory to the doctrine of the Gospel ; for in it the impossi- 
bffity of there bwng any other Mediator than Christ is shown’’. 

I m 
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Prom John xIt* 6 , Acts iv. 12 , and 1 Tim. ii. 5, 6 , it k plain, 
that neither in the world above nor in the world below can there 
be any other. And as Mohammed himself was but a man, and 
thus not exempt from error and sin, he ako had need of a 
Mediator, and so could not be a Mediator and SaTiour for others. 
That a Mediator and Saviour must be himself sinless and perfect, 
we have already explained in chapters ii, andtiii. of Part II. It 
should be remarked here, tj^at while the errors and sins of a 
prophet do not invalidate his official character, they would render 
his becoming a Mediator for sinners impossible. 

It is proved by the Koran that Mohamm^ w’’as a sinner. For 
instance : in the Sura called True Believer ” it is written, Be 
patient, for the promise of God is true } and ask pardon for thy 
sin, and praise thy Lord morning and evening.” And in the Sura 
called Mohammed,” Know, therefore, that there is no God but 
God, and ask pardon for tby sin, and for the true believers, both 
men and women.” The Tefsiri Tibyan thus renders this verse — 
Although all thy sins which have been, and shall be, are 
forgiven, pray for the forgiveness of thy sin as an example to 4y 
people, and seek also forgiveness for the sins of believers 
an^ women.” In the Sura called the Victory” is this verse— Verily 
we have granted thee a manifest victory, that God may forgive 
thee thy preceding and subsequent sins 5 ” thus renderM in tlie 
Xefsir — that God might forgive thee thy former negligences in ^ 
the time of thy ignorance, and thy latter negligences up *to tlie 
time when this verse descended.” Some learned Mohammedans 
explain this command to seek forgiveness as if it were only for die 
sins of his people, and not far his own ; but the improbability of 
such a far-fetched explanatilfe is clear; for that ffie 
tk^/ ” refers tb Mohammed, and the words male and . 
believers” refer to his followers, needs no demowtol^ Be- 
side this, the traditions now to given confiiWi posi- 
tion. Thus, in the book called " Hyat ul vol. ii. 

leaf 75 , it is related as a tradition from IifW Jaafes, that while 
Mohammed was praying one night in the feouse of Umm Salma, 
he wept and said, O Lord, turn me sol agald to those sins fropa 
wMch thou hast saved md leave me not to mymlf h^r ^ 
^pace of the twinkling of an eje.”^ Umm Salma said ^ 

Why do you sp^ thuES, whmi God* forgiven you 
past and to come He replied, U Umm Salma, % he 

s^e abandoned fhe prophet Jonah eiil'#lakver 
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has gone forth from Him, has gone forth/^ Again in the same 
book, leaf 77, handed down from Imam Mohammed Bakir, is the 
tradition, Mohammed was one day in the chamber of Aisha 
making many prostrations and prayers/' Aisha, on seeing this, 
said to him, Why do you give yourself so much trouble since 
God has forgiven all your past and future sins?" He replied, 
O Aisha, should Ji not be God's thankful servant ?" And jn 
leaf 301, it is written, that one day Mohammed was pronouncing 
the Khotbe. After the ascription of praise to God, he proceeded 
to address the people, and at the close repeatedly confessed his 
sins, and said, May^od forgive me and my people !" And again 
to the people, I ask forgiveness of God for your sins and my 
own.” Again, in the book called Husn ul hussein,” in the 
chapter Salat,” it is related, on the authority of Bokhari and 
Muslim, that Mohammed confessed his sins, and prayed thus, 
Porgive my sins, whether committed formerly or latterly j 
whether secretly or openly ; and whatever thou knowest Thou 
art the first and last. Thou art God, and there is no God 
but tliee.” In the Mishcat ul Musabih, in the part upon the 
naipes of God, and the chapter Istighfar ve 't Tubah, it is related 
from Bokhari, that Abu Harira said, Mohammed said, ‘ Yerily, 
every day I ask forgiveness from God, and repent more than 
seventy times a day ' ” In the same place it is given, as from 
Muslim, that Mohammed said, Truly every day I seek forgive- 
ness from God a hundred times.” Again, in the chapter Isti' aze, 
Muslim relates from Aisha that Mohammed said, “ O God! wash 
away my sins with snow-water, and purify my heart as men purify 
white garments that are soiled, and put away my sins as far from 
me as the^East is from the WesIfT” In the part Salat” the 
chapter Siijond, Abu Harira relates that the •prophet, when 
woi'shipping said, O God 1 forgive all my sins great and small, 
open and secret, former and latter.” Now if some learned 
Moslems say that, in this case, praying for forgiveness means 
only the seeking to prevent the possibility of sin, our answer is, 
that a thing which has not passed from possibility into actuality is 
a nonentity 5 and that it cannot be said, in reference to a thing 
which has no existence, that it exists. Therefore to seek forgiveness 
for a sin which has not been committed, is to consider entities and^ 
nonentities as equal to one. another; a position which every intel- 
ligent person will reject as false. And, according to the above as- 
sertion, the holy aagels also, although they never committed sin, 
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will be considered sinners, since tbe commission of sin hm nol 
been rendered impossible to tbem. 

In conclusion : — 1£ is plain, both from the Koran and the Tradi- 
tions, that Mohammed was a sinner. Being thus a transgr^^r 
against God, he cannot possibly be the Mediator for other trans- 
gressors and sinners. 

it has now been established by the evidence which we have 
adduced above, that man eanjieitber obtain forgiveness and salva- 
tion, nor escape the penalty of bis sins, by the use of those means 
which the Koran proposes. This being the case, since the Koran 
cannot satisfy the wants of the human soul, ill: can supply nothing 
of any avail for man’s salvation ; and therefore, having failed to 
’ fulfil the first condition laid down in the Introduction as one of 
the criteria of a true revelation, it is known certainly not to he the 
Word of God. On the other hand, the Gospel is in the highest 
degree superior to the Koran in this particular (as we have ex- 
plained in Part II. chap. 2.) ; setting the spiritual cravings of the 
believer at rest, and leading him to the knowledge of God 5 and, 
through Christ, enabling him to attain the forgiven^ of no- 
tification of heart, and purity of life, it ushers him into true tuippi- 
ness and eternal glory and joy. 

II. Another proof against the dinne inspiration of the Koran 
is, that in it are found things at variance with the mercy, love, 
holiness, and righteousness of God. For instance, with regard to 
Paradise; In the Sura called “ Mohammed” it is written The 
desorption of Paradise which is promised unto the pious: — therein 
^ are rivers of incorruptible water, and rivers of milk, the taitc 
whereof changes not ; and rii^ers of wine .pleasant unto tho» 
drink ; and rivers of clarifiedTiioney ; and therein shj^ they Igiivo 
plenty of ail kinds of fruits, and pardon from their Loi^” Ha ti© 
Sura called “ The Inevitable” is this description;— 
they who shall approach near unto, God: th^ shaB dwell in 
gardens of delight; reposing on couches adonied wiA gold and 
precious stones ; sittiiig opposite to one an<Mfoer Ihereo®. Youths, 
who^ shall confinue in thm bloom for over, go round about 
to attend them with goblets and bilkers, tod a cup of fiowi^ 
wine; their heads shall not ache by puking the same, 
rfiaSl their reason he disturbed : and with fruits of the 
&ey ^all choose^and the flesh of birds of the kind wIiMk 
And there shadl ae^jcnapany dbem 
hav^itege ^es, resembling pesuls 
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as a reward for tliat whicli they shall have wrought. They shall 
not hear therein any vain discourse^ or any charge of sin^ but 
only the salutation, Peace ! Peace ! And the companions of the 
right t^and (how happy shall the companions of the right hand 
be !) shall have their abode among Lote- trees, free from thorns, 
and trees of Mauz loaded regularly with their produce fron^top to 
bottom 5 under an extended shade, near flowing water, and amidst 
fruits in abundance, which shall not^ail, nor shall be forbidden to 
be gathered; and they shall repose themselves on lofty beds. 
Verily vfe have created the damsels of Paradise by a peculiar 
creation; and we l^ve made them virgins, beloved by their 
husbands, of equal age with them j for the delight of the com- 
panions of the right hand/^ 

We will now quote a few of the traditions which are given in 
the Tefsiri Tibyan, in confirmation of this passage. When 
believers enter Paradise they become youthful, beardless, with 
long hair and pencilled eyes ; each thirty-three years old ; their 
stature, as Adames when he was created, sixty ells ; their breadth 
seven ells.^’ Again, The least in Paradise is he who has eighty 
thousand servants and seventy-two wives. And again it is said, 

whenever one of the inhabitants of Paradise desires any thing, 
it appears before him, exactly as he wished it, in a covered basin ; 
and when he has eaten as much as he likes, the basin flies away 
^as if it bad been a bird.” It is thus that the promised state of the 
comp&ions of the right band is explained in the Koran. The 
passages which follow will be found still more objectionable 

In the Sura called “ The Merciful,” it is written, that in Paradise 
there are for believers the most beauteous damsels, who refrain 
from regardmg any but their husbands, and with whom neither men 
nor jinns have had any intercourse before their husbands.” Also 
in the Sura called The News ” there is a passage thus rendered 
in the Tefsir, For the pious there is a place of bliss, that is to 
say, Paradise ; and salvation from the fire. In it are gardens well 
planted witb^ various kinds of fruit trees, but especially vines. Also 
there are damsels, with swelling breasts, all of one age ; and cups 
full of wine constantly passing round. While they drink they 
hear no folly nor lying speech!” Such passages as these being 
repugnant to the Divine wisdom and holiness, are not worthy to be- 
cabled the Word of God. 

Thus, according to the teaching of the Koran, the future bliss 
^f Mohammedans cdhsists in being clothed with splendid garments> 
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reclining on gorgeous couches ; tlie eating of sumptuoris Tiands 
and delicious fruits; the drinking of exquisite wines; and in 
familiar intercourse with beautiful women. All these things, the 
commentators and traditionists, by their explanations and additions, 
have amplified exceedingly ; as may be seen in the chapter Sifat- 
ul-Jei^eti-o-Ehliha” of the Mishcat-uhMusabih, and also in the 
book called “ Ain-ul-Hyat/^ and other well known Mohammedan 
books- 

To sum up : — The ParadSe which Mohammedans believe in, 
being but material, and furnished with every thing to gratify the 
sensual appetites of man, belief in such a Paradise, and the hope 
of entering into it, will but forbid sanctification of heart and purity 
of thought, while it strengthens the passions. Surely it is not 
worthy of the glory of a Holy God I And how can the human 
soul, created for the eternal service of God, and ever seeking such 
spiritual joys as the love of, and nearness to, its Maker, be glad- 
dened and satisfied with such earthly delights as these? The 
description of Paradise given in the Koran is a proof that its origin 
is not divine. # 

In the Sura called “ Prohibition is a passage 
in the Tefsir, O prophet of God,*attack the infidels With the sword 
and the hypocrites with arguments, and treat both with severity/' 
In the Sura called The Cow/’ it is written You are commanded 
to make war, and it is repugnant to you/' In the Sura called 

Women,” Let them therefore fight for the religion of^God, • 
who part with the present life in exchange for that which is to 
come ; for whosoever fightetlx for the religion of God, whether he 
he slain or be victorious, we jvill surely give him a great reward/’ 
In the Sura called “ The Victery,” Ye shall fight against 
or they shall "profess Islam.” In the Sura called TkQ 

Fight against them until there be no opposition, and %i f^gion 
bewh oily God’s.” Again,iathe Sura called “Women/’ ^®aketho®s 
who turn back &om Islam, and kill them whereva-.jonfind thenv” 
TheTefeir thus gives a passage in the Sura eaJfed ^Cattie/’ “That 
person whom God wishes should err, he mak^vie ^ and whomsoever 
he T^hes should be directed in the right he directs and lay? 

in&trnction ^n him.^^ In the Sura called The Cow is 

veEs% “ As for the unbelierers, it wEtt be eqnal to them, 
then admonish th^m or do not adnumish them ; they 
lieve. CSod hath sealed up their hewte and their hearmg|.i|##stesB 
coverelh thmr sight, and they dtaD safer a grigvojf 
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Again, in the Sura A1 Araf,’' is a passage given thus by the 
Tefsir, He whom God causes to abide in true religion attains 
happiness ; and such persons as He abandons to villainy are 
liable to torment and are deceived. We have formed a large 
creation of jiniis and men for hell.” 

Now upon the authority of the verses above cited, it is n^pessary 
that the Koran should be published by the sword; that the 
people should be compelled by force to believe in it; and that 
those who turned back from Islam sfiould he punished with death. 
And as no one had any power or opportunity afforded him to 
examine whether the^oran were true or not, willing or unwilling, 
the only alternative left, was to embrace Islam or be killed. From 
the sense of the three last-quoted verses we gather that man’s 
power of choice is altogether eliminated. Thus, believing or not 
believing does not depend upon his own will ; and consequently? 
preaching and teaching religion, being wdthout result, are profitless 
and vain. For of what avail i^ it to urge those persons to believe, 
whose unbelief depends upon the Divine purpose, and who were 
** created for hell ? 

These” verses also exhibit the Most High as being like some 
tyrannical monarch, who, acting without regard to justice 5nd 
truth, created some for Paradise and some for hell; thus signifying 
that God did not desire the happiness of all His servants, but fVora 
all eternity appointed that some should be subject to eternal misery 
' and pinishment. 

Since, then, these passages fi*om the Koran are opposed to 
the Divine justice and mercy, and since God in all His 
works and ordinances is pure fro^pa injustice and wrong, the 
book which contains sitch statemeirts cannot be true, and divinely 
inspired. 

According to the explanations and proofs already given, the 
doctrine of the Gospel concerning the matters we have been dis« 
Classing, is far higher and more consistent than that of the Koran. 
For in the Gospel, the reward promised to believers does not consist 
in eating and drinking, and other such carnal delights ; but in 
spiritual joys, such as peace of heart, and the love of God; #that 
(as we have explained in Part II. Chap. 5.) those who in this world 
ever seek His favour, and abide stedfast in love and obedience,^ 
wfll at the last day be exalted to the Divine presence ; whore, in the ** 
fulness of joy and gladness, they will for ever worship and adore 
the Most High,^ Again, in the Gospel, the employment of force is 
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forbidden in matters of religion -5 oich one is free to acca|j| or 
reject the truth* If one desires to believe, by the spiritual help of 
the Holy Ghost he is enabled to do so, and Ana finds guid«c^ 
and saltation. On the other hand, "srith reference to those nfho 
choose to abide in error, the Gospel contains not a single command 
to us^orce or compulsion to make them believe ; bat at Ae Mine 
time distinctly states that such persons will infallibly^ come under 
the wrath of God. Once more, the Gospel, in contrast wiA the 
Koran, is in Ae highest degre^ the ^ver comfort and rmt to man. 
According to the teaching of the Koran, man must ever remain in 
doubt and uncertainty as to whether he is not one of those misera- 
ble beings whom God has created for hell, and so must be most 
wretched. But the Gospel proclaims the glad tidings that God not 
only has not created a single man for misery and perdition, but has 
indeed, out of the abundance of His love, willed eternally that all 
mankind should believe and be saved; and, in order that they might 
attain true and eternal happiness, sent His only Son into Ae world. 
And, as the Gospel clearly teaches, it is only those who, refusing 
Ae love of God manifested in Christ, neither believe in Him, 
nor recognise Him as Ae Mediator and Saviour of me®, cdoAe 
Aemselves wiA injustice and wrong, who are doomed to pwdition 
and Ae torments of hell. 

It is well known also that there are verses in the Koran contra- 
dicting Aose which we have quoted above. Such as, for instance, 
Aose which state that in regard to religion, tyranny and opp»sion * 
should not be used, and that such as do not accept Islam, or 
who turn hack, ^ould not he punished. Thus, in the Sura called 
‘ The Cow,’^ are Ae words, “ There is no compulsion in religion f ^ 
and a passage from Ae Sura cmlM The Overwhelming/^ 
lated in the Tefeiri Tibyan, O Mohammed, preach 5 ? titeM 
frighten Aem wtih the terrors of Ae last day- If they" dfei nsot 10- 
gard nor remember, be not distr^ed; Aou art onij a. pitcher*; 
thy busincM is only to speak. Thou art not a Aem, that 

Aou shouldest compel them A believe,^’ Im fur® called 

Light,’’ it is writtm, (O Mohammed) My, ^ Obey God and obey 
Ae .ipostie : but if je turn badk, verily iife exp^t^ of him Aal 
' he perform his duty, and of you Aat yo^i^orm your duty ; if jie 
him, ye shall be bat tte duty of our Ap<^tle 

*puWic pimohihg,’ ” that is A mf, h not A compd 
swbfrd. In like manner thme smm votm, which, 

A Am iuA, iw^nis© Aot A be firee A^ 
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accept or reject the proposal; and so contradict the doctrine of 
eternal predestination taught elsewhere in the Koran. So, too, there 
are some verses in the Koran, which make Christ but man, and on 
a level with other prophets ; while others contradicting these, an- 
nounce His rank to be higher and more excellent than that of men 
and prophets ; as, for instance, in the Sura called, Women,” 
where it is said, ^Werily, Christ Jesus, the Son of Mary, is the 
Apostle of God and His Word, which He conveyed into Mary ; 
and a Spirit proceeding ^om Him.”^ It should not be omitted to 
notice that the title Word of God,” as applied to Christ, has been 
taken from the Gospel, as will be seen by referring to John i. 1 and 
14. In the Koran, Christ is also called the Spirit of God ; as, for 
instance, in the Sura called Prohibition ” are these words, And 
Mary the daughter of Imran, who preserved her chastity ; and into 
her we breathed of our Spirit.” These verses certainly contradict 
those which deny the deity of Christ. 

To sum up : Although, as the Word of God cannot be at variance 
with itself, the contradictions between tbe passages of the Koran, 
which we have quoted above, are capable of being pressed as a proof 
that it is not divinely inspired ; yet, for the sake of brevity, we have 
not done so. We think that the instances we have already alleged 
in this Chapter, as to the character of the contents of the Koran, are 
a sufficient pioof that it is not the Word of God. And further, as 
has been explained, coupled with the facts that the doctrine of the 
' Korm is opposed to that of the Gospel, and that it can by no means 
satisfy the cravings of the human soul, there are also some passages 
repugnant to tbe holiness, love, and justice of Go^ : from all which 
it is clear that the Koran does not fulfil the conditions laid down*^ 
in the Introduction, by which akne can a divine revelation be 
proved, jfh a word, the contents of the Koran cannot prove its 
divine origin ; on the contrary, they abundantly show that it is not 
from God. 

The Mohammedan doctors, rejecting the literal sense of some of 
the passages given in this book, interpret them in a difierent man- 
ner ; and, in order to conceal the discrepancies in others, assert that 
they are abrogated ; with the explanation that the latest descended 
verses, when found to conflict with those which were sent down pre- 
viously, annul them. But careful thinkers will not consider such 
^sitions as these reasonable. They also attribute afn inner sense to 
those passages which contain things unseemly and improper ; ^nd 
^some go as far^o io claim for every vei*se, seven or even seventy 
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inner hidden meanings ; so that, not to mention ordinary people, it 
is not every wise and learned man who is able to fathom their depth. 
On this account they prohibit the examination of the Koran be- 
yond what the commentators have already said on it ; and in thb 
way veiling its faulrs and discrepancies from the gaze of the people, 
they shut them out from the knowledge of its real signification. 
If the Koran has thus as many as seven or seventy sejM^s, whoever 
wishes to do so can add manj more j and so one may always remain 
in doubt, as to that fundamental sense of the Koran upon which it 
is necessary to act, and never be able to gain any sense of security. 
And, as the commentators, besides being nibble to give one by one 
these seven or seventy kinds of meanings, are far from unanimous 
even in the greater part of those which they have given, the 
inquirer will be still more puzzled to know which interpretation 
demands his confidence. Since, then, no one besides the Ulema is 
capable of understanding these seven or many more significations 
of the Koran, the slightest consideration will show the groundlessness 
of the assertion that it was sent down for the guidance of all man- 
kind. To bring this subject to a close : — Not only is the fiiMty of 
the position that the Koran has a multiplicity of meanings clear 
to'every attentive person, but such assertions are also opposed to the 
teaching of the Koran itself. For it is written in the Sura called 
Family of Imran,’' It is he who hath sent down unto thee the 
book, wherein are some verses clear to be understood ; they are the 
foundation of the book; and others are parabolical. Bill they 
whose hearts are perverse will follow that which is pambolical 
therein, out of love of schism, and a desire of the interpretation 
thereof; yet none knoweth Jha interpretation thereof except Ood. 
But they who are well grdunded in the knowled^ say, ^ We 
believe thereih r the whole is from our Lord ; and none will 
except the prudent’ ” According to this passage, the &i the 

Koran are of two kinds ; the first is called the boo%, 

that is to say, its principia ; those of the seocmi kind are para- 
bolical ; and since, in the opinion of the ieanm^ l^ne hut God can 
know their meaning, all attempts to explidn diem are accounted 
forbidden. But, since these two kinds ef verses are not pointed 
out in the Koran, only verses whidb are metaphorica% 
j)r®ed, must be accoanfed parabolical, while all others 
intepreted according to the letter. Tie rules of interpre^^ Ire 
: —(1.) The interprets mxM msermin the drific|!^teli^r. 
'Kxis involve a knowledge of hib character and ; €i| 
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the peculiar exigencies of the age in which heliyed^ and of the cus- 
toms and ceremonies of his people. Without this, a simple know- 
ledge of the language of the book will not be sufficient. (2.) He 
must pay attention to the connexion in which the matters treated 
of stand, and to the immediate context ; and then give the inter- 
pretation which a comparison with other similar places suggests 
(3.) Commentators must not deviate from that sense which was 
attached to words used by the author, by men of his own time ; but 
when It is clearly understood that his fntention is metaphorical, his 
words must be explained as such. The obtrusion of an interpreta- 
tion after their own ideas cannot be admitted. Thus, whoever will, 
without bigotry and piejudice, consider the passages fiom the 
Koran which have been brought forward in this book, will perceive 
that they will not bear any other than a literal interpretation. 



CHAFFEE IT. 


Tli; P1BS0N4L CHAEACTIE OF MOHAMMIO. 


In the preceding chapters are have pro ted that neiliiw lie 
nor the contenfes of the Koran can aitablkh its claim to he th 
Word of God, We will now proceed to examine wb^tiar the |w 
sonal character and conduct of Mohamme^how him to hare beei 
a tme prophet, or the contrary. 

At the commencement of this Part, we explained that one of ih 
atfributes of a true prophet is, that he should he able to wort 
miracles and to foretell future events. But according to the Koran 
Mohammed never at any time wrought a miracle. Thus in th^ 
Sura called The Spider,’’ it is written, “ They say, ^ Unless a sigi 
be sent down unto him from his Lord we will not believe/ Ais«ww 
‘ Signs are in the power of God alone ; and I am m t 

public pr^her/ Again, in the Sura called ^ Fight 
And they say, ^ We will by no means believe in thee, until thoi 
cause a spring of watm* to gush forth for us out of the earth, oi 
thou have a garden of palm-trees and vines, and thou emus© river? 
to spring forth from the midst thereof with abundance ; j>r thoi 
cause the heavens to fall down upon us, as thou hast given oat 
in pieces 5 or thou bring down God and the angek to vouch fei 
» tbee ; or thou have a house of gold ; or thou ascend by a ladMta 
heaven; neither will believe thy ascending thithir 
until thou ^use a book to desc^id unto us, bearmg niMH ^ 
Ih^ limt we may read/ Answer : * My lord be : Am 

** I other than a man sent as an Apostle?’” And w Rifled 

Cattle,” — “ They h^ve sworn by GcmI, by dm oathj 


that if a «%n came unto them, they w«HI oirtdnlj believi 
therein : Say, * Terilj, signs are in the poviw^God ^one ; mud Hi 
l^rmitteth you not to u^mUmd, &ey come, they wil 

not bdiieve.’ ” Again, in mm 9ti% Hint which ye dmli 
"^^shouM foe hMtoaed^ i« Hot in my.fowvj Judgment 


unto God; He wSl deteiw^ the ^th ; and 

Say, ^If what ye dmiiu sbouM foe if 

^ the had fo*^ tMemtued fo^weuu|^t|Slfm»-* * 



106 


MIZAN UL HAQQ. 


Now, by these passages, we are fully informed that Mohammed 
never did perform a miracle, and that he was destitute of the power 
of doing so* 

And, though the commentators say, that God, knowing that 
even if those who demanded miracles were to see them they would 
not believe, and not desiring that their torment should be on that 
account increased, of His own mere mercy did not. give Moham- 
med permission to work the miracles they wished for ; but that, 
other times he wrought many : yet theSe assertions of theirs neces- 
sitate the attribution of falsehood to the Koran, since the verses 
already quoted distinctly allege that Mohammed had not the 
power of working miracles. And setting this aside, Mohammed 
at no time referred those who sought of him a miracle in proof of 
his mission to any which he had wrought. 

He never said, At such a time I wrought such a miracle ; or, so 
long after this I will work one and certainly he would not have 
faded to silence his opponents if he could have alleged so much. 
Therefore, seeing that Mohammed’s opponents persistently con- 
tinued to demand a miracle, and that he invariably declined to work 
one, the fact that he never did, and never could perform a miracle 
is plainly manifest. And this is confirmed by a passage in the 
Sura called Night Journey,” which reads thus: Nothing 
hindered us from sending thee witli mimcles, except that the former 
nations charged them {i.e. the prophets who came with miracles) 
^^with knposture,” from which it is manifest that Mohammed has 
no such credentials of his mission as miracles. 

But some Mohammedan doctors affirm that the passage, “ The 
hour approacheth and the moon hath been split in sunder,” in the 
Sura called ^‘The Moon” is a proof^of their position. Yet this 
cannot estal>Ssh a miracle by Mohammed, for scive^ral reasons: 
( 1 .) The expression, the hour,” written thus with the definite 
article, always refers in the Koran to the Resurrection ,* as, for in- 
stance, in the Suras called “T. H.,” The Pilgrimage,” Con- 
sul^tion,” &c. &c. Moreover, the two parts of the verse are closely 
connected by the copulative conjunction 5 and being thus in the 
same c(»mcxion, as the word approacheth ” is in the past tense, 
with a future signification, so the verb hath been split asunder ” 
should be also read with a future sense ; that is to say, thus, When 
the day of resurrection shall (have) come, the moon will be split 
asunder,” this being the rendering given by several commentators. 
Forinstance, although Zamakhshan and Beidawiare of opinion that 
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there is a reference to a miracle by Mohammed, yet the laWerwritaj 
in his commentary, “ Some my the mining of thk wrse %thatm ike 
day of judgment the moon will be split.” Hadifa thus rmdemlt : 
<t fpt^iyr tJie moon has been split, that is to say, the resurr^liott has 
drawn nigh ; and truly the sign of its approach hath appotred, and 
that sign is, that the moon has become split,” And, again, the 
same author writes, Some say the meaning is, that in the day of 
** judgment the moon will he split” The Tefsiri Tibjan tihns ren- 
der the passage : The advent of the resurrection is at hand, for 
the moon has become split ; that is one of the signs of the reeur- 
rection.” ^ 

(2.) Suppose it should be conceded that the splitting of the moon 
actually took place, even m that case it could not he considered a 
miracle of Mohammed j because neither in this place nor in any 
other verse of the Koran is there any indication that it occumd by 
Mohammed^s agency ; but the matter is stated generally, ^‘the 
moon has been split in sunder.” And it is uidispensable that a 
prophet should distinctly record the miracles which are evidence of 
Ills mission in the written revelation which he leav^. Inthmwaji 
the miracles of Moses, of Jesus, and of the Apostle are reli^ ciV 
cumstantialiy in the Old and New Testaments, 

(3.) If Mohammed had really split the moon asunder, he would 
most certainly have referred the Koreish and the Jews to this 
miracle, when they demanded that he should show them one^ ar|^ 
so have convinced them. But the fact is, that whenever wag 
thus pressed, he excused himself by acknowleilging that he wai 
not able to work a miracle. In a word, there can be no doubt 
this verse can prove nothing as to Mohammed’s having 
miracles, or as to the truth ofhis mission. ^ 

A passage from the Sura called ‘^The Spoils” is 
but in to verse there is no indication that Mohamnw| ^fpughl 
a miracle. It is simply said, When thou dufel It was noi 
thou, but God who threw.” 

According to some traditions, in the or Hunein. 

Mohamm^ took up a handfui of sand and threw it towards 
unbelievers, and tor ey^ bang blinirf by the sand, they 
pul to the rout ; and the^wmmentatet say that this verse 
Me event so related. But m we are with the 

tmT dfe^ion is at pi^i«t'lO &© question 

^y of Mohsimtol esm fet^feund set forth 

W© uSB 'Mm Stewards tot traditions 
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evidence in questions of religion. And thougb we sliould allow 
that Mohammed did throw sand towards his enemies, no trace of a 
miracle can be discerned in this act. For it is not at all a i*are 
thing that military commanders should act in some such way, in 
order to urge their troops to the combat ; and if they should hap- 
pen to be victorious, no intelligent person would consider it a super- 
natural occurrence. 

Again, some say that the passage in the Sura called ^^The 
Family of Imran,'’ They bore witness to the truth of the prophet, 
and the manife&t declarations (i.e, the Koran) came to them 
and that in the Sura ‘^CBattle Array/’ thus translated in the Tefsiri 
Tibyan/^ When Jesus — upon whom be peace! — came to them with 
“ evident signs, such as raising the dead, healing the infirm and 
“ the lepers; they said ‘ This is manifest sorcery/ clearly exhibit 
the miraculous power of Mohammed. Yet no evidence on that 
behalf can be gathered from these verses. For (1) it is not said, 
after the manner of the Old and New Testaments, and as would be 
necessary in order to prove a divine mission, that Mohammed at 
such a time wrought such a miracle ; but simply without any 
further indication — the manifest declarations came to them/’ 
(2) The second passage refers not to Mohammed, but to Christ, as 
the Tefsir has translated, and Beidawi has explained it. The 
latter writes thus in his commentary on this place. The expres- 
sion points to him or the place whither, and the epithet 

sorcery ” is for axILo, exaggeration ; and the reading of Hamza 
and Kessayi strongly supports the reference of the passage 
to J esus.’^ (3) Even if we should allow these two verses to refer 
to Mohammed, still, although th<a "^word 4->LJl may signify 
miracles, in'^he greatest number of cases where it occurs in the 
Koran it signifies only the verses of the Koran : as in the Suras 
caRed ‘‘ Iron/' A1 Ahkaf,” The Evidence,’' The Cow,” and 
The Believer.” In short there are many places in which the 
words and oul4i*mean the verses of the Koran, and some in 
which the signs of the former prophets are intended. We now see 
that in no passage of the Koran is it said that Mohammed 
performed a certain miracle in a certain place, at such a time; 
that when those who denied his mission demanded a miracle, 
he Si ways excused himself ; and that, in the passages above quoted, 
the word oLa signifies not miracles, but the verses of the Koran. 
^(4.) If It should bs objected, that as the charge of sorcery cannot 
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be applicable to the verses of the Koran, the words, this is mani- 
fest sorcery/' are a proof that the word indicates a miracle of 
Mohammed — out; answer is, that, jn some passages of the Koran, 
the Koreish and the Jews are represented as saying that Moham- 
med was a sorcerer, and the Koran manifest sorcery.” As, for 
example, in the Sura called S,” The unbelievers said, 'This man 
m a sorcerer and a liar ” and in the Sura, '' Ornaments of 
Gold,” '' Now the truth income unto them they say, 'This is a 
piece of sorcery / ” and in the Sura " A1 Ahkaf,” "The unbelievers 
say of the truth when it oometh to them, ' This is a manifest 
piece of sorcery ” Thus the assumptions jjoticed above fall to the 
ground, and from the verses adduced no proof of a miracle wrought 
by Mohammed can be obtained. 

It is now clear, that in the Koran no verse can he found which 
indicates that Mohammed wrought any kind of miracle; but that, 
on the contrary, there are verses in “which he acknowledges his 
inability to do so. 

There is not in the Koran, as there is in the Old and New Testa- 
ments, any matter of a predictive character. Still some Moham- 
medan doctors account the two following passages predictions. 
The first is in the Sura called " The Moon " They say, 'We are 
a body of men able to prevail. The multitude shall surely be 
put to fiight and shall turn their backs/” The commentators 
say that this v^se descended before the battle of Bedr, and that as 
Mohammed in that battle was victorious over the Koreish 
diction was thus perfectly accomplished. But it is more likely 
that the matter stands thus : — that the followers and soldiers of Mo^ 
hammed becoming greatly alarmed at the numbers of the Koreish 
army, he, after the manner # many other commanders under like 
circumstances* in order to rally and encourage them, repeal^ this 
verse. This view is borne out by the Sura called " Spoils,” 
and in VoL ii. Chap. 3 of the bopk called " Hyai-tf-Kuloub,” 
where the battle of Bedr is described, we find thn following : " The 
" prophet said to his followers, ' The caravan has started, and the 
" Koreish are coming towards us. God has commanded me to 
" fight with them/ When his followers heard this, they were ^raid 
"and greatlf distressed.” And in another place in thesaglfo 
Chapter it is written, that when file foHowers of Mohamicn^l^ir^ 
informed of the great numbers of fiie Koreish warriors 
much firightened, pnd began to out and lament Ni^/iteougii 
It should turn out that the words uttered by ta to ir^fil 
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courage into his men actually came to pass, this would make 
nothing for his being a prophet ; it could only be regarded as a 
coincidence. 

The other passage brought forward is the -first verse of the Sura 
called The Greeks/’ which runs thus : The Greeks have been 
overcome in the nearest part of the land j but after their defeat 
they shall overcome within a few yearn.” Most commentators saj 
that one or tvvo years after the Hejra the news of the attack and 
defeat of the Greek monarch by Khisrev Perviz having reached 
Mecca^ this verse was sent down on account of the ironical rejoicings 
which the idolaters made over the Musulmans because of it j and 
that about seven years Afterwards, the Greek King attacked and 
overcame Khosrev Pei-viz, and thus Mohammed’s saying was 
fulfilled. Supposing tlie facts of the case to be as the commen- 
tators represent them, there can be no doubt that Mohammed, 
either by a sagacious forecast, or in order to still the Musulmans, 
put forth this * sentence. For it not unfrequently happens, that, 
when two potentates are at war with one another, the judgment of 
sagacious and intelligent men, who, observing their energy and 
power of endurance, would tay, ^ Such a one will conquer,’ or ‘ Such 
a one will be defeated,’ at last actually comes to pass. But if sucira 
person, seeing that his judgment had been justified by the event, 
Were straightway to claim for himself the prophetic character, and 
for his -words the dignity of a divine revelation, no person of pene- 
(Would for a moment accept these conjectu1*e3 of his as a 
proof of his being a prophet. Taking, therefore, these things into 
consideration, the two verses adduced can be no proof of the 
minion of Mohammed. 

As then it is clear by the foregoing proofs that Mohammed had 
neither the pl&wer of working miracles nor the gift of prophecy, 
the second of those conditions laid down in the beginning of this 
Part, as essential to tbe truth of a prophetic mission, has been 
proved not to be fulfilled in him. 

Musulmans, relying upon their traditions, believe and assert 
that Mohammed wrought many strange signs and wonderful 
miradesj b^t, for several reasons the truth of these traditions 
may be doubted. ( 1 .) The prime sources of traditions being "the 
wives, near relatives, and immediate followers of Mohammed, the 
perfect toth of their testimony cannot be above suspicion. If ' 
it could be proved without any particular object in view, they 
related the things wlych they had seen and heard^from Mohammed 
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just as they occurred , they might deserve respect; but the truth is^ 
that upon consideration of the contents and circumstances of tlie 
traditions, the perfect integrity of the sayings of the narrators is a 
very doubtful question among thoughtful men. And, besides this, 
there stands the fact noticed above, that not only is there no sign of 
Mohammed^s having wrought a miracle, in the Koran, but besides 
this, there is the plain declaration that he was powerless to do so. 
The miracles of Christ, on the other hand, were not only re- 
lated by His immediate followers, and other believers in Him, but 
were also acknowledged by people of other nations, and even by 
His enemies : as may be seen from the testimony of the J ews, 
narrated in the Gospel, and, as we have indicated elsewhere, fi om 
tliat of heathen writers also. 

(2.) Those persons who collected and compiled the traditions, 
had not themselves seen and heard any of the circumstances; bur, 
one or two hundred years after Mohammed’s deaih, gathered up 
the stories which were then current, and, rejecting those which 
they did not consider true, incorporated the others in their works. 
The most noted traditionists are Ibn Shuhab Zuhari, Ibn Abdullah 
ibn Ismael Bukhari, and Kulini. Bokhari collected 
traditions, of which he rejected 100,000, accounting them untrue 
of the remaining 100,000 he accepted only 7275, declaring the rest 
to be untrustworthy. He died in the year of the Hejra 2^* As, 
however, these authors did not hear the traditions, which t hey 
thus collected, from Mohammed’s own mouth, their testiidbhy as 
to what is trustworthy cannot he of much account. On the other 
hand, ail the sayings, doings, and miracles of Christ, were relate# 
by those who, with their owjp eyes and ears, heard and saw them. 

(3.) If intelligent and iearrited persons impai tially considef^ with 
the least attention, the contents of the traditions, it will become 
apparent that they cannot be wholly true. Thus, an examina- 
tion of the “ Haqq-uI-Yakin,” the Ain-ui-Hyat,^^tbe ^ Miahkat- 
ul-Musabih,” and some other books of tradition^ will clearly esta- 
biish this assertion. For example, in thq l»iitione concerning 
heaven and hell, it is said that virgins grow up out of the ground 
like roses on the hanks of the rivers of paradise, whom the fai^^ 
ful gather at their desire, and in the place of those gathered, 

^staxt up immediately. That believers, in addition to 
drods qf Houris, have so many thousand wives : and lire 

faithftd wish it, the birds of pai^se descend upon ready 

cooked or routed ; and when they have ea^%tO/ qf 
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their appetites^ the birds come to life again and fly away. Various 
dishes, wines, fruits, splendid garments, and palaces adorned with 
gold and precious stones, are there ready prepared for them. And, 
besides these, there are many other things utterly opposed to the 
wants of the human soul and its future happiness. With regard 
to hell, it is written in the “ Ain-ul-Hyat,’^ and other Mohamme- 
dan books, that, untd hell was thoroughly lighted, it was blown 
with bellows for many thousand years ; that enormous chains are 
hung round the necks of the damned ; that they are shod with 
shoes of fire, the heat of which is so great that it causes their 
brains to boil ; that, infitead of water, boiling filth from the boders 
of hell is given them to drink; and that in hell there are huge 
serpents and scorpions to torment the lost. 

In the commencement of the Hyat-ul-Kuloub/’ it is related 
that Gabriel having been commanded to take some clay from the 
earth, the clay refused to be taken : at last the angel of death took 
it by force, and man was created from it; also, that the angels 
opposed God in reference to Adam. In Vol. ii, of the same 
hook it is related, as from Mohammed, that there is an angel in 
the shape of a cock, whose feet rest on the bottom of the seventh 
‘stratum of the earth, and whose head reaches to the threshold'^ of 
the heavenly throne, his wings also stretch beyond the limits of 
the East and the West. At the dawn he flaps his wings and 
and immediately all the cocks on the surface of the earth 
crow also. In the Aimul-Hyat’’ it is related by I bn Babiwihi, 
on Ali’s authority, that there are such large angels in heaven, that 
if one of them were to try to come on the earth, he could not 
another there is, who measures from the shoulder to the ear 700 years 
journey ; a^ some there are, one of whose wings would encom 
pass heaven; and others, again, whose statui’e is so great, tha/ 
heaven only reaches to their loins; and if all the waters of the 
world were poured into the hollow of the thumb of some others, 
there would be space enough to contain them. In Vol. i. of the 
“ Hyat-ul-Ruloub,’’ it is written that tlie stature of Awj ibn 
Anak was 23,333 ells; that he took a fish from the sea and 
cooked it in the sun; and that NoaVs flood only reached to his 
-knees. In the same book is recited from Mohammed that God 
crated the dog from Satan's spittle ; that the devils do not bring,, 
forth their young, but lay eggs ; and that Ibhs, the accursed, after 
Adam's death, evacuated at the foot of a vine, and on that 
nccountthejuicrof*the grape became disagreeable and inebriating. 
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And in* the Mishkat-ul-Musabih,” in the Chapter Azab-nl- 
Kabr,” it is written, that Monkir and Nakir beat hypocrite so 
violently with iron clubs, that their yells reach from the East 
the West, but that none but animals hear them ; and with reference 
to the day of judgment, it is related from Abu Hmnra, that in 
that day men will sweat to such a degree that their* sweat will 
penetrate seventy ells into the earth, and reach upwards above 
their heads. o 

Again, in the Chapter ‘^Sifat-unhiar-we-Ehliha,’’ it is written, 
upon the authority of Abu Harira, that the ears of the unbelievers 
w di be the distance of three days’ journey fona horse asunder ; that 
their teeth will be each as large as a mountain ; and that the thick- 
ness of their skins will be three nights’ journey. In the Chapter, 

Bed-ul-Kbalk we Zikr-ul-Enbia,’’ section 2, it is related from 
J abir, that the distance between the shouldei s and the ears of the 
angels who bear up the throne, is seventy years’ journey ; and in 
the Chapter Miijizati Mohammed,” again from Jabir, it is said, 
that V hen Mohammed was reading the Khotbe, in Medina, he 
was leaning against a pillar of the mosque. AftenraWfoJhivf^ 
]t,^he ascended the pulpit, when the pillar began to cry ow tmMit 
would split in two pieces ; ‘ whereupon Mohammed, with much 
clifhculty, succeeded in silencing it. In the same Chapter, it is 
narrated from Ibn Amr, that Mohammed commanded a Selma 
tree to bear witness to the unity of God, and that the tree 
diately drew nigh to him, ploughing up the ground as it came j 
and, after testifying three times, returned to its place. And again, 
from Ibn Abbas ; that upon his commanding it, a cluster of date 
bore witness to his mission. In short, besides those wMA we 
have quoted,^ there are many more unreasonable 
things given in these and other books of tradition, tfnca 

they are not true', cannot be worthy of the truth-spe®^^ fengge 
of a prophet. 

(4.) The traditions recount many things fa direct oppo- 
sition to the statements of the Koran. Instance, the tra- 
ditions make Mohammed to have wrought numberless miracl^ 
while the Koran contains piain denials^ he wrought any ; ^ 
traditions declare him h> have been wiJiont sin, the most 
••of the creatures of God, and the cause of the creation of 
and sdl that is therein ; m oppom^te to the Koran, wltSp^^fcs 
him as a sinner. In the Sura'fadled Brightoi^^^R’'fcse 
words, he not find thee an orphan, and 
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care of thee ? And did he not find thee wandering in error^ and 
hath he not guided thee ?'’ which is thus paraphrased in the 
Tefsiri Tibyan/^ — 0 Mohammed, he found thee destitute of 
wisdom, laws, or ordinances, and guided thee with his grace/' 
And in the Sui a Consultation,'* ^^Thou didst not understand 
W'hat the book was, nor what the faith was ; but we ordained it 
for a light, and w^e will thereby direct such of our servants 
we please." According to these v^erses, Mohammed was at the 
first ignorant and unbelieving, and having no knowledge of either 
the revelation or the faith ; yet in the traditions he is represented 
as being born a beli^er, and as working many miracles in his 
childhood, 

(5.) Many of the traditions are at variance with one another. 
Thus, in the Haqq-ul-Yakin," it is reported from Imam Zein- 
ul-Abedin, that man is not forgiven on account of lamen- 
tations, worship, prostrations, adoration, fasting, and self-morti- 
fication, but only by the will of God. On the other hand, a 
number of traditions state, that sins are forgiven, and much merit 
acquired by reading the Xoran, purifications, and almsgiving 
Again, h‘n the same book, leaf 187, it is written that no one will 
be brought to the judgment without having been tormented ; But 
in contradiction to this, many traditions affirm that the greater 
number of believers will enter Paradise without rendering account 
of themselves. In like manner it is recounted therein, with evi- 
support of the statement, from Imam Mohammed Bakir, 
that in the day of judgment Mohammed will be called for first of 
all; but in opposition to this, in leaf 188, we read that before any- 
body else, Noah will be demanded. .. In Yol. in, leaf 175, of the 
Hyat-ul-Kuloub," it is related that Mohammed said, “ During 
the night journey I saw Jesus m the second heavSn";" but in leaf 
180, it is said, on the authority of Ibn Babiwihi Iman Mohammed 
Baklr, that he saw Jesus in Jhe seventh heaven. In short, there 
are very many conflicting traditions besides these; and it is a fact 
not necessary to prove, that many traditions accepted by the Sunnis, 
are rejected by the Shias ; as also tliat the learned are very uncer- 
tain as the truth or falsity of some. And in the book of Kafi, 
in the Chapter on the variations among traditions, it is written, 
that Ali Ibn Ibrahim said to Ali Ibn Talib, ^ I find that some of, 
^the traditions handed down from Mohammed, contradict one 
^ another, and thaf you even do not count them reliable. What 
^ is the reason pf ihis, and how shall we know a true tradition T 
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All then explained to him several criteria by which fee might 
distinguish the true traditions from the false ; but Ali Ibn Ibra- 
him, not being satisfied with this, again asked Ali, What must 
^ be done in the case of two conflicting traditions, both of which 
^ the people consider true V Ali told him in reply, ^hat Ihe 
one which obtained most respect from the Ulema and the judges 
must be considered true. Again, Ali Ibn Ibrahim ^id, * If 
^ the Ulema and judges are agreed as to the truth of both V 
Ali replied, ^ You must have patience till your Imam comes ; 
‘‘ ‘ for it is better to remain patiently in doubt, than to understand 
“ ^ the differences and perish.' " 

Since, then, very many of the traditions afe at variance with one 
another, and opposed to thl statements of the Koran, and a large 
number of them are of an improper character, it is clear tliat they 
can have no weight as proof in matters of religion. In conclu- 
sion : although Mohammed should have really wrought miracles, 
yet inasmuch as the Koran contradicts the Gospel, he cannot he 
considered a prophet, nor the Koran the Word of God. For 
Christ commanded those who believed on him to beware of Mae 
prophets ; because that, eitlier by deception, or by the 
it was possible for false prophets to exhibit wonderful signs similar 
to miracles. As in Matt xxiv. 24, and Gal. i. 8, 9, where it is 
taught, that he who speaks contrary to the Gospel is a liar, 
although he should assert a prophetic mission, or even appear 
clothed with the attributes of an angel. Therefore it is ho^sttAe-' 
cient to attest the truth of a divine mission, that one should exhibit 
wonderful signs ; but more than this, his word should be in accord- 
"'ancewith the Gospel, and he must be able to satisfy the 
which were laid down in the Introduction and in the begiml^^of 
Part III. Only in this case can he be accepted as 
God, his word as the Word of God, and his wondet&l Wditi as 
true miracles. ~ ^ 

And what signification shall we attach to the Ats^deir and con- 
duct of Mohammed, as exhibited in the verrt to^ he quoted ? 
In the Sura called The Conspirators," ^ i^d, O prophet, 
we hnve allovred thee thy wives, unto whom thou hast given 
« their dower, and also the slaves v#ich thy right hand 
smetb, of the booty which God hath granted thee ; 

« of thy uncle, and the fcnghters of thy 

on 'fty father’s side, and on mo&er’s side, 'tel 

with thOe^ and any believing woman, if sh^ 
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the prophet, in case the prophet desiretli to take her to wife. 
This is a peculiar privilege granted unto thee above the rest 
of the true believers. We know what we have ordained them 
“ concerning their wives and the slaves which their right hand 
possesses, lest it should be deemed a crime in thee.’’ 

Mohammed had, at the time of his death, nine wives, besides 
concubines, and according to some historians he married in the 
course of his life eleven; and according to others, fifteen wivSs. 
And as, in the commencement of the fSura called Women,” there 
had been laid upon Musulmans a prohibition against marrying 
more than four wives, he brought forward the above passage to 
make it lawful for hifa, as an exception, to have nine wives, be- 
sides concubines. The passage admit* also the signification, that 
Mohammed is privileged with permission to take for wives or 
concubines as many women as he wished. Thus it is plain that 
Mohammed quoted this passage to legalize his infringement of the 
prohibition a<jainst having more than four wives, contained in the 
Sura called Women,” 

It was also laid down in the code of Islam, that those who had 
a plurality of wives should make no distinction between them, but 
treat them all alike; and here, again, Mohammed, in order^to 
escape this rule, brought forward the next verse — And thou 
mayest take unto thee her whom thou shalt please, and her 
whom thou shalt desire of those whom thou shalt have rejected ; 
shall be no crime in thee.” In the Sura called Prohibi- 
tion,” it is written, 0 prophet, why boldest thou that to he pro- 
“ Mbited which God hath allowed thee, seeking to please thy 
“wives, since God is inclined to forgive, and merciful? God 
“ hath allowed you the dissolution of your oaths.” The “ Hyat- 
ul-Kuloub,*^ Yol. ii.* chap. 55 , thus gives the /eason for the 
descent of this verse ; — “ One day when Mohammed was in the 
^^'^ouse of Hafza, Mary the Copt was busied in her service, and 
during the int^wal of HSfza’s absence on some business, he 
lay with her. When Hafza learned what had taken place, she 
“ reproache<f Mohammed angrily, saying, ‘ Thou didst lie with a 
“ ^ slave on my day, and in my bed.’ ” He being ashamed, said 
“ ^ to her, Cease from these words ; henceforth I have foi*sworn 
“ ^ Mary, and will never lie with her more.’ ” 

^’he Tefeiri Tibyan, also cites this tradition as giving the oc-"" 
casion on which this passage was revealed. But as Mohammed 
loved Mary, he di{| not wish to leave her, and so, repenting that 
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he had thus sworn, he uttered the above passage in order to quiet 
Hafza, and to enable him to break Ms oath. Again, according to 
Vol. ii. chap. 53, of the Hjat-ui^Klaloub/' where the uarmtiTe 
is given in full, Mohammed went one day to the hoi^ of hk 
freedman, and, lifting up the curtain, he saw Zeid’s wife Zeiaabi 
and being greatly astonbhed at her beauty, he exclaimed, Praiw 
be to God the creator of light ; and blessed be God the most 
excellent of Creators 1” Afterwards, when Zeid returned to Ms 
house, Zeinab related to hiid what had happened, and he, eilher 
from fear, or out of sincere regard for Mohammed, divorc^ hk 
wife, whereupon Mohammed married her ; and, as if to explain 
that God had commanded him to do so, pl-oduced tlie following 
passage in the Sura called <^The Conspirator And remem- 
“ ber when thou saidst to him unto w^hom God had been gracious, 
and on whom thou also hadst conferred favours, keep thy wife 
to thyself, and fear God : and thou didst conceal in thy mind 
that which God had manifested, and didst fear men ; whereas it 
was more just that thou sbouldst fear God. But when Zeid 
had determined the matter concerning her, (that is to had 
divorced his wife,) we joined her in marnage unto te a 
erime should be chained on the true believers in marrying the 
wives of their adopted sons, when they have determined the 
matter concerning them, and the command of God is to be per- 
formed.’^ 

The simple reason of the descent of this verse is, that 
med understood well that the matter concerning Zeinab would gH 
abroad among the people ; he knew, too, diat the Arabs would be 
• offended with him on ‘account of it, because, according to %ir 
customs, it was unlawful for\ man to marry the divorced of 
Ms adopted sou- And though he endeavoured to Ik 

love for Zeinab, yet at last, not being able to endure 
he produced dbis verse, purporting that God had comrtmrfed tM# 
marri^e with the wife of his adopted son, thi^ wi^ngto <x>ver 
the disgrace by its means. The Tefsiri Tibjam the <^use 

of this revelation in the same manner ; it fe plain that if this 
act of Mohammed had not been the cause of offence and reproach, 
he would not have endeavoimod to hid© hk love for Zeinab* 

Now do not th^ pas®^ show flmt Mohammed wm^^0 
Vmsual desire? And what shMl we say to his obtaining, 
revekflonsto permit Mm to take more wives, 
content with fo^ur ; to annul hm oath that he Ik 
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passion, and to enable him to love and marry the wife of another 
person? Is it possible that God could have legalized conduct 
contrary to his own laws and ordinances ; that He should allow 
the breaking of an oath, or the loving the wife of another? It 
cannot be so. Such conduct in the sight of a holy God is un- 
doubtedly highly improper. Thus there can be no doubt that 
these verses are entirely of Mohammed's own composition ; and as 
he taught the people that these repulsive passages were a divine 
revelation, we aie compelled to consider his assertion considering 
the other parts of the Koran as nntrue ; and thus it becomes plain 
that the Koran is not the Word of God, but only the work of 
Mohammed. Now, beloved and earnest reader, do not be offended 
if these arguments of ours appear to you unpleasant and harsh. 
Our object is neither to revile Mohammed, nor anger you ; but in 
the pursuance of a sacred duty has this book been written, to ex- 
plain the true state of the case. If thou wilt only put aside pre- 
judice, and, praying to God for the light of his guidance, will 
examine this book, thou wilt understand, by bis help, all the things 
which we have said concerning Mohammed and the Koran are 
true. 

Although, in regard to other actions of his life, Mohammed vTas 
a sagacious and intelligent man, showing, as he did, great atten- 
tion and experience in worldly affairs, and generosity and affec- 
tion towards his followers and relations ; yet (as we have shown 
a^S^^he had no idea of inward pnrity, and (as will be seen 
from the following narrative) was bitter and revengeful towards 
his enemies. Thus, before the battle of Bedr, when Mohammed 
sent Abdullah Ibn Jahsh with eighty or, as some say, with ten 
men, to revenge himself upon the Koreish, he furnished him with 
a letter, wiffi orders to read and follow its instruotkms after three 
days. This man, according to the directions contained in the 
lefter, went to a place between Mecca and Taif, called Batn 
Nakhle, and there awaited the approach of the Koreish caravan. 

As it was^ the montli of Rejeb, during which month war was 
forbidden among the Arabs, the caravan vias proceeding in perfect 
security, unarmed, and with only four men in it, besides the camel- 
drivers. When Abdullah and his men saw this, Ukasha Ibn 
Mihsan, as a ruse, shaved his head so that the Koreish, supposing 
th^ to *be pilgrims who had performed the usual ceremonies, 
might pass on with still greater security. Then Abdullali, con- 
sidering the opporkinity favourable, attacked them unawares, 
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killed one of the four men who accompanied the cmmvas, and 
two prisoners, but the fourth, Naufkl, ascmped. 

Abduilali then returned to Medina, having seked the whole 
(caravan. But this affitir looming bruited abroad, not oidj the 
Koreish, but also most of Mohammed’s follows were rmj anpy 
that such a thing should have occurred in the sacred month. On 
this account, Mohammed, as if to shovr the people that be was dis- 
pleased with what had taken place, would not accept of die fifth 
of the spoils, and endeavoil5red to attribute the a&ir to Ahdnitabk 
owm arrangement And when he l^ned, that notwitbstodii^ 
it was spimd about among the Arabs that the Musuhnans allowed 
war and plunder in the sacred months, ancf^hat also Abdullah and 
his companions were estranged from him on account of his mti- 
duct towards them, he brought forward the following passage in 
the Sura called the ^^Cow,” both to justify himself from the accu- 
sation to pacify Abdullah, and to make it lawful for him to take 
the fifth of the spoil; — “They ask thee concerning the sac^r^ 
“ month, and whether they may war therein 5 Answ^, * To war 
^ therein is grievous ; but to obstruct the way of in- 

“ ^ fidelity towards Him, and to keep fcm tfee Wy 

and to drive out his people fitim thence, k mcwe grief «w in 
“ ' the sight of God, and temptation is mwe grievcms than to 
' kill/ ” Thus, just as he legalized his breaking an oath, hm 
marriage with ^nab, and the marriage of a man with the divorced 
wife of his adopted son, by bringing forward revelations 
these verses does Mohammed justify war in the sacred month* 
The whole of the above story is given at length in the Bauzal 
ul Abbab, VoL II. pp. 146^ 147. 

In like manner, on the road back, after the battle 8ilr, 
Mohammed-cjcdered two of the captives, Nadher and*OP% be 
slain ; the r^^n for this act being that Nadher hisd nW 
inglj that the Koran was composed of a numb^ # ilblei j iS&d 
that when Mohammed was preachJhg one day 1m Mecm, Abka 
wished to beat him, but was prevented by Abu Btfar* And agmu. 
Asma Bint Mervan having on one oc^msi« m^rmi Mohammedj 
on his return to Medina, he sent Ouwr ibn Adij to kill h^ m 
night in her bed ; and several monto after the Imtde of ]^i|| 
Kaab Ihn Ashraf was kiliod one night fey Abu Naik, at 
maud of Mohammed, because he those of the 

had Mteu in that tettle, and birred up the people hs 

awuge thw death j and whm Aim Naik teui ol 
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Elaab into the presence of Mobammed, the latter said^ Praise 
be to God.’' In the battle of Ohod^ when Mohammed saw that 
his uncle Hamza was wounded and dead, he became Yeiy angry 
and said, If God grants me yictory over the Koreish, I will 
wound and kill of them seventy such men as Hamza,” Again, 
when Mohammed was fighting against the Jewish Beni Khariza, 
and besieging their fortress, they, trusting that upon the interces- 
sion of the tribe of Aus, Mohammed would spare their lives, left 
the fortiess, and gave themselves up to him. But when that 
tribe entreated him to pardon these men, Mohammed handed the 
matter over to Saad, and, when the latter ordered them all to be 
killed, said, This is Sie command of God.” These J ews, being 
700 in number, were all slain in one place in Medina, 

Some time after this, Sulam Ihn-ul-Haqiq, who was also 
called Abu Rafi of the people of Khaiber, having shown some 
enmity to Mohammed, the latter ordered the poet Abdullah- 
Ibn Rewaha, with some other Musulmans, to go to Khaiber, 
and tell Sulam that Mohammed invited him to Medina in 

order to make him chief of the people, and that, when he 

had started to come, they were to kill him. Abdullah, in 

obedience to his orders, killed Sulam on the road. These matters 

are all related circumstantially in the Insan-ul-Ayun,” in Ibn 
Kliamis,” and in the Sirat-ur-Rusul.”* According to the his- 
torians, Mohammed was present in twenty-seven battles, and by 
tS^^f^’^emmand his followers made thirty-eight expeditions. Now 
such actions as these can never be considered worthy of a true 
prophet by intelligent and conscientious men. 

A celebrated European savant, Dr. Weil, a thorough Arabic ' 
scholar, has published a work in German, on the life and acts of 
Mohammeff, drawn from the most reliable Arabic J^ks, In this 
book he shows, in accordance with the Arabian authors and the 
Ebran, that in the outset of his career Mohammed was possessed 
with the idea that God had really sent him to teach the true reli- 
gion in Arabia, and that, being from his childhood subject to fits, 
the phantasies which he saw during the state of unconsciousness, 
added strength to his belief. In the “ Insan-ul-Ayun,” Ibn Ishaq 
relates upon the authority of his elders, that, before the descent of 
the Koran, when in Mecca, Mohammed was under treatment for a 
dilfease with which he was affected, proceeding from the influence ** 

* Tliey i^re given m “ Muir's Life of Mohammed.” 
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of tbe evil eye 5 and that, after tibe descent of ibe fee effl 

had this disease j that he would hecome nnconsciouB for a tisne, 
that he would tremble, his eyes being closed, and his month foam- 
ing, and flxat he would bellow like a young maaL Agidn, in tiie 
same book it is written, upon the authority of Aisha, that wl^ 
Gabriel descended to him, he would become exceedingly opi^erod, 
t^he sweat ran off his brOw, his eyes became wild, and sometimm 
he would bellow like a young camel : and also upon the anibori^ 
of Zeid Ibn Thabib, that at the time when a revelation des^^didto 
him, he became as one in great agony, and then, losing hfe 
he became as one intoxicated, Abu H|jira says, While tli^ 
revelation was descending to him, none of us could look upon 
him, because his mouth foamed, and his eyes closed, and some- 
times he would cry like a young camel/’* J'fow according to 
these and other accounts, there can be no doubt that Mohammed 
was subject to fits of epilepsy, for the symptoms above menfioned 
are exactly those of that disease. It should be noticed, too, that 
persons who suffer from this malady sometimes have very wonda^ 
ful visions. Thus Mohammed, taking the 
while in this kind of epileptic state for a welaion m an 
did truly, in the first place, (xsnsider himself as having a oommii- 
sion from God, and afterwards asserted and proditoed that his 
imaginations were inspired and the Word of God. And having 
fled to Medina, and escaped from the rule of the Kordi^, he be- 
came the chief and ruler of his followers. 

Although the general conduct of Mohammed shows Mm to Mtve 
been an acute and subtle man, yet i^me of his actions are 
those of other tmstable miijds. For ic^ance: at the 
ment of his career he showed great friendship and Ibi 

Jews, in orte to attach them to him^lf. He 
Jerusalem as the Kebla, and adopted several of 
But afterwards, when he found tha| the J ews ImM 
to join him, he abolished these ordinances, a»i to Aow 

great enmity towards them. One on© fee i^pmnted 

limits to the lib^^ of marrying ; on anoftih*, h® overpast ftioa© 
limits Mmsdf. Smnefimes, when cc^OTi&g widi others abe^ 
the dfficulte which arose^ he wonli approve and adc^,^ 
^opinion of oflmrs in oppo^on to ^ own. For 
tptfe.of Ohod, the very reverse of hfe judgment was 

* p* 42 , Mair, Td. I- 22 ; Voh 

1 1 
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It was his desire to remain in Medina, and there give battle ; but 
some of his followers, and especially those who were not present 
at Bedr, would not adopt his wish. And in the battle of the 
ditch, Mohammed wished to make peace, but Said. Ibn Abada, and 
Saad Ibn Ma'az, were opposed to that course. Thus when he 
showed himself willing to make a treaty of peace, with the sur- 
render of a third part of the date trees of Medina to the Beni Ghat;?- 
fan, the chiefs of the tribes of Aus ^nd Khazraj, that is to say, 
Saad Ibn Abada and Saad Ibn Ma^az, said to Mohammed, If 
you are doing this according to the command of God, or according 
to your own judgmeijjp we must obey ; otherwise, if you do it 
only for our sakes, it is better that you should withdraw your pro- 
posal.” Mohammed replied, “ If God had given me direction in 
this matter, I should not have consulted with you j but I swear hy 
God that I considered this measure expedient, in order to leave 
weakness and division among my enemies.” But as Said did not 
agree with him, the proposal fora treaty of peace was set aside. ^ 

At the battle of Bedr, too, Mohammed acted upon the judgment 
of others ; that is to say, when he wished to encamp with his 
soldiers at a well near Medina, Hobab said to him, “ If you are 
commanded by God to encamp here, certainly we must abt 
according to his command 5 but if it is only your own opinion, it 
would be much better for us to go to the well which is furthest 
off.” Which opinion of Hobab’s Mohammed adopted. f And 
^oSaShmed^s omitting to leave any definite directions as to the 
appointment of a successor after his death is a further proof that 
he was not a perfectly prudent man. 

It was not so very difficult a thing/or Mohammed to put forth 
the claims of a prophet in Mecca; for in comparison with the 
idolatry to which the people of Mecca were addfi^ed, his prin- 
ciples and teaching were most excellent; and being also him- 
self a man of winning manners and eloquent speech, and, more- 
over, one who cared for and protected the poor and weak, he had 
won the affections of most of the people. And the chief causes of 
the growth of his authority in Medina, and the increase in num- 
ber of his followers, were the relationship and assistance of the 
tribe of Aus, and the hope of and tliirst for plunder which pos- 
ses|ed his followers. And setting this aside, the perpetual dis- 
cord among the Arab tribes affoi'ded in every way time and oppor- 


r* Huir, lii. 265. f Muir, m. 96. 
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tunity for facilitating the object which he had in view, while he, 
too, ever carefully watching the position arid circumstances of his 
enemies,* took advantage of every opportunity when it occurred, by 
promptly making his attacks upon them. But although, towards 
the close of his life, the Arab tribes who lived at a distance had 
rendered their allegiance to him, yet in Medina itself there were 
Pilose who did not show any respect to him ; so that at the battle of 
Tabouk many of his folio w«ers disobeyed his orders, and went not 
together with the army : thus, Abdullah Ibn Abij, while going out 
of Medina with the rest, turned round, and returned with his men. 

It is also established by seveml tradition^ that the greater part of 
the Arabs did not truly believe in Mohammed, but only through 
fear became subject to him. Thus it is related on the authority of 
Aisha, that When the prophet of God, — upon whom he peace, — 
died, the Arabs went back from Islam, the Jews and Christians 
lifted up their heads, and the hypocrites no longer concealed 
their hypocrisy. And until Abu Bekr gathered the faithful 
together, they were scattered hke a flock on a winter’s night’’ 
And again it is said, on the authority of Abu Obelda, when 
the news of Mohammed’s death reached Mecca, most of the 
Meccans wished to give up Islam and Mohammed ; so much so, 
that Attab, who was governor of the city, dared not go out of his 
house for several days.* At last, however, during the Khalifates 
of Abu Bekr and Omer, the armies of Islam being alwajsj^- 
torious, Mohammedan power went on continually increasing, and 
thus the religion was spread and established. 

And as in this way conquest, spoil, dominion, and prosperity, 
fell into the hands of his followers, they shut their eyes to his 
faults and failings; while the soldiers attributed their ^ctori^ not 
to the skill and management of the Khalifs and nor to 

the weakness and disunion of their enemies, but entirely toj^be 
favour and love of God to Mohamnaed, whom they believed to b® 
the most excellent of the prophets, the noblest of all creatures, the 
worker of miracles ; and to whom they attributed? according as 
each thought fit, characteristics worthy of all admiration, and ac^ 


worthy of all praise. 

And although, in the Koran, Mohammed is not clo&^j 
such attributes, yet the Khalifs^ perceiving that the , . 

exaltation of him by bis foUowers might be made us«« tor 


♦ Weil, p 397. 
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own purposes, encouraged the dissemination of such ideas con- 
cerning him. For it was plain that the stronger the faith of the 
Arabs in Mohammed, the greater would be their zeal and en- 
thusiasm in the prosecution of the hol^ war. Besides this, the 
belief among the Mohammedan soldiers, that whoever is slain in 
battle is a martyr, and, as such, enters Paradise without examina- 
tion or punishment, is one other reason for their victories. 

It may be observed, in conclusion, ^hat the account which Dr. 
Weil has given of Mohammed, as stated above, is considered by 
European learned men as expressing the truth. 



• CHAPTEK V. 


“the manneb in which islamism was spread.” 

It should be remembered that Mohammed discoursed eloquently ; 
allowed a plurality of wives, and their divorce at pleasure ; pro- 
mised a Paradise*suited to man’s lower nature, consisting of carnal 
delights and sensual pleasures ; that in order to gratify the idolaters, 
Jews, and Christians, who were then in Arabia, he adopted articles * 
of faith and religious observances from each religion, and inserted 
them in the Koran ; and that thus he d^igently endeavoured to 
gain the hearts of the people, and to recommend Islamism. After 
having by these means attached a few persons to himself, he found 
that he could no longer remain in Mecca, and being aware that 
the people of Medina were at enmity with the Meccans, and that 
they would be willing to receive him, he fled thither. During the 
three years which followed the first announcement of his mission, 
only twelve persons became his followers 5 and thirteen years after, 
that is to say, the first year of the Hejra, only a hundred Meccans 
and seventy-five inhabitants of Medina accepted his doctrine. 
But at Medina, the number of his disciples increased greatly; and 
as, at that time, he became strong enough to make war upon those 
who opposed him, he promulgated a revelation concerning the 
holy war, and commenced fighting forthwith. ^ 

In the outset, he plundered a Koreish caravan, and defeated the 
Koreishites at the battle of Bedr : and, in after days, becoming as 
he did the head of a victorious army, and successful in most of the 
expeditions which he undertook; and having moreover threatened 
with war and4eath all those who would not respond tff his demand 
that they should beUevein his mission, his enemies teared him 
greatly. Thus many persons, some from fear and others firtim 
the hope of obtaining riches and honour, flocked to his standard. 

In the eighth year of the Hejra Mohammed went with his army 
to Mecca, and, while there, Abbas brought Abu Sofian into h» 
presence, to ask for him the pardon of his past offences. Moham- 
med asked, “ Dost thou believe that I am the Apostle of 
Abu Sofian replied, “Thou art more dear to me than^^^dr 
mother ; but I swear by God, I am at present in doubt Ame 
apostleship.” Upon this Abbas shouted, “Woe be, to thee! 
“ Become a Musulman, and say, ‘ There is no, but God, and 
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Mohammed is the prophet of God/ or your head shall be cut 
off/' When Abu Sofian heard this, he belieyed. This story is 
giyen at length in the Sirat-ur-flusul/"* 

Malik Ibn Auf, the leader of the Arab soldiery who fought 
against Mohammed at the battle of Honein, became a Musulman 
solely from his desire to obtain certain things which were pro- 
mised him by Mohammed. It happened thus : when the Musul* 
man warriors obtained the yictory at the battle of Honein, Malik 
Ibn Auf fled towards Taif. Whereupon Mohammed sent a man 
after him with the promise that, if he would embrace Islam, a 
hundred camels besides^ll the property taken from him after the 
battle should be returned to him. Malik accepted the proposal, 
and became a Musulman ; and Mohammed, besides fulfilling his 
promise, appointed him to be the commander of a number of Arabs 
who had also embraced Islam f 

The people of Mecca, too, accepted the Mohammedan religion, 
not of their own free will and pleasure, but through fear ; for Mo- 
hammed, after the Hejra, made war with them, and at Bedr, and 
in several other battles, vanquished the Koreish. At length, in the 
eighth year of the Hejra, he attacked Mecca unawares with 10,000 
troops, and, as the Meccans were not prepared to fight, took the 
city with perfect ease.f As his first act, he ordered some of those 
who had mocked at him to be put to death, and others he par- 
done^ and after this the Koreish, feeling that they could no lon- 
ger resist, embraced as a necessity the religion of Mohammed, and 
became subject to him. And, as is shewn by the histories, the 
greater number of the companions, Ansar and followers, became 
subject to Mohammed only in the hope of obtaining spoil, and 
becoming riq^i. As an example : After the conquest of Mecca in 
the battles of Honein and Awtas, the Mohammedan*soldiers Car- 
rie^ off very many of the wives and children of their enemies, 
besides much treasure and furniture. 

But when, after the battle, the Beni Hawazin, on their joining 
Islam, asked that their captives and property should be restored 
to them, Mohammed gave back the captives and property which 
fell to himself and to the Beni Abdul Motalleb. The Mohajerin 
and Ansar also, following his example, gave up each one his share 
of th^ booty. But when the tribes of Tamim and Fuzara refused 

* Muir, Vol. iy. 117, 118. f Weil, pp. 238, Muir, v. 155. 

I Weil, p. 2jJ0. •Muir, ir. 132, 133. 
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to do so, Mohammed gratified them by promising that they shoald 
have a sixth of all the spoil which might accrue from future 
ditions. And when Mohammed delayed for a short time the 
division of the spoil taken at the battles of Honein and Awto, tiie 
Musulmans, fearing that he would hand it over to his companions, 
took hold of his skirt and clamoured so loudly for their portions, 
tiaat he left his caftan in their hands and took refuge behind a tree,* 
When they had become a Jittle quiet, he said> O men, give me 
my caftan, and I swear by God that if yon have t&km as many 
cattle as the trees of Tehama, I will not refuse one of them to 
you. I swear by God that I have not te^en a camel’s hair more 
than the fifth from the public property, and that fifth even I 
always spend for you.’’ On account of this event, Mohammed 
divided the spoil without any delay, as he was wont, and gave also 
from his own fifth a hundred camels and forty okes of silver each 
to Abu Sofian and his sons Yezid and Moawiyah : to Hakim Ihn 
Hisama, and Harith Ibn Hishama, and Soheil Ibn Amm, and 
Safwan Ibn Ummia, and others, he gave each a hundred camels : 
to others aho he gave some fifty and some forty cameb eacAs, Bwt 
the poet Abbas Ibn Murdas, not being content with fifty ^mdb, 
Mohammed added yet other fifty to them. However, the Ansar 
and some other Musulmans were not pleased that Mohammed 
should have given so much of the booty to the Koreish, and one of 
them said, By God 1 this is a wonderful thing, that while 
“ swords are hardly dry from the blood of the Koreish, he ^ould 
surrender our spoil to them. If this is by the command of God^ 
it behoves us to be patient; but if this is only the decision of Ac 
prophet of God, let him make known to us our shortcK5mha|g&^^ 
When Mohammed heard this he called the Ansar, and 
When you ^ere in error, did you not obtain direction ,flo?ough 
me, and when yon were poor, did you not find apd 

wealth?” Th^e circumstances are related at lmg& it Sio Siai-ur 
Busul,” and in the “ Insan-ul-Ayun.”t And m tolast«mcntioned 
book it is written that there were three partis whom* McAammed^ 
wished to draw to himself by every kind of gratification and g®., 
The first, those who were not Musul^ns at that time, 

*Safwan Ibn Ummia, whom he gratifi^ in order that tiiey 
^embrace Islam. The second, thorn who with great 

* WeU, p. *23^. Muir, iv, ISO. 
f Weil, 230 — 241^ Mmr, iv. 151-^154, See alse 
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accepted Islam, such as Sofian Ihn Harb, in order that they might 
remain stedfast; and the third were persons like Abina, and Akra, 
and Abbas Ibn Murdas, with whom Mohammed thus dealt in 
order to restrain them from wickedness. There are several tradi- 
tions confirming the above in the Rauzat-ul-Abbab. Thus it 
was that Mohammed propagated liis religion in the greater part 
of Arabia; and after his death, the Khalifs, also, by similar 
agencies, zealously ^ sought to prom<ite Islamism, and, sending 
troops into other countries, enforced the laws of the Koi*an every- 
where by the sword. 

Thus, when Abu succeeded to the Khalifate, he assembled 
the Moslem soldiers at Zulkissa for the purpose of making war 
with the unbelievers and Christians. He then appointed eleven 
generals over them, into whose hands he delivered a firman, to the 
effect that they should invite the unbelievers and apostates to em- 
brace Islam, and to give protection to such as responded to the call, 
but to wage war with those who refused to accept the religion until 
they submitted ; and as for the apostates, no mercy was to he shown 
to them: they were to be destroyed by fire, and their families car- 
ried off as slaves.* In short, those who obeyed the call to embrace 
Islam upon the forcible evidences displayed in its support found 
safety and peace, but those who made any show of refusal were 
compelled to submit their necks either to the trenchant cimitar, or 

the yoke of obedience and tribute. 

I^his manner was the standard of Islam planted in the con- 
quered countries ; and a hundred years had scarcely elapsed after 
the Hejm before the Arab armies had overrun Syria, Arabia, 
Persia, Egypt, and some parts of Aaia Minor, and spread the 
Mohammedan religion in all. And when the Khalifate had passed 
to Omer, as the Persians had refused a proposal that they should 
aqpept Islam, he sent an army into Persia to compel their acqui- 
escence. As, however, the Persians still rejected the invitation, the 
Arabs commenced the war, and after having been defeated three 
were ^ last successful in their fourth attack, and subjugated 
the li^vinees on the banks of the Euphrates. Afterwards, when 
Yezdprd^ tb^ Shehriar, the last of the Sassanide kings, occupied 
the threw e€ Persia, Saad ibn abu Wakass, the Arab general, sent * 
an iimba^sador him, inviting him to embrace Islam. But Yez- 
dijird, being very angry at this effrontery of Saad, pushed forward 

• Weil% “history of the Khalife,” Vol. i. 15. 
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a very large army to resist the Arab troops. The two arm^ met 
at a place called Kadisia, where the Persians were conquered and 
put to the rout, and the royal standard, called, Direfshi Kavian/* 
fell into the hands of the Arabs. And once more, in the twenty- 
first year of the Hejra, in the plain of Nahavend, which is in the 
neighbourhood of the city of Hamdan, the Arabs were victorious, 
and made themselves complete masters of Persia. Yezdijird fied 
to the province of Merv, where he perished by the hands of a 
miller. Thus was Persia added to the possessions of Islam, and 
was ruled over by the Arabs for two hundred years. During this 
time the greater part of the people became {^usulmans in order to 
escape the violence and oppression of their^ conquerors ; and of 
those who refused to do so, some were slain by the Arabs, and 
others, leaving their native country, emigrated to Beloochistan and 
Hindostan. 

The descendants of those emigrants, who are called Guebrs, or 
Parsees, still live in those countries, and follow the religion of their 
ancestors, i.e. that of Zoroaster. In like manner, as Saad con- 
quered Persia, so, during the Khali&te of Omer, did Kfafcted, 
Moawiyah subjugate the provinces of Syna, and Amr Sim ul Aas, 
Egypt, bringing their inhabitants to receive Islam. 

As has been already explained, before the fiight of Mohammed, 
his followers were very few in number, while the Korei^, the 
Jews, and the Christians opposed him, and (as we have showij. 
from the Koran) required of him miracles in proof of his mimon. 
The people of Mecca, too, said that he was possessed ; as we find in 
the Sura called A1 Hejri’— They say, ‘ O thou to whom ^ 

admonition hath been sent down, thou art certainly possessed wiSi 


“ a devil’ ” They said also that the Koran was a ser^^#e^^ 
or that Mohammed had arranged it out of his own dkO 

poets : thus in the Sura called The Prophets,’ ' I^is 
a confiised heap of dreams ^ nay, hp hath forge*! ^ ^ ® 

‘^poet: let him come unto therefore, wi^ Mracl^, as 

those who were sent before, came.”^ , , 


And, as we have mentioned abovf^ tiiey called the Kon^ 
« manifest sorceiy,” and |Jobammed asoroerer. Bat when, ali 
his fi-ight to Medina, Mofiammed had-^tihered an mrmy 
vanquished the Koreish, and had Meo(^, tiien 
Arehs d^^cd no longer oppose hi^, o^ %ea^ evil of Ms 
were co^elled to conform to Having in 

invested euAority and power, he began 
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l>een commanded by God to wage religious war 5 and thus, accord- 
ing to the passage in the Sura called the Spoils/' Therefore 
fight against them until there be no opposition, and the religion 
be wholly God's,’’ he proclaimed war against those who opposed 
him and refused Islam, and compelled them to submit And 
from that time to the present the Mohammedan Khalifs and 
Sultans have acted in the same manner; and wherever a Mohana- 
medan, or one of another creed in a*Mohammedan country, per- 
ceiving the absence of truth in the Koran, has begun to allege his 
reasons for thus believing, he has been adjudged to death without 
delay. So that, fromi^tlie time of Mohammed until now, no one 
has dared, in a Mohammedan country, to examine the Koran with 
freedom, to show what is true and what is untrue in it, or to ex- 
plain what is worthy of reprobation and what worthy of praise. 
And those who, having understood that the Koran is untrue, leave 
Mohammedanism, must, according to a verse in the Sura, called 

Women,” certainly be apprehended and killed ; for it is written, 

And if they turn back, take them and kill them wherever you 
find them.” But it is impossible that truth can be proved by the 
sword, or that men can be forced to believe in God, and love Him 
heartily, by compulsion; and as violence is only obstructive of true 
faith, and its use improper in calling men to religion, it must 
he conceded that a religion in which compulsion and war are 
Jawful (for such a purpose) cannot be of the truth. 

’]®erefore the fact that Mohammedanism was propagated by the 
sword is a conclusive proof that it is not of God. On the other 
hand, that the Christian religion recognises no compulsory agen- 
cies of this kind, and that its doctrine have been disseminated in 
the world simply by means of preaching and teaching, has been 
explained at length in Part IT., Chapter 7, of this 6ook. Thus we 
cpncludethatthe Gospel is proved to be, in this respect also, more 
excellent than the Koran. 

Some Mohammedan doctors bring forward the wars of Israel 
with the Cajsaanites, and those of David with his enemies, to show 
the kwfulness of war in behalf of the spread of Islam. But this 
assertkm of proof proceeds entirely from their want of acquaint- 
ance with the contents of the Old Testament; for God did not 
cojKimand Moses to invite the Canaanites to believe, and, on their 
refusal, to make War with them, but on account of their sins and 
wicked works did He order the children' of Israel to destroy the 
-Sanaanites uiteAy,^ Therefore the wars of the children of Israel 
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were in no wise for the propagation of religion ; bnt only &e 
accomplishment of the wrath of God in punishing the wichedii« 
of the people of Canaan by the agency of the Isradites. For a 
full explanation of which see Bent viii- 2 5 xx, 16, 17, 18 ; 
ix. 8 , 4, 6, 

The wars of David also were not religious wars : he fi>ught 
v^ith other powers, who were his enemies, merely as a king nuuln- 
taining the independence of his government ^ 

To conclude this discussion It has been satisfactorily proved 
by what has been said in the foregoing pages, that nei^er the 
contents of the Koran nor the character of Mohammed accord with 
those criteria which mark a divine revelation, and are the signs of 
a true prophet, as laid down in the Introduction, and in the be- 
ginning of Part III, Therefore it is beyond doubt that Moham- 
med is no true prophet, and that the Koran is not the word of God. 

But if some of the followers of Mohammed should say, in re- 
pudiation of our arguments. How is it that Islam became so 
widely spread in the world, and has continued to be up to the 
present time, if it is not true? it wiU be a suffici^t refdy to 
say that false idolatrous systems were in existence 
r^igion of Mohammed, and that their followers are four or five 
times as numerous as the Musulmans ; yet God has not prevented 
their spread and continuance to this extent. Thus the appearance 
and continuance of a sect or religion can be no certain proof of its 
truth. And forasmuch as the Most High has not reveal^s^ r# 
His high purpose with regard to every thing, mankind cannot 
understand for the most part what are the hidden designs of God 
in the events which take place in the world, or the spread o£»e 


religions. ^ _ rx « 3 

But, in accordance with what is found in the Gosp^M, ^ 

assumed that God did not prevent the appearanc^^^ 
med and the dominion of Musulmans, for two 
that as, in those days the greater^part of 
dwelt in Syria, the Hejaz, and Egypt, the teach- 

mg of the Go^^l, and were walking 'm # 1 ^ oi the r» 
and rule of M<^fcwuned was p^ra^^ as a punishment 
thm, and to from ferth^ fr^ 

frith. The is, #at idofeffr^,S&3^ 

portence and power, in^the world^. . ft ®aay be * 

6 , 7 ; xix- fr^.whem ti^ Chris^^ptf We 
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CEprying them out iu practice, with, all sincerity of heart, then shall 
all such calamities be remoyed from them, and Mohammedans, too, 
will belieye in Christ, and thus find the way of salvation. And 
at last, all, whether Mohammedans, Jews, or the other nations of 
the world, shall believe in Christ and be joined to His people ; as 
will be seen in Isaiah ii. 2—5, Chapter xlix and lx., and other 
passages of the Holy Scriptures. 

Then shall come to pass what is^ written in John x. 16, and 
Phil. ii. 10, 11. Christ describes one of the signs of the last days 
thus, vide Matt. xxiv. 14. 

According to this v^rse, the preaching of the Gospel among all 
nations of the world is one of the signs of the last days. And this 
sign is even now appearing ; for hundreds of heralds of the Gospel 
are going forth from Europe to heathen countries, and are teaching 
them the Christian religion. And God has vouchsafed to their 
preaching such a power and inlluence, that in a very short time 
several hundred thousands of the in}iabitants of America, Africa, 
Hindostan and the isles of the Ocean, have, through the agency of 
Christian Jeaching, relinquished their idolatry and wicked wcrk% 
and embraced Christianity; and the number of such believers is 
daily increasing. 

And at the last day, Christ, coming again, for the second time, 
will descend fiom heaven to earth with power and glory, when 
He will dignify His true followers with salvation and happiness, 
l>ut tSo&e who have not obeyed the Gospel will be the objects of 
His wrath, as is written in 2 Thess. i. 6—9, and described by the 
Apostle John in Rev. xix. 11 — 21. 

Oh reader of this book, my friend ! J. wish thee to know that the 
arguments which have been brought in reference to Mohammed 
and the Koran have not been used out of enmity, or with a 
sinister motive. It is only as I have been touched by your 
pmlous condition that I have explained, as a duty before God, 
that Mohammedanism is not true, and thus, that it is impossible 
to obtain safyation by it. It may be that by this means thou 
wilt wake up from the sleep of indifference, and, perceiving that 
the path which thou hast taken is that of error, wilt turn to the 
true way, even the religion of Christ, and there, finding salva^^ 
frojp danger and destruction, wilt obtain everlasti^ bliss. 

And since, aocordii^t^ the command of Christ in Matt, xxviii. 
19, 20, it is the hounden du^^f Christiafi to, '^ach the doctrines 
(^the Gospel to^^llTthe nations of the world, E is in the fulfilling 
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of this duty that I hare composed this book. Thesrfote^ 
negligence or pride, thou dost neglect the things whhi hat® lieife 
set forth, and refuse the saltation of Christy ^on ifill be m- 
countable to God for so doir^ in the day of judgmeni tf 
thou hast been sincere, and without pr^ndice, inost oerliiiii](y fton 
hast perceived, from the arguments and proofi have b^ 
adduced up to this point, that the Koran is not the Weird ef Ood, 
and that Mohammed is not the prophet of God ; and tbfe Wi^ the 
case, it behoves thee for thy salvation to leave them now, ^ 
hasten to embrace Christianity. 

And now listen with deep attention to the exhor^^b® vrift 
which I close this book. It hap been alreaij shown, that as naan 
cannot save himself from the penalty of his sins and the tonn^t 
of hell, he^has most urgent need of a Saviour 5 and that that 
Saviour is, according to the Holy Scriptui^, J esus Christ, by 
whom alone can man obtain the forgiveness of his sins, accept- 
ance with God, and eternal happiness. Now if thou art a sedte 
after true happiness and eternal glory, neglect not the attainment 
of this salvation 5 ponder again and again, with all tl^ 
things concerning salvation %• Christ which w® i®v@ 
this book ; and if thou canst obtain a copy of the Gc^fdl, imd it, 
too, with earnest care, praying constantly and with deep humility 
to God for the light of His grace and guidance. So, through the 
riches of the Bivine favour, knowing that the Gospel is the guide 
in the path of truth, and that Christ is the perfect 
Saviour, pray that thou mayest have perfect &ith in Him, and 
that, through the merits of His sufferings and death, thou 
find pardon for all thy sins, and, by fiiis, peace of hem^ 
eternal happiness. If thou ^It thus persevere in prayer 
plication, most#certainly the light of God's truth wifi 
dark^h^^H.¥¥^^“^ Christ to be thy 8aviei^^|l^ 


have spil^PcoPfbft aUd joy* And then shall 
in thine own h^t that perpetual hhppinm of 


which ; 
fivfeg id 1 
^tablished 
ag 


con 




^ned in Part II., < 

^ the precepts ok 

and obedimc® Ch^, ail ^ 

whi(4 |le,,d<» ftee 
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for tile world whicTi ever abideti, where, in the immediate 
j^ie^oe of God, them wilt he crowned wifii eternal happiness and 
As it is written iu the Gospel, Eye fcith not seen, nor ear 
fefiKrd, nether hath it come into the mind of man to conceive the 
thiop wMeh God has prepared for those who love Him in Christ 

I^refore fear, and beware of rejecting this excess salvation 
and glory which is by fe.ith in Christ ; and take heed, that when 
thon art persuaded that Christ is the way of salvation thoa draw 
not back from the faith through the fear of men, or because pf 
their persecution of thee. For he who, through fear of the people 
hld^ the truth, and in any way ^ies Christ, will he deprived of 
the ffivine blessing, and at last he subject to the wrath of God, as 
it is ^tten in Matt, xx 28, 32, 33 ; and also Matt. yp. 11, 12, 
But if, through pride or carelesness, thou rejectest Christ, and the 
salvation which is by Him, k»ow thou that neither in heaven nor 
in wih wilt thou find any oth^ refage or hiding-place than Him ; 
as Re declares in John xiv. 6, and John iii- 3^ where Hp pays. 
He that believeth on the Son hath life, hut 
the Son shall not see life, hat the wrath of God ahideth on ffim. 



